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PREFACE. 

The desire of friends whose judgment I was 
bound to respect above my own has caused 
the publication of the following Sermons, and 
of their Appendix, a paper read originally 
before an Oxford Society, and which was 
thought not wholly incongruous with the 
subject of the Sermons. 
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I. 

DEATH. 

" I am He that liveth, and was dead ; and, behold, I am alive-for 
evermore, Amen ; and have the keys of hell and of death." — 
Rev. i. 18. 

Death has been called scoffingly the preacher's 
commonplace ; but a commonplace truth, like a 
commonplace person, is often only a name for 
one with whose appearance we are very familiar, 
and whose character we are too indolent to 
probe. It is a phrase familiar in the mouths 
of the superficial members of a jaded society, 
which is for ever restlessly inventing new 
fashions, new sensations, new amusements, new 
excitements, new epigrams, new creeds, new 
theories ; and whose habitual question is, not 
What is truth ? but What is the news ? And 
when we compare the shallow metaphysician of 
the seventeenth century, to whom the great 
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basal Taws of thought appeared trifling pro- 
positions, with the poet to whom 

" The meanest flower that blows can give 
Thoughts that do often lie too deep for tears," 

we feel it is only to common minds at common 
moments that truth of any kind can appear 
commonplace. I need not apologise, therefore, 
' for obeying the call of Advent Sunday, and 
preaching upon death. There must come a 
moment, sooner or later, when the common- 
place, "We must all die," will, in the language 
of our great novelist, transform itself suddenly 
into the concrete consciousness, " I must die 
and soon." And I will ask you for a few 
minutes to forestall that transformation to-night. 
Picture yourselves, each one of you, lying in his 
own death-chamber, with the attendants moving 
softly, and your watch* ticking out the minutes, 
and the food and medicine, now useless, put 
away from your bedside, and as the shadows 
close around you, and the walls of your very 
being seem to fall in upon themselves, and you 
sink alone into the nothingness, where no 
human eye can follow you, no human voice can 
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penetrate, no human love can protect you, 
yourselves, my brethren, what it is that will be 
ending there. Three things will be -ending — 
life, and thought, and love All the bright 
physical life of flashing eye, and flushing cheek, 
and pulsing blood, and its exuberance, and 
energy, and joy are failing, fainting, fading into 
pasture for the worm. All the wide range and 
versatility of intellect, that has so often done 
more than compensate the loss of bodily 
capacity by the delirious intoxication of what 
has seemed to be omnipotence, is narrowing 
into impotence, imbecility, and nothingness. 
And last of all, the very love that has shed its 
lustre over life and thought, and seemed only 
to gather strength and purity as they succes- 
sively declined, — love, too, will be passing from 
you, as you swoon into the darkness, and your 
nearest and your dearest press their lips to you 
in vain. Life will have ended, thought will 
have ended, love will have ended. Aristotle 
did not exaggerate when he said " Death is of all 
things the most terrible, for it is the end." Fear- 
fulness and trembling may come upon you, and 
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pain and disappointment add a pang to death ; 
but above and beyond them all it is the 
ending that is so unutterably sad. . 

Still, if our span of life were all in sunshine 
while it lasted, and death came over us like 
sunset, shadowless and sudden at its close, it 
might be possible, at least for a season, to keep 
the thought of it at bay. But it is not so, the 
inevitable shadow is cast upon us from the 
cradle, and the fact which we call death is only 
the last complete expression of a process that 
has gone on throughout our lives. Look back 
from your dying chamber over the life of 
affection that is ending there, and count if you 
can with how many ruins it is strewed. Friends 
have died one after another, and you thought at 
first you could never survive them; but as time 
went on you found it otherwise ; their memory 
has faded and become ethereal, and at last you 
can look at their pictures and speak of their 
names without a pang. Or friends have parted, 
and for a moment you realised how truly 
"every parting is an image of death ;" but by 
degrees you cease to write to them, or think of 



DEATH. 5 



them, or they of you ; till at last, in after years, 
when they are mentioned you say only, Ah ! we 
were great friends once, at college, or at school 
Think of the burning intensity of schoolboy or 
college friendship, and then that it should come 
to this, and ask yourselves, Is not that a real 
death ? And then, even before death, or local 
separation ; jealousy, or reserve, or pride, or 
difference of taste, of temperament, of opinion, 
like frost in springtime, has nipped friendship 
after friendship in the bud. There is not one 
of you, however young, not one of you however 
generous, who does not already know, as a fact 
of personal experience, the death of some 
affections, foreshadowing the bitter end of all 

It is no otherwise with thought It may be 
your fate as you lie dying to be in the pos- 
session of all ydur faculties ; but the phrase has 
little meaning. Think of the vistas of thought 
which opened out before you when you first 
woke to the consciousness of intellectual power ; 
remember how you resolved to traverse one 
after another of them, till you had explored 
the whole universe of thought ; and then how 
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the limitations of your reason were by degrees 
borne in upon you, and after an interval of 
restless rebellion you found that you must con- 
fine yourself to some one region, and then 
within that region to some one department, and 
even there that your originality and memory 
and comprehension failed you, as the cerebral 
tissues wasted, till your brain seemed to close 
in upon you, like the shroud of iron, and at 
last become the coffin of your thought. To 
die in the consciousness that your intellectual 
life has been dying daily — that is what the full 
possession of your faculties comes to mean. 

Meanwhile, what has been the case with the 
bodily instrument of your thought and affection ? 
What has been the course of your physical life, 
that has led to such weakness at its close ? 
Put aside the accidental pain and sickness that 
have helped to kill you, and examine the 
physical process of living at its best. .It might 
with equal scientific accuracy be described as a 
process of dying. The same forces, which in 
combination are the conditions of your life, 
tend by the very fact of their own persistence 
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to disperse and neutralise themselves. The 
same process that wore away the life of plants, 
and the life of animals, and the .very fabric of 
the lands on which they struggled for existence 
ages upon ages before man began to be, and 
that is now operant through infinite space, 
wearing away the energy of suns and stars, and 
stellar systems, has been wearing away your 
body from the moment of its birth. We limit 
the word dissipation, in our moral phraseology, to 
one or two particular forms of self-destruction. 
But in scientific language our whole existence 
is one long dissipation of energy, and it is no 
exaggeration for a man of science to say 
" * Debemur morti nos nostraque/ is written over 
the portals of life." Life is but an episode in 
an universe of dying. 

My brethren, that dying may be converted 
into a daily sacrifice, offered up to love. First, 
there is the very exuberance of life's energy 
and joy. Indulge that to the utmost in the 
lust of the flesh, and the pride of life, and its 
speedy end will be decay of the body, decay 
of the affections, decay of the mind. You 
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need not go to science or religion to assure 
you of the first, for in exact proportion as you 
know the sins, you know in yourselves the 
dread premonitory symptoms, that the end of 
those things is death, and how at moments 
they seem to gather half their romance and 
power of seduction from the subtle indefinable 
taint of death that clings about them, though 
it be only for a moment, and only to end in 
intenser despair. But sacrifice your flesh by 
discipline, in communion with your Lord, and 
you will gather daily fresh strength of body, 
and with it of mind, and of affection, to be 
converted into fresh channels, and in their 
turn to be employed, not as instruments of 
pleasure but of usefulness and work. When 
the fallacious temptation, "After all, I am only 
an animal," which has ruined so many souls, 
comes before you, answer, " Yes, but even 
animals exist for sacrifice." And when, sooner 
or later, the flesh grows weak and weary ; do 
not sink, as now-a-days we so often see men 
sinking, into miserable, selfish valetudinarianism, 
and make your gathering weakness a plea for 
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taxing others and excusing yourself. No ; 
take your weakness and pain and weariness, 
as fresh opportunities for sacrifice ; if they limit 
your enjoyments, force them to intensify your 
love ; if they really make work impossible, force 
them to increase your humility ; if they with- 
draw you from things outward, force them to 
lead you into the life of prayer ; and so, as you 
mount onward and upward in the ladder of 
your sacrifice, you will feel at each step that 
you are conquering Death with his own weapons, 
that all the deaths of your daily life are being 
converted into means of life for others ; till your 
end, when it comes, and you can say " It is 
finished," will only be the completion of your 
sacrifice, gathering up and flashing out into the 
lives and hearts • of others what has all along 
been the purpose of your life. 

Turn to the intellectual life, and you will find 
that, too, fraught with the same double pos- 
sibilities of death and sacrifice. As its range 
contracts, and its opportunities diminish, and its 
faculties faint and fail, you can despair of it, 
and die, or offer it in sacrifice, and make its 
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every death only a moment in the larger life. 
For example : when you begin to recognise the 
limitations of your thought, the majority of you 
are at once tempted to acquiesce in them as 
final, and to regard the intellectual life as one 
to which others, but not you, are called. And 
many of those who would see the fallacy of 
pleading, It is my nature to live an animal life, 
are falling victims to the fallacy, It is my nature 
to be irrational. Every one of you is called 
to the intellectual life, according to his measure ; 
and it is from the neglect of that call, and the 
dull acquiescence in the death of Reason, that 
such an atmosphere of ignorance has spread 
abroad over the nations, as to make it possible 
for men to say, and with a show of plausibility, 
that more evil in the world is due to ignorance 
than to malice. 

If your capacities are small then, do not bury 
them, wrapped in a napkin, with the cynical 
epitaph upon their tomb — " Of making, many 
books there is no end, and he that iricreaseth 
knowledge increaseth sorrow." Rather accept 
your limitations and use them in the spirit of 
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sacrifice. Realise that you can never know 
enough, perhaps, to take a pleasure in the 
things of thought, but that youjcan know enough 
to be of service to your fellows. If, on the 
other hand, your capacities are comparatively 
large, remember that they can be only utilised 
by acceptance of the ascetic principle of the 
division of labour, which is as necessary in the 
intellectual as in the social and mechanical 
world ; but far more painful, for it means the 
abdication of entire realms of thought, and the 
acceptance of a life of slavery in confinement 
to one region only, that in the end, instead of 
honouring you, a younger generation of thinkers 
may see farther, by means of trampling upon 
the foundations which you have laid. Use 
thought as a means to pleasure, and it will 
crumble at your touch, and you will die mur- 
muring the foolish murmur, There is one end 
to the wise man and to the fool. Sacrifice it 
to the help of others, cost the sacrifice what it 
may, and wisdom will be justified of her children, 
for they will have learnt that she is a loving 
spirit 
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For the life of thought carries us on once 
more to the life of love. There are times when 
we think bodily death and intellectual death 
endurable, but that, last of all, even love should 
die is misery indeed. And yet we saw, in our 
brief review of it, that it is almost the first 
death which we experience ; that there were few 
of us at this moment who have not, in our 
measure, felt its agony. My brethren, analyse 
the death of friendship, and see how it occurs. 
It occurs because you would possess exclusively 
what was not meant to be exclusively possessed. 
You are not content to have your jewel in a 
cabinet, your picture in a gallery, — you must 
needs add to the pure pleasure of it the selfish 
satisfaction of being able to lock it up and say, It 
is wholly and exclusively mine. And so jealousy 
creeps in, and jealousy is bitter as the grave. 
Few, I believe, are fully alive to the enormous 
moral harm which, in a sensitive emotional atmo- 
sphere like that of an Oxford college, has its rise 
in the subtler forms of jealousy. You revel not 
in the possession, but in the exclusive posses- 
sion, of your friend. You are fond of parading 
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to others, by a thousand little touches of phrase 
or conduct, the fact, or it may be the fiction, 
that you in reality are the sole object of your 
friend's affection. And in proportion as you 
give reason for, you also feel, jealousy, when 
your friend is taken from you by that God who 
alone is rightly jealous, because He is conscious of 
alone possessing the perfect strength, and perfect 
holiness, and perfect loveliness, and perfect love, 
which can captivate and satisfy the yearnings 
of the human heart. 

And then, akin to jealousy, is the other cause 
of the death of friendship, i.e. disappointment. 
You expected your friend to be all-sufficient, 
quite forgetting that the sufficiency which you 
are craving, and which alone will satisfy you, is 
and can be nothing short of infinite. And so, 
because your friend is not infinite, you break 
his heart by growing cold to him, and pass on 
to be embittered by another and another dis- 
appointment, and, in the measure of your 
capacity, to break another and another heart. 
And so jealousy and disappointment cloud the 
bright love- light of your youth with darkness, 
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and before half your life is over you are 
emotionally dead. 

Once more then, my brethren, turn round 
upon and accept the limitations of love, and 
offer them in sacrifice, and by sacrificing over- 
come them. Be willing that your friend should 
love others as much, or more, than you ; and 
make his care for them a reason for including 
them also in your own affection. Be willing to 
find limitations, imperfections, weaknesses, in 
every human soul, and to love them all the 
more because they are partly to be pitied. And 
all this will involve a sacrifice, and a sacrifice 
so real as to be likened in more than metaphor 
to a gradual daily dying. But it can be offered 
daily till you are' content to give all and ask 
back nothing ; only saying, as friends leave or 
fall short of your expectations, " The Lord gave 
and the Lord hath taken away, blessed be the 
name of the Lord." 

Such, my brethren, is sacrifice in life, and 
thought, and love ; and as the death over which 
it triumphs gathers darkness towards the end, 
so does the life of sacrifice rise higher as it goes 
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on. It is the familiar mountain-path, of which 
each peak reveals a higher ; but as you climb 
it, you will gather courage from the keener air, 
and the widening vision, and the beauty of the 
flowers that grow nowhere else, till at last the 
plains and valleys that seemed once so hard to 
leave lie again stretched out before you, no 
longer in their isolation, but gathered all into 
one great harmony in the shadowless light of 
the full day. And then, but not till then, will 
you know the meaning of the words, " No man 
hath left father or mother, or husband or wife, 
for my sake, but shall receive an hundred -fold 
in this life, and in the world to come life 
everlasting." 

But you may object, This dying life of sacri- 
fice is very little better than the living death 
of sin and selfishness. It is an ideal which 
seems to have suited Stoic philosophers and 
Indian monks, but it is inadequate to satisfy 
man, as he stands in despair beside the grave. 

My brethren, it would be so if sacrifice be- 
longed only to human life, but, thank God, it is 
also the law of the Divine. When two human 
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beings are utterly in love with one another, and 
each yearns to make a sacrifice to the other of 
his every thought and inclination and whim, till 
at the last he seems to have emptied himself of 
his very personality, so far from being annihil- 
ated, he is enriched by that very sacrifice, for 
he receives back the life of the other, with the ad- 
dition of his own, and each personality is doubled. 
It is so with the life of sacrifice that, as Chris- 
tians, you are called to lead. The offering of 
all your life and thought, and love and energy, 
is not made to an abstract colourless humanity, 
but to a Person who is the infinite, eternal, 
archetypal man. And He in turn has sacrificed 
life and thought and love to you, that you 
may receive back the love you gave Him with 
the addition of that infinite love which is His 
essence, and all the thought you gave Him 
made perfect in His infinite wisdom, and the 
life that you have given up to Him translated 
into His eternal life of glory. 

This, my brethren, is the crown and consum- 
mation of the life of sacrifice. But it is also 
the only means and the pledge of its possibility. 
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For your Lord does not wait till you are in 
the grave before he gives Himself to you. He 
is daily ever offering Himself to you, that you 
may have strength to persevere in the life of 
sacrifice to Him ; and if you seek Him there, 
He will lead you up and on from strength to 
strength, and over heights of sacrifice before 
undreamed of, till, from the mountain-summit 
of your deathbed all the shadows fall away as 
you pass upward into union with the Three 
Persons of that Holy Trinity, whose perfect 
sacrifice of each to other makes Them abso- 
lutely One. 



II. 



TROUBLE. 

" It is good for me that I have been in trouble ; that I might 
learn Thy statutes." — Ps. cxix. 71. 

TIMES of political decadence are times of spirit- 
ual growth. For the very fact that men see 
the institutions and traditions of their child- 
hood, and the prospects of their friends and 
families, and the future of their country, inevi- 
tably doomed, forces them to take shelter in 
the spiritual region, from the storm that is 
sweeping outward things away. And so it is 
out of the inner experience of hidden lives, in 
ages when statesmen saw little hope, that such 
priceless contributions have been made to the 
devotional treasury of humanity, as the hymn 
of Cleanthes — the meditations of Aurelius — the 
Confessions of Augustine — the Imitation of 
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Christ But first and foremost among these 
products of the ages of the hidden life is the 
great psalm of which my text is the summary — 
" It is good for me that I have been in trouble ; 
that I might learn Thy statutes." To the 
literary Critic it has all the notes of a silver age. 
Its structure is artificial, its language stereo- 
typed, its length excessive, its thought monoto- 
nous. It must be almost the latest utterance 
of the dying voice of Hebrew psalmody. And 
yet the words of this nameless sufferer epitomise 
exhaustively the religious aspirations and joys 
and sorrows of the human soul, and have remained 
— and will remain,.without a doubt, to the end of 



time — the great manual of Christian devotion. 

And at a time like the present, when national 
calamities abroad, and startling catastrophes at 
home, have been forcing upon all thoughtful 
men the problem of the sorrow of the world, 
it would be well to strengthen our wavering 
faith by looking as boldly as did the Psalmist, 
at the spiritual fruitfulness of sorrow ; and to 
ask ourselves whether we are making our own 
sorrows bear their fruit 
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The earliest form of trouble is for most of 
us physical pain, and our instinctive tendency 
is to view pain as an unmitigated evil. We 
try to forget it in youth, and to minimise it in 
age, and, now-a-days, even dally with systems 
of opinion which advocate its termination by a 
narcotic euthanasia. But, after all, such a view 
of pain is not in accordance with the facts of 
life. For, not to mention its many other and 
more mysterious aspects, pain is beyond question 
the great educator of the soul. Without it we 
should slumber on, and in proportion as they 
are without it, men do slumber, prolonging 
childhood into youth, and youthfulness into 
maturity, till they wake with a start to find 
life over, and its lessons unlearned, and its work 
undone. But pain counteracts all this. Pain 
pierces in a moment the frail fabric of the 
dreams of sense — and flashes lightning through 
and through their unsubstantial, unenduring 
emptiness — rousing men to ask themselves 
where permanence and rest are to be found — 
that rest which is, after all, the deepest craving 
of the human soul, — and forcing them sooner 
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or later, whether they will or no, back upon 
the recognition of that spiritual reality, of 
which sense, and its life, and its pleasure, are 
partial and limited expressions, and in virtue 
of that limitation destined of necessity to pass 
away. In a word, pain makes men real. It 
indurates their character. It endows them with 
spiritual insight. It initiates them into the 
meaning and inner truth m of things. Greek 
prophecy, no less than Hebrew, foresaw, by the 
light of nature, that the utterly real man must 
be a man of sorrows and acquainted with grief. 
But, beyond all this, by investing a man with 
a greater amount of reality — pain invests him 
with a mysterious attractiveness for others — as 
a material body attracts others in precise pro- 
portion to its bulk. First, we are drawn to 
sympathise with a fellow-creature in his suffer- 
ing, but as we contrast our two conditions, 
sympathy passes into awe. There is a heroism 
in the very fact of suffering which lifts the 
sufferer above us, and makes us feel that he is 
moving in a realm of being to us unknown, till 
our sympathy is hushed into something of awe- 
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struck admiration, and from the blending of 
sympathy with awe comes love. This is the 
secret which has made so many 3. bed of help- 
less, hopeless suffering, the centre from which 
others have derived all their help and hope, 
and ha§ invested, age after age, those who 
have been called to follow the Man of Sorrows, 
with a shadow of that great prerogative which 
enabled Him to say " I, if I be lifted up from 
the earth, will draw all men unto me." 

But pain is, after all, but the beginning of 
troubles. We can bear to see a friend in pain 
>vhen we know that he will rise from it the 
stronger ; and we can bear to undergo pain, in 
our turn, when we know that it is but drawing 
closer the links and bonds of sympathy and 
affection that surround us. But there is the 
pain which does not unite, but separates — the 
pain which ends in death ; death that year by 
year removes more of our friends and com- 
panions, till it has cast its shadow at last on 
our every " good-night " and " good-bye." Look 
below the surface, and death is everywhere. 
Society is another name for dissociation. 
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Differences of character and age and occu- 
pation, and all the artificial necessities of our 
complex civilisation, are for ever at work to 
break up families, and separate friends, and 
estrange acquaintance, till the progress of life 
becomes another name for a journey into the 
wilderness, there to die alone. But if it is good 
for us to have been in the trouble of pain, still 
more is it good for us to have been in the 
trouble of parting. For, if ever our Master 
could say of His earthly presence, "It is ex- 
pedient for you that I go away," much more 
must this be true of every lesser human parting. 
As long as we cling to the visible presence of 
our friends, as all in all, we are clinging to a 
shadow that will fade from us with the setting 
of the sun. Then comes the awful blank of 
parting, to open our eyes, and teach us the 
true conditions of every real human friendship, 
as having only its point of departure in the 
outward and visible region, but its goal in that 
spiritual communion which outward accidents 
cannot affect, but which is only possible 
through union with Him, in whom all spirits 
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have their being. And so the use of death 
and parting is not to end our human ties, but 
to translate them into that region where alone 
they can be everlasting. Nor does this trouble, 
any more than other trouble, end with its effect 
on self. The man whom God has widowed of 
the visible presences of earthly friends, is not 
only the stronger man. He is also the more 
influential. There is a fascination about the 
solitary character which cannot help making 
itself felt, even when the solitude is self-elected 
and misanthropic. Far greater, therefore, is the 
fascination exercised by those who have learned, 
by the sad removal of one tie after another, to 
centre their affections in the spiritual region, and 
by so doing, to invest them with the universality 
of the spirit, and to love no longer a few only, 
but the world. These are those barren ones 
who have more children than they which have 
an husband — and who, because they have left 
house or brethren, or sisters, or father, or mother, 
or wife, shall receive an hundred-fold now in this 
time, houses and brethren, and sisters, and mothers, 
and children, and lands — with persecutions. 
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But there is yet another trouble which casts 
a shadow upon death itself — the trouble of 
doubt We can bear to part with our loved 
ones as long as the outlines of that spiritual 
country to which we know that they are tend- 
ing, stand out clear on the sunset horizon. 
But when the clouds have come down on the 
mountains, and we send them out into the 
midnight storm, seeing and knowing nothing 
of their path, or of its goal, then death and 
parting take a darker hue. And many men 
who are willing enough to believe other 
troubles to be good and God-Sent, shrink back 
cowardly from the pain of doubt, as if that 
alone were devil-born. But it is not so. From 
the moment when the cry> " My God, my God, 
why hast Thou forsaken me?" went up out of 
the deep of the midday midnight upon Cal- 
vary, doubt was for ever consecrated as the 
last trial of the sons of God — and a trial 
needed for their purification, no less than pain 
or parting. For consider what it is that doubt 
effects for us. From the moment when we 
first grow conscious of spiritual truth in child- 
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hood, we invest it with the shape and colouring 
which our teachers or circumstance suggest, and 
these pictures which our imagination draws, as 
a setting and framework for the truth, are like 
the pleasures of sense, or the presence of friends 
—the first manifestations of spiritual life. But, 
as in the two former cases, they are not the 
life itself. For thfe truth of God is infinite — 
ever-young, ever-growing, ever-new; while the 
forms in which imagination clothes it are finite, 
and borrowed from the past And we are 
forced therefore, in proportion as our hold upon 
truth is fast and firm, to be for ever finding the 
old formulae too straitened to express it — 
the old bottles unfitted for containing the new 
wine. The belief of our fathers, expressed as 
they expressed it, must, by the very fact that 
it was real to them, have for us a touch of 
unreality. And there comes the pain of doubt. 
A thousand tender associations, and holy 
memories, and glorious hopes, are so intimately 
inwoven in the tissue that clothes our creed, 
that truth in a new garment seems at first to 
be no truth at all, or at least to be an unprac- 
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tical, abstract, barren, lifeless thing. We are 
being led of the Spirit into the wilderness, and 
we think our faith is gone. But the real nature 
t>f the change which your faith is being called 
to undergo is only the change of health when 
pain comes, or of friendship in the hour of 
parting. It is only the cutting away of all 
that is relative, to bring" out the eternal sculp- 
ture ; the bursting through its sheath, by the 
quickened force of the expanding bud. It is 
the acquisition of a new, a personal, a spiritual 
grasp of truth, which thenceforward nothing 
accidental or external can unloose. But it is 
more than this. It is also the resetting of the x 
picture, the refacing of the gem. For divine 
truth is not a science that is already complete 
and classified. It is for ever alive, and awaits 
development at the hands of each succeeding 
age. For men are separate personalities, each 
endowed with some individual character, some 
peculiar difference from all the world beside. 
Each of you is a new species in the spiritual 
universe, and your mission is not only to appro- 
priate, but also to transform the truth, to exhibit 
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a new aspect, to reflect a new ray, and so to 
transmit it to others with a new, a superadded 
glory — the glory that it has received in the act 
of your acceptance and your transmission. And 
your reward is like your mission, peculiar to 
yourself. For it is the reception of that " new 
name written, which no man knoweth save he 
that receiveth it" And all your dissatisfaction, 
all your impatience with bygone phrases, all 
your throes, and agonies and travail-pangs of 
doubt, are part of the night-long wrestling, 
through which that new name is to be won. 

Doubt, then, like pain and death, is a mes- 
senger of blessing, not only to its sufferer, but 
through him to other men. And, however 
much we speculate upon the cause of this 
mysterious law, the fact remains that here and 
now, in the world of our experience, it is good 
for us to have been in trouble. And if this be 
so, we ought boldly to utilise our troubles as 
they come. It is too much the custom to 
think it manly, if not positively virtuous, to 
ignore the lighter afflictions of life, and leave 
the lesson of sorrow to be learned only from 
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the sadder experience of overwhelming woe. 
Instead of this, you should go forward to meet 
your sorrows, not multiplying them by false 
asceticism, but looking them in the face when 
they come upon you, and resolving that as you 
go through the vale of misery you will use it 
for a well. Do not think any sorrow too 
trivial to be charged with spiritual meaning, 
and turn an ear to the divine message because 
it is lisped by the mouths of infant angels. For 
it is out of the mouths of such babes and suck- 
lings that God has ordained strength. Unless 
you learn the use of minor sorrows, the greater 
ones will only drive you into cynicism or 
despair. But if you have early learned its 
meaning, then its each successive appearance 
will no longer seem other than the arrival of a 
friend. 

It is natural, at first, to feel such an attitude 
unmanly, for we so instinctively regard action, 
achievement, conquest of some form or other, 
as our ideal for humanity, that it requires an 
effort to accustom the mind to what seems, at 
first sight, the very converse view. But make 
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ETERNITY. 

" The things which are seen are temporal ; but the things which 
are not seen are eternal." — 2 Cor. iv. 18. 

Brethren, there is an advantage in being 
called on twice to contemplate the beginning 
and the ending of the year. For the beginning 
and the ending, though they can only exist 
together, can, by us whose thoughts are serial, 
only be realised apart And so it is well that 
we are called in Advent to think of the close 
of life and time, leaving new hopes and new 
resolves and new beginnings for the opening of 
the secular year. Then something of the bitter- 
ness of death is past and over, and we can feel 
the first faint tinglings of the spring in our veins, 
turning the shadow of our death into the morn- 
ing. But now " change and decay " are every- 
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where around us — leaves falling, cold gathering, 
days darkening — desolation, nakedness, winter, 
death. And despair forces us, as it forced our 
ancestors in long pre-Christian ages, to prophesy 
that death and darkness are not, cannot be, the 
end. And Christianity takes up and transforms 
the heart's vague prophecy into sure prediction, 
by reminding us of that eternity which underlies 
all change. 

It is therefore of eternity that nature and the 
Church alike are calling you to think. And 
now, if ever, there is need of our rendering 
obedience to the call For, apart from all 
sentimental depreciation of the age we live in, 
'it is an age of distractions, and we glory in the 
fact Patriarchal meditation in the fields at the 
eventide ; oriental watchfulness among the mid- 
night stars ; Greek philosophy, thought out 
when schools were still the homes of leisure ; 
monastic detachment ; renaissance learning ; 
even the stately literature of the last century ; 
are now impossible to us, for repose has utterly 
perished from our lives ; and we think hastily, 
and read superficially, and speak and write and 

D 
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act prematurely, and possibly save time, but 
certainly lose eternity. u Unto whom I sware 
in my wrath that they should not enter into 
my rest" 

I will ask you, therefore, to meditate upon 
the eternity of unseen things as a present fact, 
which gives its reality to all your fair life of 
nature now, and now and not in a dim future, 
crowns its death with glory. To realise this, I 
know, requires an effort ; for we have heard the 
far-off music of the word " eternity " so often, 
that it has ceased to have much meaning for 
our ears ; and we are content to think of it 
vaguely as something that will come after 
* time," and then turn out to be only " time " of 
a more monotonous description. And so when 
Holy Scripture speaks of eternal life, and eternal 
fire, and inhabiting eternity, and the eternal city, 
and the unseen things which are eternal, the 
impression left upon our minds is of everlasting 
counterparts of the things we see around us, an 
endless repetition of the wear and tear of time. 

To some extent, I know, we cannot help this 
mode of thinking, because it is the very law and 
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condition of all our thought that we should 
express spiritual and supersensual ideas, like 
"God" and "soul" and "immortality," by 
words which involve a metaphor borrowed from 
the things of sense. But this law is no fatality 
to be accepted in passive acquiescence ; for 
however much it may curb and limit and make 
ridiculous our pride of intellect, it stimulates, 
and was meant to stimulate, our intellectual 
sloth. The very fact that at the best we can 
know so little of the great realities is a reason 
for our pressing onward, grappling with them, 
wrestling with them, refusing with passionate 
insistance to let them go till we know their 
name. 

Eternity then is rather the quality of time- 
lessness, than a quantity of time. It is out of, 
and above, and beneath, and behind time. It 
does not go on for ever, but it always is ; and 
to introduce into it the temporal notions of after 
and before, is like attempting to cut water with 
an axe. It is measured by its intensity, not 
by its extension. And because timeless, things 
eternal are whole, and self-identical and change- 
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less — "the same yesterday, to-day, and for 
ever." 

Brethren, perhaps you may think this a need- 
lessly metaphysical conception — a fossil from 
some intellectual stratum of bygone ages, which 
will hardly repay the labour of its disinterment 
in these busy days. 

But I assure you it is not so. Notions, like 
eternity, can only be made real to us by 
accumulating epithets, and then recognising 
that all together are inadequate, much more 
refusing to be content with any one. And the 
indolent acquiescence in the use of the word 
everlasting, as the stereotyped translation of 
the fulness of the thought " eternal," has weak- 
ened our hold on the present reality of the 
unseen things which are eternal, till some forget 
them, and others doubt them, and others again 
deny that they exist ; and yet, if you will only 
face and interrogate your own minds and hearts 
and wills, you will find the evidence for eternity 
too persistent to be soon forgotten, too obvious 
to be doubted of, too importunate to be denied. 

First ask your minds why the great truths of 
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thought are so unchanging. Why are the funda- 
mental axioms of logic, or of mathematics, no 
older now than they were in the days of Aris- 
totle and of Euclid ? Why are the precepts of 
the moral law, "Thou shalt love . . . ." and 
"Thou shalt not covet . . . ." no older now 
than for Confucius, or for Buddha, or for Moses? 
How can they have retained their sameness 

through all the change of ages, and have not 

* 

been touched by time ? Simply because they 
are eternal, and therefore always self-identical, 
independent of the brains that think them, 
independent of the lapse of time. 

Or again, take human emotion. When you 
read, and read, and realise words such as " Jacob 
served seven years for Rachel ; and they seemed 
unto him but a few days, for the love he had to 
her ; " or when you listen to the story of those 
two friends in the Reign of Terror, who parted 
on the scaffold with the words, " Our heads will 
meet in the sack," and your heart rises in 
rebellious consciousness that their love was 
truer than their creed ; or when in some great 
crisis you had lived a lifetime in an instant, or 
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in the rare moments of supreme devotion 
fathomed the depths of joy or sorrow ;— do you 
not know, and with a certitude beyond need 
of further evidence, that you live and breathe 
in the atmosphere of a world which is eternal — ■ 
eternal and beyond the touch of time ? 

Or again, if you are not emotional, perhaps 
you have strong wills. Consider then your will, 
and as it resolves, executes, repents, controls 
thought, guides emotion, changes the future, 
and undoes the past, you must be conscious 
that in its every action you are traversing the; 
laws of time. In virtue of your wills you 
claim to be at liberty, independent, free ; 
and nothing in time is at liberty, nothing in 
time is independent, nothing in* time is free. 
Absolute dependence is the condition of all 
things temporal ; and the very words therefore 
that you have stereotyped in your everyday 
language are a witness that your wills belong to 
eternity and not to time. 

And behind all these partial faculties is the 
personality, the self within you, of which thought, 
and emotion, and will are the external mani- 
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festations. That too is eternal. And thence 
it is that the scenes which we lived in long ago, 
the pleasures that we once enjoyed, the pains 
that are passed and over, come back to us pale 
and ghostlike — for they have died the death 
of time ; while our thoughts, and words, and 
actions, of evil or of good — the first lie, the 
first wrong thought, the first anger with a 
brother, or the first little act of charity, or hero- 
ism, or self-denial — are as real now to us as 
they ever were, because they are a part, a real 
part, of our unseen personality, and " the things 
which are not seen are eternal." You have no 
need then to go further in quest of evidence 
about eternity ; for the testimony of your own 
consciousness — the most infallible of witnesses, 
the witness that you can live by, and the 
witness that you must die by — assures you that 
your own inmost personalities are eternal, and 
that the three essential faculties through which 
your personalities radiate — your thoughts, your 
affections, and your wills — are but so many 
avenues of access to that unseen world which 
is eternal. 
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But, brethren, if all this be so, there is surely 
a fatal fallacy in contrasting the present life 
with that of the world which is to come, as if 
the one were wholly temporal, and the other 
alone eternal ; as if here and now, at any rate, 
we could be satisfied with the things of time, 
and only resigned them because we could never 
carry them away with us beyond the grave. 

Here and now, in the mysterious depths of 
your inner being, you are eternal ; and in reality 
there are not, there never were, two' course? 
open to you. Eternal life is the necessity of 
your nature, and if you try to have it otherwise, 
your every faculty is witness against you, as 
with gathering impatience it casts aside one 
after another of the things of time, till you wake 
to recognise here and now that by your rejection 
of life eternal you have only gained its opposite 
— not life temporal, but eternal death. 

Again, I will ask you to appeal to the evi- 
dence of all history, and of your own experience, 
that this is a fact For, take the possible 
objects of thought — art, and science, and phi- 
losophy. Again and again in the course of 
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history, in ancient Greece, in mediaeval Italy, 
closer still, in modern Oxford, men have tried 
to find intellectual satisfaction in the world of 
art, and have not found it They think, and it 
is gone, the beautiful world of art — melted like 
the statue Michael Angelo carved in snow. 
And why ? Because thought demands in things 
fixity, permanence, finality. Without these it 
cannot be satisfied ; and they are not to be 
found in art 

And so men turn to science for intellectual 
satisfaction ; but intellectual satisfaction is not 
to be found in science. Add science to science 
till you have traced the past history of the 
whole great universe, from the luminous cloud 
which once it was, or may have been, through 
all the successive stages of its miraculous de- 
velopment, and explored the secrets of all the 
motion and life and thought with which it 
teems, and prophesied the distant day when all 
its forces shall be worn out again, and motion 
and life and thought shall be no more ; but 
still your reason will be dissatisfied, and ask, 
Why was it all thus ? Why did universal his- 
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toiy take this course and not another ? Show 
me not only that it was so, but that it could 
not have been otherwise. And science cannot 
answer you. Its results are empirical, contin- 
gent, probable. It cannot satisfy the postuliates 
of reason. It is at best a grand perhaps. 

And so men make one more effort, and pass 
from science to philosophy. Philosophy sums 
up the intellectual region, and if there is no 
speculative satisfaction in philosophy, there is 
certainly none anywhere at all. But, brethren, 
the failure of human philosophy is a common- 
place. Those who know nothing else of her, 
know at least that she has failed — failed to 
answer in the last resort that importunate 
question, "Why ?" failed to show that necessity 
for things being as they are, which is the con- 
stant, uncompromising, inexorable demand of 
reason. 

Art and science and philosophy then have 
altogether failed to provide us as rational beings 
with intellectual satisfaction, because their results 
are partial, and therefore perishable and chang- 
ing, while reason demands to knpw things in 
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their wholeness, their unity, their permanence ; 
in a word, under their eternal form. It is still 
the contrast, as of old : " They shall wax old as 
doth a garment ;" " but Thou art the same, and 
Thy years shall not fail." 

If any of you have failed to follow my 
meaning here, you will find the same fact still 
clearer on looking at the emotional side of your 
nature. Do the human affections find adequate 
satisfaction among the things of time ? The first 
object presented to them is the family and the 
family life ; and what is the common history 
of English families in the present day ? Differ- 
ence of age, idiosyncrasy of temperament, 
diversity of pursuit, little by little part one from 
another, and resolve the family back again into 
its component atoms. And even where this is 
not the case, does the most ideal family, can it 
ever, fully satisfy the infinite cravings of the 
human heart ? The experience of every one of 
you will immediately answer "No," or you 
would not be impelled, as you are impelled, to 
seek for further objects of interest in self-chosen 
friendship and self-chosen love. 
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But are these in their turn adequate, as long 
as their source is in the region of time ? Look 
back upon the history of your friendships from 
childhood till now. One has been added to 
another with increasing fever of intensity. And 
each, when first you formed it, promised to be 
infinite and adequate ; and yet each has been 
touched with something of sadness in the end. 
You had hoped it would be all in all to you, 
and discover some depth which it cannot reach ; 
and, disappointed and disillusioned, you cry to 
the Eternal in your loneliness, " There is none 
upon earth that I desire in comparison of Thee." 
And hereafter you will find it the same in the 
third great relation of human affection. That 
too will turn out inadequate, if it is founded on 
the things of time. 

There is one other region, as we have seen, 
in which our personality is manifested. It is 
the region of the will. You have all heard of 
the tears of Alexander, weeping for worlds to 
conquer ; but Alexander was neither the first 
nor the last to weep such tears. Conquest, 
material conquest, is the most obvious mode 
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and symbol of the self-assertion of the human 
will ; and you may read therefore in the history 
of conquest the entire history of the human 
will, for ever claiming nothing less than its own 
absolute supremacy, and never attaining to more 
than a relative success : " To will is present 
with me . . . but how to perform I know not" 
And so the human will, like human thought 
and human affection, is driven home to the 
Eternal, and says, " I will not let thee go." 

To whatever region then we turn for evidence 
the answer is the same. No temporal object of 
thought, no temporal object of affection, no tem- 
poral object of will ever has, or ever can, provide 
an adequate satisfaction for the cravings of our 
unseen, eternal personality. This is not a truth 
to be received in faith, despite of evidence to the 
contrary. There is no evidence to the contrary ; 
all the evidence points one way. It is a fact, a 
plain, palpable, inevitable fact, as familiar as the 
experience of our everyday lives, if only we 
would open our eyes to see, and our ears to 
hear it Eternity exists. We are eternal, and 
our true life also is by consequence eternal. 
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Brethren, there is an old doctrine, much in 
vogue among modern thinkers, which ascribes 
the sin and sorrow of the world to ignorance, 
to men not knowing what belongs unto their 
peace. If only you will face these facts with 
honesty, and realise in the quiet of thought 
what are the conditions of your true existence, 
you will find it easier, because more reasonable, 
to turn yourselves and all your faculties to Him 
in the knowledge of Whom standeth your 
eternal life. In His light you will read truly 
the meaning of the things of time ; of temporal 
knowledge in the light of the Eternal Wisdom ; 
of temporal affection in the light of the Eternal 
Love ; of temporal will in the light of the 
Eternal Power ; of all together, when they are 
focused in a human personality, in the light of 
the three Eternals Which are one Eternal. 
And then, instead of being dissatisfied with 
their obvious limitations, you will love them the 
more — the dying nature, and the unsatisfying 
thought, and the inadequate affection, and the 
helpless, heart-broken will — for proclaiming by 
the very fact of their imperfection that they are 
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not that Light, but are sent out to bear witness 
of that Light. For that Light is the life 
of men, the eternal life that shall endure, 
when the angel shall have sworn by Him 
that liveth for ever and ever that time shall 
be no longer. 



IV. 
THE CONSEQUENCES OF SIN. 

"The wrath of the Lamb. "—Rev. vL 16. 

There is always a great danger in spiritual 
reactions, for reactions involve the oblivion of 
one aspect of truth or another, and this 
mutilation of their harmony is fatal to the 
things of the spirit. It is especially so at the 
present day with the doctrine of the punish- 
ment of sin. There has been a widespread 
and a needful reaction amongst us, against the 
crudity of the logic, and the grotesqueness of 
the imagination, which conspired to curse the 
world with the mediaeval conception of hell ; 
but in their eagerness to be quit of an un- 
pleasant bugbear, men seem to be forgetting 
that underneath that mediaeval conception, with 
all its coarse materialism, there breathed the 
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intense conviction of more spiritual minds than 
ours, that sin was a terrible reality, fraught 
with terrible results ; and it would be well for 
a generation, that has long ceased to look at 
nature in the light of the Bible, at least to be 
true to its own principles of observation and 
experiment, and look honestly at the Bible in 
the light thrown on it by the indisputable facta 
of nature. Now, there is no point upon which 
modern science has insisted with greater 
emphasis than on the slightness of the causes 
needed to produce infinitely great results. 
The sculpture of the mountains, the upheaval 
of the continents, the deep engraving of the 
lines that sever the races of animals and men, 
are the result of causes which, if we could see 
them at any one moment of their operation, are 
absolutely infinitesimal, and bring home to us 
with a new meaning the old philosophic 
warning, " Despise not thou the day of small 
things." 

But it is the darker aspect of this truth that 
I would ask you now to contemplate, the awful 
power of nature's forces, when we thwart them, 

£ 
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to destroy us, the terribly impartial severity of 
the least of nature's laws. There is no fairer 
thing of beauty than a mountain glistening 
between heaven and earth, in all the glory of 
a summer sunrise. But one false step in 
ascending it, and the laws of gravitation know 
no mercy. The bright symbol of glory, and 
purity, and heavenly aspiration, is changed into 
an awful minister of death ; and men look up 
at it with trembling, as to the great headstone 
of a sepulchre. For centuries there was no 
more perfect type of down-trodden submissive- 
ness than that presented by the peasantry of 
France ; till, in a twinkling, the storm of their 
anger burst upon astonished Europe, and the 
flower of chivalry learnt to realise, as they 
withered in its lightnings, that the patient 
abiding of the meek could not perish for ever. 
It is the same in the social as in the physical 
world. We are proud of the successive 
triumphs by which human ingenuity has bent 
the great cosmic forces one after another to its 
will, and fashioned the once discordant elements 
of savagery and barbarism into free and en- 
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lightened upholders of civilised society. But in 
both cases nature has only after all been 
conquered by obeying her, and the penalty of 
disobedience seems ironically out of proportion 
to the fault. A flaw in the metal of our 
machinery, for which no one seems responsible, 
will in a moment convert the sea from a high- 
road into a grave ; the sleep of a tired official, 
too long on his post, will condemn a hundred 
helpless travellers to torture or to death. The 
selfishness of a single statesman may plunge 
nations into war ; and an epigram has before 
now lighted the fires of revolution. Every- 
where the same stern law operates, and infini- 
tesimal transgressions produce infinite results. 

We might naturally expect, therefore, when 
we turn to the more delicate machinery and 
more complex activities of the moral and 
spiritual life, to find still more serious disorders 
consequent on the slightest breach of law. And 
so it is. Take, for example, the sins of the 
flesh — and consider for a moment the softness 
of their beginning and the hardness of their 
end — the joy, the gaiety, the romantic halo that 
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cluster round them and disguise their nature, 
whispering softly, "Ye shall be as gods, ye 
shall not surely die ;" and then the subtle pro- 
gress of gradual degradation, as the health is 
wasted, and the strength enfeebled, and the 
reason darkened, and the conscience dulled ; 
one grace after another fading, one power after 
another failing, till the vice alone is left remain- 
ing in hideous unabashed relief, and its miserable 
victims creep away to die in solitude, execrated, 
outcast, helpless, hopeless, the body crumbling 
into ruin, and the soul into despair. " She 
saith to him, Stolen waters are sweet, and bread 
eaten in secret is pleasant But he knoweth 
not that the dead are there ; and that her guests 
are in the depths of hell." 

Or, again, take the sin of intemperance — its 
easy attraction and its awful end. Wine that 
is so pleasant, wine that is so beautiful — re- 
pairing strength, increasing power, facilitating 
speech, calming sorrow, making merry the heart 
of man, used by all nations, praised in all ages, 
consecrated alike by our Master to social joy 
and solemn memory — is even more insidious in 



THE CONSEQUENCES OF SIN 5 3 

its evil influence than lust For its use has no 
uniform limit, its abuse no uniform beginning. 
Its fascination steals over a man almost una- 
wares. And yet when we hear the words, " at 
the last it biteth like a serpent and stingeth 
like an adder," we feel that they are all too pale 
to express the irreparable ruin that it works. 

Once more, take a spiritual sin, and consider 
the history of pride. We speak of a " proper 
pride" as an essential element in character, 
without which one would fall below the dignity 
of man : we even say that a man ought to take 
a pride in his work, or appearance, or attain- 
ments, as if it gave backbone to the life. And 
yet pride slowly isolates a man from his fellows, 
his friends, his family. It leads him on to 
affect virtues, or capacities, or wealth, or rank, or 
strength, which he does not in fact possess. It 
is a lying spirit, beguiling him on to a life of 
ever-increasing hollowness, till at last • his only 
refuge from exposure is in death. The suicide 
of the fraudulent speculator, the discovered 
adulterer, the discredited parent or teacher, is a 
twice-told tale ; but be sure that a mind must 
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be far gone in sorrow befope it can come to 
that 

Brethren, you may say these are no fair 
pictures of average humanity. At any rate they 
are far more frequent than you perhaps imagine, 
and our neglect of their terrible warning is due 
mainly to the fact that we see only their bright 
beginnings, in the fulness of the daylight ; while, 
as the shadow comes upon them, they creep 
away into the holes and corners, and another 
generation take their place in our sight. The 
top of the waye may always be seen sparkling 
in the sunshine, and we forget that every 
moment its particles are changing, and passing, 
almost before we can look upon them, into the 
darkness of the abyss. But, even granting that 
these are to be considered exceptional cases, is 
the picture of average humanity a brighter one 
to look upon — the picture, that is, of the man 
who has carried no sin to its excessive conse- 
quence, but led simply a self-centred life ? 
Look at him, in youth, as he may be among 
you now, full of health, and strength, and 
beauty, and hope, and high ideals, and reach of 
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intellect, and warmth of love ; and then look at 
him in his old age — yfjpa? a/iopcfrov, as the 
Greeks called it, with a shudder. The course 
of the life-blood is a labour and a pain, and the 
rippling muscles have collapsed into shrivelled 
imbecility, and the beauty sunk into hollow 
shapelessness, visibly prophetic of its nearly- 
approaching ruin in the tomb ; while the dull 
mind that glimmers feebly through the faded 
eyes has given up all hope, and seen through 
all ideals, and knows that intellect is nothingness, 
and love is a delusion, and wastes the short 
breath that is left him, under pretence of impart- 
ing his experience, in trying to make others 
prematurely like himself. The sensualist and 
the suicide were at least to be pitied in their 
end — but the death of the average man of the 
world is only and utterly contemptible. 

This is no exaggeration of the visible con- 
sequences of individual sins in individual lives. 
But this is only the beginning of the picture of 
moral evil ; for the wages of sin are paid with a 
fearful compound interest, and the real terror 
of evil is that it does not die with its immediate 
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author. It lives with a strange vicarious life, 
ramifying, developing, multiplying, hideously 
replenishing the earth, — till the lust of one 
ancestor, and the intemperance of another, and 
the pride and the jealousy and the selfishness 
of others, have intertwined and interwoven and 
invested their posterity with a thousand in- 
capacities, and hindrances, and weaknesses, and 
tendencies to evil, — and the world has become 
one great discord of pain, and sorrow, and mis- 
understanding, and intellectual failure, and 
moral palsy, and spiritual death. 

It is a simple fact then, of everyday ex- 
perience, that moral evil works a ruin to the 
individual and to the race, of which the 
" quenchless fire " and the " undying worm " are 
no inappropriate description ; and, apart from 
any theory as to the nature and origin of evil, 
or of its fate in the after world, there is enough 
of terror in its present effects upon the 
innocent as well as the guilty to insure the 
loathing of all true-hearted men ; and if we 
could only come to realise more vividly " the 
pity of it," " the pity of it "—the unutterable 
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piteousness of that terrible entail of woe that 
our sins bequeath to tender women and 
innocent children, and the thousands of patient, 
toiling, broken-hearted poor, there would be 
less impurity, less sloth, less pride, to desolate 
the world. 

But when all this has been said, there still 
remains the fact that man feels and knows 
himself to be a spiritual being, compelled by 
his very nature to look before and after, to 
pierce behind the veil of sense to the deep 
realities which it conceals, to wrestle and 
grapple with all great problems, and force them 
to give an account of themselves, to hasten 
from facts to their causes, from the question 
" what ?" to the question " why ?" 

And so, throughout the ages, man has been 
incessantly impelled to ask — What there is in 
moral evil more than meets the eye ? What sin 
will turn out to be when we see it in the light 
of the real world ? And if we still confine our- 
selves to observation of history, quite apart from 
revelation, Shakespeare's words are literally true 
— "The weariest and most loathed worldly life 
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that age, ache, penury, and imprisonment can 
lay on nature, is a paradise to what we fear 
of death." 

The judgment of man upon himself — whether 
we gather it from savage races, or from the 
remote beliefs of Egypt, or of our own Indo- 
European ancestors, or from the truest -sighted 
intellect of intellectual Greece — has been, that 
the consequences of sin cannot but last beyond 
the grave. "Where is Ardiceus the Great?" 
asks the spirit in Plato's vision, and is answered, 
w He shall not come forth from hell for ever." 

Nor can it be maintained for a moment by 
any serious critic thlat this universal judgment 
of man upon himself is due to the invention 
of an interested priestcraft It is simply the 
expressed conviction of the human conscience 
in all ages that moral evil is a thing infinitely 
greater and more terrible than even those 
terrible results of it which we see in this present 
world ; and though we now revolt from the 
mediaeval thoughts of an arbitrary punishment, 
it is not so easy to escape the suspicion that, 
amid the universal reign of law, there may be 
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such things as " inevitable consequences," and 
a wrong step amid the great machinery, hurry 
us we know not where. 

Brethren, if you will from time to time think 
upon these facts — the fact of the present con- 
sequences of moral evil, and the fact of the 
gloomy forebodings with which the sight of 
those consequences, time out of mind, has filled 
the heart of man — you will be in less danger of 
the popular modern fallacy, which insults alike 
both the human dignity and the divine, by 
promising to sin, apart from repentance, an 
amiable obliteration, and forgetting that hell, 
after all, may be the last prerogative of the 
human will. 
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" I am the life."— S. John adv. 16. 

LIFE, and the date and the nature of its origin, 
and the conditions of its maintenance, and the 
causes of its decay, are subjects with which we 
are daily growing more and more familiar. 
Science has traced life back into ages where its 
presence was once undreamed of, and down 
into form3 of matter, once called inanimate and 
dead, and on into a future of indefinite, infinite 
progression, and can modify it, and prolong it, 
and almost create it ; and yet Science cannot 
tell us what life is. It is defined for us in a 
hundred ways, by its causes, or its conditions, 
or its consequences ; but causes and conditions 
and consequences after all are not the life, any 
more than a man's parentage and circumstances 
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and epitaph are the living human -hearted 
man. 

There is especial need therefore in the pre- 
sent day, that we call to our minds from time 
to time that other aspect of the mystery of life 
which Science can illuminate, but could never 
have revealed ; and in the light of that Book, 
which we know so well was never meant to 
teach us science, but which does teach us, and 
was meant to teach us, the philosophy of 
science, the ultimate first principles on which 
all science must depend, consider the Word, the 
Co-eternal, Personal Word of God, as not only 
the Creator, but the present Controller and 
Sustainer of all possible modes of life, 

We are too apt to isolate the Incarnation 
from its place and context in theology, in his- 
tory, in nature, and by so doing to mutilate our 
notions of them all. But, rightly viewed, the 
Incarnation is but the climax, and fulfilment, 
and inevitable consequence of the first act of 
creation ; for, as says a modern theologian, 
quoting the mind of S. Athanasius, " that first 
act of creation could not stand alone ; other 
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acts necessarily followed. Creation and con- 
servation must go together. The finite could 
not stand of itself; nay, the finite could not 
have borne the direct action of the infinite upon 
it, as it started into existence under the divine 
hand, unless by the infinite itself it had been 
fortified to bear its touch ; otherwise it would 
fall back into its original nothing, destroyed by 
the very process of creation. In order then to 
give effect to His work, He Who was at the 
first instant external to it must without a 
moment's delay enter into it, and give it a 
supernatural strength by His as it were con- 
natural presence," becoming the first-born of 
His own creation. 

It is for this reason that Christian philosophy 
can see more than poetic fiction in the early 
creeds that peopled the world with personalities 
and powers, full of mysterious sympathy and 
kinship with the joys and sorrows of the sons 
of men — more than a logical abstraction in that 
yearning, wistful Pantheism to which men clung 
amid the miserable dying-days of Greece and 
Rome — more than mere materialism in the 
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faith of modern science, discerning in matter the 
promise and potency of all terrestrial life — 
more even than he was aware of in the lan- 
guage of the psalmist : " He maketh the winds 
His messengers, and the flames of fire his 
ministers ; " " Fire and hail, snow and vapours, 
wind and storm fulfilling His Word." 

Brethren, I will ask you to trace this presence 
for a moment through the gradual evolution of 
the world. 

First and lowest, as we call it, in the scale of 
being, there is matter, and matter is alive — 
with a strange, Unfathomable life of its own. 
The life of matter is force. Force first 
gathered it up into systems of sun and star; 
and force has, through infinite ages, controlled 
and guided its every movement ; from the rush 
of the comets, and the poising of the planets, 
and the lightning, and the earthquake, to the 
lapse of a river, the flight of an insect, the 
flicker of a sunbeam, the fall of a leaf. But 
force has another aspect It is not only present 
in the activity of nature, it is present also in her 
rest And the seeming quiet of the sky, the 
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rock, the lake, the woods, the pasture-land, is 
quick, to the eye of science, with ceaseless, 
countless modes of energy ; while their every 
component atom is held in place by the play of 
forces. 

Force then, in rest or motion, is literally 
everywhere. It persists ; it is irresistible ; to 
all appearance it is eternal. And what is force? 
It is, in its twofold aspect of gentleness and 
terror, of peace in activity and activity in peace, 
the first and simplest phase of the communicated 
energy of Him Who is the Life. 

There is a grave in an Alpine village of one 
who died upon the Riffelhorn, and it is marked 
with the inscription : " It is I, be not afraid." 
Brethren, that is the Christian attitude towards 
the forces of the natural world. 

But force, with all its intensity, is only the 
beginning of life. Gradually, imperceptibly, we 
pass up to the trees and the flowers, and find 
ourselves in the presence of a new development 
of being. The old force, which is the life of 
matter, still underlies and sustains and informs 
it, but clothed upon, enriched, transfigured, 
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glorified with fresh capacities. It has entered 
on a higher life — the life of expansiveness and 
growth. Force was as impatient of increase as 
it was of diminution ; but the new life of the 
flower and the forest can increase, and multiply, 
and replenish the earth. " The grain of mus- 
tard-seed, when it is sown in the earth, is less 
than all the seeds that be in the earth : but 
when it is sown, it groweth up, and shooteth out 
great branches; so that the fowls of the air 
may lodge under the shadow of it." 

Yes, the fowls of the air are to lodge under 
the shadow of it ; for the plant-world in turn 
issues in a life higher than its own — endued 
with all its forcefulness, its beauty, its expan- 
siveness, but with the new, the superadded 
capability of feeling. Life is now not only 
lived ; it is also loved. 

And yet as the light grows, so does the dark- 
ness. As the life of force had its silent intervals, 
so has the life of growth, and the life of sensi- 
bility. The same geologic record that tells of 
life, tells of death also ; and death is not a 
solitary episode in life ; it is inwoven into its 

F 
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very texture by the perpetual recurrence of 
night-time, and of winter, and of sleep, and of 
pain. And so if the mystery of force was great, 
the mysteries of growth and sensibility, with 
their attendant shadows, are still greater. We 
cannot draw lines of distinction between their 
respective provinces, or tell at what stage in the 
process each new faculty began to be, or what 
is the real nature of the change we call decay. 
And even if by accurate attention to due con- 
ditions we could actually produce life from out 
of inorganic elements, the difficulty would only 
be removed backward : we should still be the 
slaves of our elements, and the mystery would 
lie in them. And analysis, however subtle, 
must still shrink abashed from the old-world 
questions — 

"Gavest thou the goodly wings unto the 
peacock ? or wings and feathers unto the 
ostrich ?" 

" Hast thou given the horse strength ? hast 
thou clothed his neck with thunder ?" 

"Doth the hawk fly by thy wisdom, and 
stretch her wings toward the south ?" 
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" Doth the eagle mount up at thy command, 
and make her nest on high ?" 

No, brethren ; modern analysis, however much 
it may have widened our vision, has not, can- 
not bring us one step nearer to the secret of 
the beginnings of life. For that we must fall 
back as ever upon the Word, Who has Himself 
declared to us, " I am the Life ;" and if you 
wonder that He the Life should destroy the 
swine, and curse the fig-tree, and accomplish 
His life-giving purpose through the means of a 
struggle for existence, remember that He clothes 
the lilies, and watches the falling sparrow, and 
pities the cattle that are in sinful Nineveh, and 
be content with His assurance, " It is I ; be 
not afraid." 

Once more, as sensibility passes into thought, 
we rise to the life of man, to which all else was 
but the prelude. 

" Man, the consummation of this scheme 
Of being, the completion of this sphere 
Of life, whose attributes had here and there 
Been scattered o'er the visible world before, 
Asking to be combined, dim fragments meant 
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To be united in some wondrous whole, 

Imperfect qualities throughout creation 

Suggesting some one creature yet to make, 

Some point where all those scattered rays should meet 

Convergent in the faculties of man." 

As before, the old lives survive — the lives of 
force, and growth, and feeling, but elevated, 
consecrated, crowned by the light of reason, 
which transfigures force into will, and growth 
into creativeness, and feeling into love. Man 
is what he is, willing, creating, loving, by virtue 
of his reason ; and the life of reason is the 
especial communication of the Word. 

" In Him was life, and that life was the light 
of men ; " the light in which we see light ; the 
light of reason " sealed upon us." And all the 
life of will in the hero, and the statesman, and 
the conqueror — lifting up the hands which hang 
down and the feeble knees, undoing the heavy 
burdens, and letting the .oppressed go free, 
executing judgment and justice in the earth — 
and all the free creativeness that moulds fami- 
lies, and states, and nations, and laws, and 
sciences, and literature, and poetry, and art — 



LIFE. 69 

and all the life of love in which, by a thousand 
various channels, the spirit is for ever yearning 
to return to God Who gave it — is possible only 
through the sustaining omnipresence of the 
Word. And if you are tempted to see in 
secular life, or secular study, or civilisation, or 
in the secular element which is now inwoven 
with Christianity itself, anything which, evil 
apart, you think intrinsically common or unclean, 
recall to mind that all the life of it is due to 
the inspiration of Him Who, in whatever form 
appearing, still proclaims across the waters, " It 
is I ; be not afraid." While, on the other hand, 
where evil is present, whether in the national 
or individual life, there is the unutterably awful 
thought, that the powers which He sustains in 
being are perverted and misused against Him. 
He is coming to His own, and His own are 
receiving Him not ; and yet He is the Life. 

But the process of development does not end 
with the life of reason. Once more beyond the 
natural towers the supernatural life, in which 
again the lower lives of force, of growth, of 
sense, of reason, are gathered up,- transfigured, 
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glorified by personal union with the Word made 
flesh. " I am the Life," and " Because I live, 
ye shall live also." 

And yet, when we speak of the supernatural 
life, we are at once confronted by objections. 
" Hitherto," men say to us, " you have moved in 
the region of experience and observation ; but 
now you are transcending the limits of evidence 
and the bounds of common-sense. The very 
name of the supernatural carries its own con- 
demnation with, it ; for all that is known or 
ever can be known by our present faculties is 
natural. The supernatural is a fiction of the 
past." 

And yet, brethren, if you sweep away these 
paltry confusions of language you will find 
there is every whit as much, and as conclusive, 
evidence for the life of grace as for the life of 
nature. First, there is the evidence of universal 
analogy ; for every stage in the life of nature is 
supernatural to that below. Chemistry is 
supernatural when compared with the life of 
mechanism ; vegetation is supernatural when 
compared with the life of chemistry ; and animal 
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is supernatural to vegetal, and rational to animal 
life. And if we divided these great classes 
into their various component portions, we should 
still find the same order obtaining among their 
parts. The whole analogy of evolution therefore 
is in favour of a supernatural life. And, 
brethren, in saying this I am not playing upon 
words, or using the word supernatural in two 
opposite or different senses ; for those who deny 
the divine presence in the earlier stages of 
creation, the word " supernatural " is practically 
equivalent to " contranatural." But the creed 
of Christendom has never used it in any so 
irrational a meaning. For the Christian, recog- 
nising GOD at the beginning of the series, 
regards nature and the supernatural as differing 
(if on such a matter I may use a popular dis- 
tinction) in degree, but not in kind. I repeat 
therefore that universal analogy is in favour of 
a supernatural life. 

But we have far stronger evidence than that 
of mere analogy in the direct testimony of its 
possessors ; i.e. of the only body of men who 
are qualified by experience to give testimony at 
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all in such a matter. For experto credite is a 
maxim that has no exceptions. You would not 
ask a mechanician the details of chemistry, nor 
a chemist those of zoology, nor a zoologist 
those of policy, any more than an African 
traveller questions of American geography. 
Ask the saints, and the virgins, and the martyrs, 
and the holy and humble men of heart, and the 
great multitude whom no man can number that 
have washed their robes and made them white, 
by what power they wrought righteousness, and 
quenched the violence of fire, and out of weak- 
ness were made strong, and they will tell you, 
by faith in the power of the supernatural life of 
grace. And if you still want further evidence, 
ask your own hearts what is the meaning of 
their utter inability to find rest, even in the 
brightest, the most glorious possible phases of 
the merely natural life ; or what is the meaning 
of the secret misery of unrepented sin, except 
that it is a poison to the atmosphere which 
your spirit is gasping to breathe. And so the 
bitter negative witness of your own hearts and 
minds and consciences, conspires with the 
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analogies of nature and the testimony of 
experience, to draw you by a threefold cord of 
cumulative evidence upward and onward to the 
supernatural life of grace. 

Brethren, of the character and methods of 
that life it is not my object now to speak to 
you, but simply of the fact of it, and its harmony 
with the rest of nature. For before the week 
is over Lent will be upon us ; and Lent, not 
only from its intrinsic character, but even from 
the time of its occurrence, is a shock to the 
natural man. Many of you must have read, in 
the touching biography of Maurice de Guerin 
of his going into the fields one Friday in April, 
and " delighting himself with the shapes of the 
clouds and the progress of the spring, till he 
suddenly remembers that it is Good Friday, 
and exclaims in his diary, 'My God, what is 
my soul about that it can thus go running 
after such fugitive delights on Good Friday, 
on this day all filled with Thy death, and 
our redemption ?' And again, ' Of what, my 
God, are we made, that a little verdure and 
a few trees should be enough to rob us of 
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our tranquillity, and to distract us from Thy 
love ? ' " 

Such language may be a little foreign, but 
the experience is universal, either in a finer or 
a coarser form. There is a strangeness, a col- 
lision, a harsh unqualified antagonism between 
the buoyancy of youth and spring-time, and the 
thoughts of sin and penitence ; growing more 
and more unbearable as the weeks drag wearily 
on ; the fair earth gathering brightness, and the 
Lenten shadow deepening, as we draw nearer 
to the agony in the garden and the voices from 
the Cross. 

We are now in the presence of this conflict, 
and must all in our measure feel it, whether with 
the intention of keeping Lent or no. And it is 
for this reason that I have dwelt to-day upon 
the deep underlying unity which animates all 
phases of the development of life. For it is a 
thought that may, if you will, be a fruitful one 
for all of you, whatever be your present attitude 
towards the approach of Lent. 

Some of you perhaps have never yet kept, 
and have no intention of keeping, Lent in any 
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sense or degree whatever. And your reasons 
may be various ; but you will find that they all 
involve a tacit or a conscious preference of the 
life of nature to the life of grace. It may be 
simply the life of sense, in one form or another, 
the mere animal joy of living, that attracts you ; 
or it may be the life of artistic or literary 
culture ; or it may be the life of human sym- 
pathy, the enthusiasm of humanity ; or even the 
more specious pretext of contentment with 
natural religion. But in whatever shape it is 
that you prefer the life of nature, remember 
that you are going backward — you are counter- 
working your own development — you are per- 
verting, abusing, desecrating the forces of the 
universe, against the very GOD Who the while 
sustains them in their being, and is their Life 
— you are on a course, of which sooner or later 
the awfully consistent issue will be the calling 
upon the mountains to fall upon you, and upon 
the hills to cover you— only to find yourselves 
flying from the sword and taking refuge in the 
scabbard, in useless appeal from one power to 
another of the self-same GOD. Those of you, 
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on the other hand, who, in however small a 
measure, are still at least desirous of living the 
supernatural life, remember that there is, there 
can be, no collision between the God of nature 
and the GOD of grace. And when natural 
appetites, natural instincts, natural reason, 
natural affection, are rising in thousand -fold 
temptation against your higher, truer interests, 
take comfort from the memory that the same 
great law of sacrifice is present everywhere 
throughout the length and breadth of the 
creation — each being laying down its own as 
the indispensable condition of receiving a larger 
life — and be assured that He Who has thus 
worked hitherto, sustaining, expanding, quicken- 
ing, developing nature, from strength to strength 
— is but saying, through the Lenten voices, 
" Friend, go up higher." 
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THE COMMINATION SERVICE. 

"My God, my God, look upon me ; why hast Thou 
forsaken me?" — Psalm xxii i. 

BRETHREN, among the many formulae which 
men now claim to have outgrown, the ser- 
vice which we are performing stands promi- 
nently forward. Such phrases as " the Primi- 
tive Church," "godly discipline," "dangerous 
days," strike upon the modern ear as little else 
than curious archaisms, and the thoughts which 
they embody seem more old-fashioned still. 
For now -a -days, men say, we do not curse 
our father or our mother, or remove our neigh- 
bour's landmark, or pervert the judgment of 
the fatherless, or make the blind to go out of 
his way ; and even if our neighbour could 
commit such antiquarian offences, we should 
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certainly not, on our part, be guilty of the bad 
taste of cursing him. The service is, in fact, an 
interesting survival of the Elizabethan age, but 
does not come quite in contact with the 
realities of nineteenth century life. 

Such criticism is in the air, and you cannot 
wholly have escaped from it as you listened to 
the language of the cpmmination service ; and 
with a suspicion of unreality attaching to the 
great major premiss of Lent, you will not 
accord much value to its conclusions. I would 
remind you, therefore, that there are feelings and 
instincts in human nature, the very antiquity of 
whose expression is a proof of their universal 
reality. We translate them from language to 
language, but they still remain the same, — the 
touch of nature that makes the whole world 
kin, — and their meaning is intensified, and their 
hold upon us strengthened, by the record that 
other ages felt and thought of them as we 
think and feel. And foremost among such 
instincts is the aching sense of severance between 
man and the Infinite Being outside and above 
himself. Long before the Hebrew psalmist, 
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Indians and Egyptians, and savage races beyond 
the pale of even primitive civilisation, had been, 
with varying accents, uttering the same lament 
And Greek tragedians, and Roman stoics, and 
mediaeval monks and mystics, and all the many 
voices of modern poets and philosophers, have 
been echoing incessantly, with however strange 
a dissonance, the eternal cry of humanity. 

" My God, my God, look upon me ; why hast 
Thou forsaken me, and art so far from my 
health, and from the words of my complaint ? 
Oh, my God ! I cry in the daytime, but Thou 
hearest not ; and in the night-season also, I 
take no rest. And Thou continuest holy, Oh 
Thou worship of Israel !" 

Brethren, it is upon this universal sense of 
severance, that the spiritual life of Christianity 
depends, and I am confident that, if you 
examine yourselves, every one of you will find 
that, explicitly or implicitly, consciously or 
instinctively, in one form or another, you feel 
this severance and want You may never have 
dreamed of saying to yourself, "My soul is 
athirst for God, yea, even for the living God," 



8 O THE COMMINA TION SER VICE. 

but you are athirst for finite objects, with a 
thirst which, upon analysis, will turn out to be 
infinite, both in quantity and kind, and which, 
therefore, nothing short of an infinite object can 
ever satisfy. 

Take, for instance, your desire for com- 
munion with the natural world. From a child 
you have desired to acquire more and more 
of it for your property ; to sweep it into the 
net of your personality ; to make the whole 
of it your own. Social necessity has checked, 
but never satisfied, this appetite, and you turn 
unwillingly from the thought of material pos- 
session, to content yourself with the spiritual 
appropriation of the world. But, there too, 
you are disappointed, for as you gaze upon the 
woods and mountains, and sea, and sun, and 
stars, you thirst for a closer communion with 
them, than sight or thought can give. You 
wish to be dissolved and lose yourself, and 
grow incorporate with nature. You desire 
infinite possession of, and infinite communion 
with, the grandeur, and the beauty, and the 
wonder of the world. And failing, you feel 
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bitterly that it is your prison, and not your 
home. 

It is the same with your human relations. 
You need no authority of Greek philosopher, or 
Hebrew lawgiver, to assure you that it is not 
good for man to be alone. For the earliest 
instinct in your nature tells you so. In child- 
hood and boyhood you are ever seeking for 
companionship, restless to be reflected in the 
ways and wills of others ; and thus, as you 
grow older, you thirst for more than mere 
companionship, and the animal gregariousness 
of boyhood becomes sympathy, affection, love. 
And still man will not be satisfied with family, 
or friendship, or acquaintance. Fresh vistas of 
humanity are ever opening before him, and 
each new friend or acquaintance becomes a 
new point of departure for the extension of his 
influence to a wider circle still. His motive 
may be self-sacrifice, or the enthusiasm of 
humanity, or the selfish love of influence, or 
the vulgarer forms of ambition. But how- 
ever the motive may vary, the impulse remains 
the same ; and is simply the instinct to wider, 

G 



8 2 THE COMMINA TION SER VICE. 

deeper, more intense communion with our 
fellow -men. And yet, as before, its very 
unrest is but the measure of its failure. We 
are cut off by walls and bars from our nearest 
and our dearest, we can only conjecture their 
real character, and communicate by signs with 
them ; we cannot be morally, spiritually, 
physically, one with them, crave it however 
madly, however sinfully, we will. Much less 
can we have such absolute intimate communion 
with the millions upon millions of loving, 
sorrowing humanity, for which our social 
instinct in its higher moments yearns. We 
are more severed from humanity than ever we 
were from external nature ; and if the world is 
our prison, our fellow-men are our gaolers. 

And so in our loneliness we look within, and 
try to find refuge in an ideal world. But only 
to find schism and severance in the recesses of 
our inmost being. Our ideals may be very 
diverse, — ideals of pleasure, ideals of usefulness, 
ideals of knowledge, ideals of ambition, ideals 
of virtue, ideals of love — but all are alike in 
being above us, and out of our reach. The 
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more we struggle after them, the farther they 
retreat from us ; and when at last, in very 
weariness, we close our eyes to shut them out, 
their phantoms are still within us, taunting, 
mocking, haunting us, with visions of possible 
pleasure, that only intensify our misery and 
possible achievement, that only magnify our 
impotence, and truth, and love, and holiness that 
only blast by their excess of light We are 
farther off from our ideals than even from 
nature or mankind. They haunt us like an 
evil conscience, in our imprisoned solitude 
destroying peace. 

Brethren, in moments of reflection you must 
all have felt already something of this lone- 
liness and isolation from the whole great 
universe, in one or another of its aspects of 
appeal to you ; and, as life goes on, those 
moments of reflection will grow more frequent, 
and their sadness more unbearable, till they end 
in the moral suicide of cynicism or despair. 
All this is simply a fact, and a fact as universal 
as human experience ; and Christianity, beyond 
other creeds, has faced and interpreted the fact. 
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Some of you may know what it is to meet a 
friend after long absence, and find your mutual 
relations changed. You are met at first by a 
look in the eye, and a tone in the voice, and 
a touch in the hand, which chill you for a 
moment with a sense of disappointment But 
you hope it is accidental, and will pass away in 
conversation, only to find in conversation your 
thoughts, and wills, and plans diverging ; till at 
last you begin to realise that your friend, as a 
person, has ceased to love you, and that all the 
other changes were symptoms of a central 
isolation. It is the same with the Christian 
account of the human sense of solitude. 
Nature, and society, and the thoughts of our 
hearts, were created by a Person, and created 
for Himself. And the Person who created 
them, dwells in, and sustains them, and by the 
fact of His indwelling, makes them the modes 
of His manifestation ; His look, His touch, His 
voice, the expression of His thought and will. 
And hence our feelings of separation from the 
world and its inhabitants, and even from the 
inner vision of our own ideal self, are but 
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symptoms of alienation from the person in 
whom they subsist 

" Earth, these solid stars, this weight of body and limb, 
Are they not sign and symbol of thy division from Him ? 
Dark is the world to thee : thyself art the reason why : 
For is He not all but thou, that hast power to feel, I am I ? 
Glory about thee, without thee ; and thou fulfillest thy 

doom, 
Making Him broken gleams, and a stifled splendour and 

gloom." 

Yes, we are persons face to face with an 
infinite eternal person, and union with Him is 
the satisfaction to which all our cravings tend. 
Nor is this a contradiction of the common 
modern statement that God must be conceived 
of as "transcending" personality. Of course, 
the High and Holy One that inhabiteth 
eternity, whose thoughts are not our thoughts, 
nor His ways our ways, must transcend all 
notions that we can form of personality, as the 
heaven transcends the earth ; but, in transcend- 
ing, He includes them as vital include chemical 
functions, or as human includes animal life. 
We need not, therefore, stop to speculate on 
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what God may be more than personal. It 
suffices for our present purpose that He is, at 
least, a person. If He were merely a name for 
the uniformity of nature, it would be enough 
that we should live in the fear of, and obedience 
to, natural law. Or if, again, He were the last 
resultant of the common or the philosophic con- 
sciousness, it would be enough that, to fear and 
obedience, we should add a moderate philan- 
thropy. Or if, further, He were the aggregate 
of all possible ideals, it would still be enough 
that we should celebrate Him in a worship of 
art and song. But because He is a person, He 
cannot be contented with the abstracted allegi- 
ance of one department of our nature. He 
claims our being in its wholeness, and says, 
" Thou shalt love the Lord thy God." 

The command, brethren, I admit, is, on the 
face of it, a paradox, for love is, above all things, 
essentially and utterly free. But obey, give 
God your love, and the paradox will pass into 
a truism, for you will find that you possess 
Him in whom all things lovely have their 
being. In union with Him you will no longer 
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feel apart from your ideals, for He is the 
supreme reality whom all your ideals reflect, and 
as you go on from strength to strength of power, 
of usefulness, of influence, of holiness, of purity, 
of loveliness, of love, the light of your ideal will 
cease to shine star-like above you, making the 
darkness visible from its place in the far-off sky ; 
it will pass into your very being, to transfigure 
and to glorify, till, from shining as light in the 
world, you are taken to shine as the stars for ever. 

Nor will you any longer remain apart from 
your fellow -men. For, instead of wandering 
round their prison-house in a vain impotence of 
longing, straining eyes that cannot see them, 
and stretching hands that cannot reach them, 
and calling them with voices which they never 
understand, you will possess them with a posses- 
sion unharmed by death or distance through 
union with Him whose presence is intimate 
within them, and in whom they live, and move, 
and die, and have their being. 

And, at unity with yourself and in com- 
munion with your neighbour, you will no longer 
feel strange and outcast from the face of the 
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natural world. For in His hand are all the 
corners of the earth, and the strength of the hills 
is His also. The sea is His and He made it, 
and His hands prepared the dry land. If you 
climb up into heaven, He is there. If you go 
down to hell, He is there also. If you take the 
wings of the morning and remain in the utter- 
most parts of the sea, even there also shall His 
hand lead you, and His right hand shall hold you. 

Such union through God with the universe, 
and through the universe with God, and therein 
the sole and perfect satisfaction of your being, 
is promised you to-day if you will recognise, in 
your sense of isolation, evidence that you have 
alienated the love of God by sin. 

" Then shalt thou call, and the Lord shall an- 
swer ; thou shalt cry, and He shall say, Here I am. 

" Then shall thy light rise in obscurity, and 
thy darkness be as the noon -day. And the 
Lord shall guide thee continually, and satisfy 
thy soul in drought, and make fat thy bones ; 
and thou shalt be like a watered garden, and like 
a spring of water, whose waters fail not. . . . 
For the mouth of the Lord hath spoken it" 
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Brethren, if internal sophistry, or some eccen- 
tric modern theories, or the two in combina- 
tion, plead that sin is a delusion, remember that 
sin alone will account for the facts we have 
been reviewing, and that such has been the 
verdict of the greatest and wisest of mankind ; 
and, instead of setting our commination service 
complacently aside, as out of date, hear in it an 
echo of the ageless, timeless, universal voice of 
conscience, warning us. that, after all, we are 
no better than our fathers for committing the 
oldest sins the newest kind of ways, and calling 
us, as it once called them, to enter His rest who 
is our peace, 

" Our FATHERS hoped in Thee, THEY trusted 
in Thee, and Thou didst deliver THEM. 

" They called upon Thee, and were holpen ; 
THEY put their trust in Thee and were NOT 
confounded. 

" Be not Thou far from ME, O Lord ! Thou 
art MY succour, haste Thee to help me." 



VII. 

PENITENCE. 

" Her sins, which are many, are forgiven ; for she loved much." 

St. Luke vii. 47. 

From the doctrine that God is Personal, and as 
personal the object of love, flows the unique 
character of the Christian as against other forms 
of penitence. For other moral systems tell us 
that the only true repentance consists simply 
and entirely in amendment of life for the 
future, and that all the energy which, instead, 
is spent in sorrow for the past, is merely a 
waste of labour that might be otherwise em- 
ployed. "The only true repentance," says a 
great philosopher, "is moral amendment." " All 
sorrow," says another, " is a passage to lesser 
perfection," and popular opinion has made the 
same thought farjiiliar in a variety of proverbial 
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forms. But still, the Christian Church, in her 
age-long ministry to the souls of men, has 
gained a deeper, truer insight into the springs 
of human action, than is possible to speculative 
thinkers or to average men of the world. And 
as the result of her experience, she proclaims 
repentance based on sorrow, as not only far 
truer, but far more fruitful in noble practice, 
because born of the great desire to atone for 
wounded love. Analyse your own hearts, my 
brethren, and ask if there is any motive there 
so utterly all-powerful as the indignation with 
yourself, if ever you have wilfully wounded one 
who loves you, and whom you love ; and then 
look round upon history, and count if you can 
the deeds of daring, and the willing sacrifices, 
and the patient sufferings, which, the whole 
world over, that motive has animated, and 
inspired, and sustained ; and you will no longer 
think the Christian Church has been unwise in 
her generation, in calling men to repentance, 
because they have rejected love. 

Sorrow, then, or contrition is the beginning 
of all true repentance, and the problem of the 
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life of penitence is how contrition may be 
gained. God, men say, though we believe in 
Him, seems very far away from us, and the 
sufferings of the cross are past and over long 
ago. There is no present object to help me 
realise that I have wounded the love of God. 

My brethren, go back to the history recorded 
in my text, and see what land of love it was 
which there merited forgiveness. That poor 
woman in her misery did not know thqt she 
was worshipping the everlasting Son of the 
Father, very God of very God. Only, she had 
watched the prophet of Nazareth in Galilee, as 
He went about doing good in the streets and 
lanes of her sinful city. She had caught some- 
what of the far-off meaning of the deep sorrow 
in His eyes, as He looked round upon men, and 
was grieved at the hardness of their hearts. 
She had listened to His stern rebuke of the 
complacent hypocrites in their high places — to 
His invitation of the heavy-laden, and His bless- 
ing on the pure in heart. And she felt as she 
looked and listened, that there was a presence 
in humanity, on which her life of sin had been 
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an outrage and a shame ; and in the rock-like 
shelter of that presence, overshadowing the 
weary world, the faded instincts of her true 
womanhood revived and blossomed into action 
— and her sins, which were many, were forgiven 
her ; for she loved much. 

Brethren, we are not bold enough in realising 
how true it is that the knowledge of God must 
be learned inductively from His presence among 
men. Even when another church, or an alien 
system of philosophy, brings this truth before us 
with more than usual emphasis, we view it with 
suspicion, as being a questionable novelty, for- 
getting that all the while it has stared us in 
the face, in the plain unmistakable language of 
the disciple whom Jesus loved. "Thou shalt 
love the Lord thy God with all thy heart, and 
with all thy mind, and with all thy soul, and 
with all thy strength," and " Thou shalt love thy 
neighbour as thyself," are not two independent 
and separate commandments ; they are involved, 
and contained in, and presuppose each other — 
and to St. John's mind they were one. 

" Every one that loveth is born of God, and 
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knoweth God ;" " No man hath seen God at any 
time. If we love one another, God dwelleth 
in us, and His love is perfected in tis." " He 
that loveth not his brother, whom he hath seen, 
how CAN he love God, whom he hath not seen?" 
" And this commandment have we from Him, 
That he who loveth God, love his brother also." 

All this is only saying that the spiritual 
region is subject, like all others, £0 the universal 
law of knowledge, which tells us that we must 
begin with the observation of what lies round 
about us, and pass, step by step, from the facts 
of experience to the great principles on which 
they rest. And if you would only bear this in 
mind in its application to the spiritual life, you 
would soon find that your contrition became 
real. 

Begin by thinking of your friends, and you 
will find that each of them, with all his faults, 
still has the advantage of you in some quality 
of virtue. One is more truthful, another more 
self-sacrificing, another more conscientious, 
another more industrious, another kinder, 
another humbler, another purer than yourself. 
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Each has made some effort or use of opportu- 
nities, and therefore become in some faint 
measure a channel of grace to the souls of 
others, while you have remained fruitless, 
cumbering the ground. And in proportion as 
it is so you must feel unworthy of their love. 

Then go on to think of all the unknown 
human beings who have toiled, and are toiling, 
with head, and heart, and hand, to furnish you 
with your material, moral, intellectual endow- 
ments — the noble souls that have contended for 
the law and liberty which you enjoy ; and the 
martyrs, and the missionaries, and the long line 
of saints and heroes, who have laboured to hand 
on to you the faith which now you hold so 
cheap, while you have been seeking your own 
pleasure, day by day, and year by year, without 
a thought of the uncounted sorrows which have 
gone to make that pleasure possible, — setting 
an example which, however negative, must go 
out beyond yourself and seduce others into 
habits, at least of indolence and carelessness, if 
not of the more actively antisocial kinds of sin, 
and so by your own life and that of those whom 
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you have influenced, bequeathing to after ages 
an accumulated legacy of ill. For when you 
see a strong man struggling helpless against 
unfair odds, and dying prematurely, outworn in 
the cause of good, and unsuccessful, remember 
it is not the men of his own generation who 
have killed him, but the stubborn, dull resistance 
of sloth, and apathy, and selfishness, which the 
sins of successive ages have gone on building, 
inch by inch, into the forms of our society and 
the very fabric of the world. And such is the 
fate which your sins are entailing on generations 
yet unborn. 

With these thoughts in your minds, brethren, 
look back to the cross of Calvary, and you will, 
I think, no longer see there the empty symbol 
of a suffering now long past and over, in the 
grave, where all things are forgotten, but the 
inner meaning and reality of the age-long 
passion of humanity, in the crucifixion of Him 
who all along has been an hungred, and you 
gave Him no meat ; thirsty, and you gave Him 
no drink; a stranger, and you took Him not in ; 
naked, and you clothed Him not ; sick and in 
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prison, and you visited Him not ; and who still 
pleads, from our streets, and hospitals, and 
prisons, and haunts of sinful misery, and from 
all the coasts of heathendom perishing in dark- 
ness: "Is it nothing to you, all ye that pass 
by ? Behold, and see if there be any sorrow 
like unto my sorrow." And, gradually, as you 
behold Him your contrition will become more 
real. 

And though contrition is only, as I have 
said, the first part of penitence, it is one of 
those halves that contains, in itself, the whole. 
For real contrition must express itself, first in 
word and then in deed ; and so it leads us 
onward to confession and satisfaction. It must 
do so if it is real, for all real thought or feeling 
burns impatiently within us till it has clothed 
itself in language. Thought and feeling, which 
has not yet come forth into contact with the 
outer world, is still, in a measure, abstract, 
indefinite, unreal ; and therefore, the contrition 
which comes of knowing that we have wounded 
love, must, in proportion to its intensity, thirst 
for utterance in words — out of the fulness of the 
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heart the mouth speaking. And yet, it has 
been said with terrible truth, in a popular attack 
upon modern Christianity, that the language 
of our public confessions is rather rhetorical 
than real, — a tale of little meaning though the 
words be strong. When you say — or kneel 
quiescent, and allow others to say for you — that 
you have erred and strayed like lost sheep, that 
you have followed too much the devices and 
desires of your own hearts, that you have 
offended against God's holy laws, that you have 
left undone those things which you ought to 
have done, and have done those things which 
you ought not to have done, and the remem- 
brance of all this is grievous unto you, and the 
burden of it intolerable, and that there is no 
health in you, — do you use these awful words 
with their full weight of meaning in them, or 
have they dwindled into formulae which you do 
not even construe into thought ? If the latter, 
make an effort to view confession as gathering 
up and investing your contrition with the reality 
of the spoken word, remembering, when you 
make it publicly, that you are members one of 
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another, and have sinned against your brethren, 
and through and in the persons of your brethren, 
against the Son of man, who is the Son of God, 
and against your Father which is in heaven ; 
and realising, if you make it privately, that the 
root and essence of all your sin is alienation 
from the divine love, and therefore from the 
human. 

"Against Thee only have I sinned, and 
done this evil in Thy sight" 

"My lovers and friends hast THOU put 
away from me, and hid mine acquaintance out 
of my sight" 

But Mary was not contented with contrition 
and confession. She brake the box of oint- 
ment, and poured it on His feet. Words are 
more real than thoughts, and therefore confes- 
sion than contrition ; but deeds are more real 
than words, and we have sinned in the region 
of action, and therefore our repentance must 
go one step farther and become fact. And so 
important is this third element in the life of 
penitence, that, as we saw at starting, there 
have been thinkers who mistook it for the 
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whole. Satisfaction is not the whole, but it is 
the crown and goal of penitence, whether it 
comes in the form of action, or of suffering, or 
of both. And to make your satisfaction real, 
think again of the great human brotherhood, 
and in the points in which you have wronged 
it resolve to make your amends. 

Take the time which is still before you, 
whether it be short or long, and think how 
others, though in the flesh unknown to you, 
still of like passions with yourselves, — with the 
same sense of incapacity, the same hunger for 
enjoyment, the same temptation to fold the 
hands in apathetic indolence, — have arisen and 
denied themselves, and shaken off their sloth, 
and set their faces sternly to work and to 
labour till their evening, that you, in the distant 
future, might enter into the fruit of their labours, 
and resolve to atone, in the days to come, for 
the time you have squandered in the past. 

Then take your capacities, whether of body 
or of mind, and think how many of your 
fellows, with the same flood of impetuous 
passion surging in their veins, and the same 
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importunate temptation to dissipate life in 
sensuality, and drown its bitter after-thoughts 
in the wine-cup and the opiate, have disciplined 
and husbanded their health, and strength, and 
energy, to leave you the gathered fruits of it, 
and all its memory of great example ; and 
think how others at this moment, without 
possibility of choice, are wearing out health and 
life in the pleasureless mines, and towns, and 
factories, to provide you with the necessities, 
the comforts, the luxuries of life ; and as you 
think of all these, and their doings, and their 
sufferings for you, and the small good and the 
much evil which you, in your turn, have done to 
others, determine to preserve your strength 
and energy by temperance, and soberness, and 
chastity, and to dedicate your future to the 
service of mankind. 

Then recall the intellectual servants of your 
race, — the poets, who have felt, and suffered, and 
" learned in sorrow what they taught in song ; " 
the philosophers, who have wrestled painfully 
with the great problems of existence to make the 
life of others seem a little less forlorn ; the men 
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of science who have laboured on, with untiring 
industry and life -long patience, to enrich man- 
kind with some small fragment of the know- 
ledge which is power ; and the moralists, and 
prophets, and teachers, who, themselves weary 
and outworn, have still cheered, and sustained, 
and comforted their travel -worn companions 
with hopes of the promised land, and the day 
when the wilderness should blossom as the rose. 
Think, as you remember these, of all the 
powers and opportunities which you have 
wasted, and are wasting here, in the central 
home of thought, and resolve to bear your 
share also in the thorn -crowned work of 
intellect 

And then think of the long catalogue we so 
often recite in Oxford, of the founders and the 
benefactors who have served us with their 
wealth, endowing universities, colleges, churches, 
museums, galleries, libraries, hospitals, alms- 
giving societies, for the blessing of generations 
which they themselves had never seen. We 
pass over their names lightly when praising 
famous men ; but be sure that in their day they 
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were among those who loved much, and think 
how you too, in your measure, may, by imitat- 
ing, repay their love : it may be by using their 
endowment fruitfully, it may be by providing 
for the poor and needy, it may be by the offer- 
ing of costly ointment, but it must be by 
remembering that your wealth, whencesoever 
derived, is not yours to do what you like with, 
but to be given to the angel money-changers, 
that the Son of man may receive His own with 
usury. 

If these, and such as these, brethren, are the 
motives to your "satisfaction," you will not 
need to add to them other modes of penitential 
pain, for you will come to know, increasingly, 
how " doing " and " suffering " are one, and that 
your every action for humanity is a part of its 
great passion, and that whenever the few years 
of your activity are over, and the night of your 
pain and sorrow drawing on, your suffering is 
only a still higher form of action, helping others 
by its merits, its patience, its example ; and so, 
in a faint and far-off measure, atoning for the 
love that you have wronged. For, when the 
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Son of man shall come in His glory, he shall 
say unto you, " Inasmuch as ye have done it 
unto the least of these My brethren, ye have 
done it unto Me." 



VIII. 

KNOWLEDGE. 

"If any man will do His will, he shall know of the doctrine." 

St. John vii. 17. 

THERE is a tendency in every age to make the 
most of its own sum of evil, and one of the 
evils which now-a-days we often hear exagger- 
ated is the alienation of our intellect from our 
faith. But there have lived brave men before 
and after Agamemnon ; and no race or genera- 
tion can claim a monopoly of disbelief, scepticism, 
materialism, pantheism, each of them in turn 
professed to be the last word of Greek and 
Roman civilisation. And when ancient society 
gave way before the Christian spirit and the 
northern blood, the world exchanged the 
cynicism of decadence for the heresies of 
youth ; and gained " for a life of doubt diver- 
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sified by faith, a life of faith diversified by 
doubt" The creeds and canons of the early 
Church were distilled from the waters of bitter 
controversy, and throughout the centuries which 
some men are fond of calling the dark ages, 
and others the ages of faith ; the masses, as we 
gather, lived on in a superstition of which only 
the name was changed — while higher in society 
there were sceptical opinions, and courtiers 
made infidel epigrams, and men of science 
were atheistic, and the cloister gave asylum 
for nonconformity of religious thought. The 
Renaissance only published what for ages the 
world had been thinking, and the last three 
centuries have only developed what was con- 
tained in the Renaissance. 

" Say not thou," therefore, " what is the cause 
that the former days were better than these?" 
Of course the ages fluctuate in their vices as 
well as in their virtues, but through all the 
fluctuations there is a sense in which history 
repeats itself, and it is of real use that from 
time to time we should be reminded, for our 
consolation, that in our collective as truly as in 
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our individual life, there hath no temptation 
taken us but such as is common to man. And 
the reason for all this is that so-called intellect- 
ual error springs, as a rule, from other than 
purely intellectual sources. It is part and 
parcel of the perversion of our whole personality, 
and to think otherwise is to be the victim of 
our language, and to imagine that because, for 
convenience in speaking, we divide human 
nature into so many senses, and emotions, 
and an intellect, and a will, it is not all the 
while one simple, entire, undecomposable whole. 
Precisely as you cannot separate your emotions 
from your reason, and feel a single appetite, 
which is not more than merely animal, so 
neither can you separate your reason from 
ygur emotions, and prevent your wish, however 
obscurely, from being father to. your thought. 
Aristotle and Bacon, and the late J. Stuart 
Mill, are the last thinkers who could ever be 
accused of obscurantism. Yet they are all 
equally emphatic in asserting that the causes 
of fallacy are partly moral. Analyse your 
personality, and you will feel that it must 
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be so ; be honest with your conscience, and 
you will feel that it is so. Take, for 
example, sloth, and omitting the more obvious 
impediments which it casts in the way of 
your intellectual attainment, such as over- 
sleep, idleness, disproportionate amusement ; 
think in how many subtler forms it enters 
into and dulls the use of the intellectual 
faculties. There is the sloth .which refuses 
to grapple and wrestle with the truth, and 
which leads those who are by nature more 
intellectual than conscientious, to be satisfied 
with skimming curiously through a number of 
books ; and these who, on the other hand, are 
more conscientious than intellectual, to be 
content with unintelligent plodding through a 
stated number of hours, — in either case de- 
grading thought, and the truth with which 
thought deals, into a beggarly thing of quantity, 
that can be measured by the yard. And then 
there is the cowardly form of sloth, that shrinks 
from consequences. You have heard of the 
value of some religious ordinance, and you 
decline to think out the question, lest it should 



KNO WLEDGE. 1 09 



prove inconveniently personal. Or you are on 
the brink of some line of thought which, 
followed on, may perhaps estrange you from 
friends, or qualify your allegiance to your party, 
or your own favourite convictions, or the plan 
and purpose of your life. And you shrink 
from such an effort, not from high motives but 
from sloth. And so, by small degrees, your 
intellectual insight becomes dimmer, till, with 
Pilate, you ask, What is truth ? and do not wait 
for an answer. Or again, pride may be your 
enemy, the pride which, from the vantage-ground 
of physical strength or beauty, or the circum- 
stances of your social position, or hereditary 
creed, looks down upon the world of thought 
as a pale, ghost -like unreality ; or the pride 
which does not despise knowledge, but thinks 
itself possessed of it, convinced that its own 
theory, or the theory of its own party, in 
church or state, or art or literature, is, if not 
quite exclusively, at least predominantly true. 
And pride, too, has its fear of consequences. 
You cannot take rank among kings of thought, 
and you will not expose yourself to failure ; 
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preferring to reign in a hell of imbecility rather 
than serve in an intellectual heaven. Or else 
you cannot bear* the supercilious pity of your 
fellows, when they find you are more dogmatic, 
or more comprehensive, or more critical, or 
more conscientious, or more moderate, or more 
extreme, than their own would-be infallibility ; 
and so you are false to the vision of truth till 
the vision is taken from you. 

Such are some of the ways in which pride 
and sloth obscure the reason, and you will find 
upon examination that it is the same with all 
other sins. Gluttony, drunkenness, impurity, 
anger, jealousy, sins of the tongue, each in 
proportion as it becomes habitual, jars all the 
delicate mechanism of your personality ; and 
puts your understanding out of focus, till you 
can no longer see the truth. 

And remember that here also, as well as in 
the moral region, your sins go out beyond you, 
and cause your brother to offend. You may 
see everywhere around you, great, patient, 
energetic thinkers, who all their life have 
" scorned delight, and lived laborious days," 
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and yet remain in alienation from the Christian 
faith and the Christian hope ; and think it 
uncharitable to attribute their intellectual error 
to moral causes. You forget the awful fact 
that moral causes act vicariously, and that it is 
the sloth, and pride, and bigotry, and unreality 
of Christians, which causes men to question the 
divinity of Christ It is so in the great outer 
world, and it is so in the circles of college life ; 
and be sure, that if it continue so, in the great 
day of disillusionment, the men of science and 
the atheists shall rise in judgment upon our 
generation, and shall condemn it For they 
will have been true to the light they knew of, 
and you will have been false to a clearer light 

But there is another reason for the union of 
moral with intellectual truth, over and above 
there being two aspects of the same human 
personality. They are aspects of the same 
divine Personality of God ; and to be severed 
from Him in one, is in a measure to be severed 
from Him in all His aspects. It is only he that 
willeth to do who can possibly know of the 
doctrine, just as we can only understand a 
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friend because we love him, or a science when 
we pursue it con amove. Only " He that loveth 
is born of God, and knoweth God." 

Take a few of those departments of knowledge 
with which you here are more immediately 
concerned, and see whether you are using them 
as instrumental to the knowledge of God. 
Half the time of all of you is occupied with 
language. And what is language ? It is not 
summed up and done with, when you have said 
that words are wise men's counters, but the 
money of fools. For language is very much 
more than that. It floats like a great atmo- 
sphere, mediating between two worlds, and 
partaking of either nature, half material, and 
half spiritual. Flame-like to kindle, and water- 
like to quench; it is the great beneficent 
power that links man to man, and age to age, 
and makes common thought and feeling, and 
corporate action possible. But it is also a 
great divider, that separates nation from nation, 
by barriers which a lifelong labour cannot 
wholly overpass. And then it invests our 
thoughts, whether for weal or for woe, with 
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something of its own everlasting terrible reality ; 
carrying our good intentions out, far and wide 
beyond us, and keeping them alive and power- 
ful, when we ourselves are gone ; and wresting 
our thoughts of evil in a moment from our own 
keeping, to enter them against us in its register 
of sin. It is the living book of judgment 
which, from the dawn of human history, has 
been silently recording the good and evil done 
upon earth ; that in the day when the books 
are opened, and the judgment -seat is set, by 
our words we may be justified, and by our 
words we may be condemned. And in all 
this, it is a reflection of the nature and 
character of Him, who was in the beginning 
with God, and was God ; and yet who was 
made flesh, and dwelt among us, binding 
together all kindreds and peoples of the earth 
into one ; but smiting the rebellious nations 
with the sharp sword that goeth out of his 
mouth, and choosing among His titles as pre- 
eminent, the Word. It is the same with 
history ; for history, after all, is more than the 
catalogue of crimes which it seems to the eye 

1 
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of the cynical historian. History is the great 
" Theodicy," the record of the way which the 
Lord our God hath led us, concealing Himself 
in a cloud of mercy in the day of our prosperity ; 
revealing Himself in a fire of judgment in the 
night of our desolation ; guiding, guarding, 
inspiring, raising up and casting down, saving, 
rebuking, punishing, leaving Himself not with- 
out witness ; making evermore for righteousness. 
While a man is young he may look back on 
his life and not see its special providence ; but 
none can read histoiy, in any true sense of the 
word, without acknowledging, " Verily, there is 
a reward for the righteous ; doubtless there is 
a God that judgeth the earth." And as of 
history, so of law ; law — which has sunk 
in these degenerate days into a pretext for 
illegality, and a synonym for frivolous pro- 
crastination. It was otherwise with that law 
which was given among lightnings upon Sinai, 
with that "disembodied wisdom," which Greek 
poets and philosophers invoked, as co-eternal 
and co-equal with God Himself; that law 
which invested even the infamy of the Roman 
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decadence with majesty ; that law of which 
"there can be no less acknowledged, than that her 
throne is the bosom of God and her operation the 
harmony of the universe." " Lord, what love have 
I unto Thy law ; all the day long is my study 
in it." "Great is the peace that they have who 
love Thy law ; and they are not offended at it" 
It is the same with science, throwing new, and 
ever newer, light on those ways that are not our 
ways, and thoughts that are not as our thoughts ; 
with art ; with the mysterious mathematical rela- 
tionships ; and above and beyond all with " divine 
philosophy." Every branch of human know- 
ledge is a channel of communication between 
the personality of God and the personality of 
man, and therefore of necessity qualified and 
altered by the relations of those personalities 
one to the other. As long as we are alienated 
from the life of God that is in us, our knowledge 
may indeed be intellectually accurate, and even 
fruitful in blessing for others, but it will fall 
short of its true destiny, which is to point us ori 
to the Beatific vision, to the day when we shall 
know even as also we are known, and in that 
knowledge find our peace. 



IX. 

FAITH. 

" Now faith is the substance of things hoped for, the evidence of 
things not seen." — Hebrews xi. i. 

AGES, like individuals, have their besetting sins, 
and prominent among those of the present day 
is faithlessness. We have many excellent 
characteristics, without doubt ; we should be 
inhuman if it were not so. We are earnest, 
after our fashion, enterprising, intellectually 
veracious, humane, liberal, tolerant ; but, under- 
neath, and behind all this, we are emphatically 
a faithless generation. The one thing con- 
spicuous by its absence from our social and 
political dealings, from our literature, from our 
art, from our thought, from the conduct of our 
lives, is faith ; and yet, " whatsoever is not of 
faith is sin," and " without faith it is impossible 
to please God." 
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Brethren, such a statement would need 
apology, if it were other than a truism, and 
therefore, if any of you doubt that it is a 
truism I will ask you to consider for a moment 
what faith is. We too often think and speak 
of it as a speculative faculty, co-ordinate with 
reason, and differing from reason only in being 
concerned with a different subject-matter ; as 
if, while reason assures us that honesty is the 
best policy, or that probability is the guide of 
life, or that the laws of nature are uniform, 
faith supplies us with similar judgments about 
God, and spirit, and immortality ; judgments, 
i.e., which may or may not have an important 
bearing upon our lives, but which are exhausted, 

• 

as far as faith is concerned, by the intelligent 
recital of the orthodox creed. And in the false 
security of this convenient error, we see the 
majority of professing Christians live and listen 
to the language of Scripture with increased 
complacency as years go on, thinking the while 
that however many their other negligences and 
ignorances, they are at least safe as regards 
their faith. 
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But this is not S. Paul's view when he says, 
" We walk by faith and not by sight," and " Faith 
is the substance of things hoped for, the evidence 
of things not seen." Sight, intuition, vision, by 
whatever name you call it, is a higher thing 
than reason, for it is that in which reason ends ; 
and faith is higher than even sight, for it is 
sight become creative. Human sight, like 
human reason, feeds upon experience, must 
have an object set before it, cannot work 
without materials. But faith is independent 
of experience, and in a way creates its object. 
It sees in darkness, believes without evidence, 
is certain of impossibilities, grapples with and 
forces the blank, dark, empty nothingness, into 
substance, and consistency, and reality, and life ; 
it is the reflection, almost too bright for frail 
human nature, of the divine power that can 
create ex nihilo. 

Brethren, I will ask you to bear in mind this 
creative character of faith, and then to look 
about you and see where it exists. 

First, there is the natural world around you, 
with its beauty, its variety, its harmony, its 
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order, its simplicity of operation, its complexity 
of result, its myriad contributions to life and 
health and cheerfulness, its awful, dark, relent- 
less ministries of death. Never before, whether 
by art or science, were the aspects and the pro- 
cesses of this natural world so curiously, sensi- 
tively, lovingly watched as now. And yet the 
issue of it all is not that " the invisible things of 
God from the creation of the world are clearly 
seen, being understood by the things that are 
made, even His eternal power and Godhead." 
Rather we " have swept the heavens with our 
telescope and found no God." And the blame 
of this lies not with our science, but with our- 
selves. Science, by the necessity of its nature, 
deals, and ought to deal, only with what is 
matter of observation — with the things that are 
seen ; and the tendency of a scientific age 
therefore must inevitably be to overstimulate 
the sensual and weaken the spiritual imagina- 
tion. It is we who should be on our guard 
against this tendency, and indolently are not. 
We allow its results to pass into our literature 
and language, till at last they become too strong 
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for us, like the stereotyped phrases of old age. 
We accustom ourselves to separate the realms 
of faith and nature ; to set primary far apart 
from secondary causes ; to think the physical 
more uniform than the moral and spiritual 
order ; and gradually, by admitting that there 
may be reality apart from spirit, to supply pre- 
misses for the demonstration that spirit is 
unreal : while the same process of degradation 
is meanwhile paralysing our practice, and from 
the concession that some departments of life 
may be lived without need of faith, we are led 
on by an inexorable logic to think faith itself a 
superfluity. For men, as a rule, are more con- 
sistent than they are willing to admit ; and the 
consequence of moral upon intellectual error, 
which S. Paul has so explicitly and terribly 
declared, is a necessity, and must appear either 
in the individual or the race : as many know, 
who have never dreamed of being troubled by 
a theory, but in their agony have lent an ear, 
when some impetuous temptation was upon 
them, to the whispered suggestion, " After all, 
may not the philosophers be right when they 
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assure me that I have neither the freedom nor 
the power for resistance ?" Penitence may bring 
back insight, when the sin is past and over ; 
but, in the interval, intellectual materialism has 
done its work. The fathers have eaten sour 
grapes, and the children's teeth are set on edge. 

Brethren, the sole remedy for all this is to 
remember that matter and spirit, as we call 
them, are but aspects of each other, the reverse 
and obverse of the same coin, the concavity and 
convexity of the same circle, the bright and the 
dark surface of the same God-concealing cloud. 
And to hold fast this faith in all its applications 
— to recognise divine attributes in every phase 
of nature — to trace a network of peculiar provi- 
dence in the blind evolution of forces — to 
realise that your bodies are the temples of the 
Holy Ghost — all this requires an effort which, 
in the face of modern influences, can be called 
little less than creative. 

And then there are our social surroundings, 
and they too demand faith, and a faith which as 
we grow older is less easy to retain — i.e. faith in 
our fellow-men. There is so much that is un- 
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lovely and repulsive on the surface of society — 
so much selfishness, deceit, ingratitude, ignorance, 
prejudice, frivolity — and then below the surface 
so much evil where we hoped for good, and the 
evil seems so persistent, and the good so soon 
wears out, that men tend to think less and less 
of each other as the years of life go on, and to 
speak of each other, and act toward each other, 
as little more than " men machines ;" good per- 
haps, as the world goes, or useful, or agreeable, 
but very unfitting objects for enthusiasm, or 
reverence, or love. It is a dreary picture, this ; 
but your own experience must assure you that 
it is a true one, of societies from which youth 
and its generosity have passed away. Set aside 
your own friends, and those whose friendship 
you still wish for : and what then are other men 
to you (even in the walls of the same college) ? 
Are they not already objects of slightly con- 
temptuous indifference, if not actually of open 
contempt? Brethren, what they are now the 
rest of your world will in time become to you. 
Friendship will pale into acquaintance ; and 
acquaintance into estrangement ; bonds of 
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feeling into bonds of utility ; persons into 
things. 

And yet, the while, each human soul of them 
has been chosen of God in the far eternity, and 
loved by Him with a peculiar love, and endowed 
by Him with special graces, and sent earth- 
ward with capacities and a destiny all its own ; 
and throughout its days of pilgrimage is being 
waited on by angels, longing to bid it welcome, 
at the last, to its eternal home. Realise this 
by faith, and it will regenerate the world for 
you. You will cease to judge by the surface, 
and to impute motives, and to give party-names. 
You will distinguish the divine essence from 
the human accretions on a character. Service 
will win affection from you ; acquaintance be- 
come friendship ; friendship, instead of fading, 
will gather intensity with time ; the vague 
enthusiasm of humanity that comes and goes 
in youth capriciously, will strengthen, ripen, 
fructify, into an abiding love for souls ; and as 
you live and move amid spiritual presences, in 
worlds not realised before, you will know the 
blessedness of walking by faith and not by 
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sight. It is an effort — a creative effort, but 
an effort worth the making. 

But if you are to look in this way upon 
society, you must go further, and carry faith 
into your view of political life. For political 
questions have so prominent a place in our 
ordinary modern life — they form so large a 
part of our ephemeral reading, and of our 
superficial culture — and of our conversational 
stock-in-trade, that we cannot prevent our 
views of society being leavened by political 
modes of thought And this is a fresh danger 
to our faith. For policy deals with men in 
masses, and is accustomed, like physical science, 
to ignore, for its own purposes, the spiritual 
side of life. At intervals, when some great 
wave of spiritual emotion sweeps across the 
current of our internatfonal diplomacy, we are 
awakened to the incongruity between our pub- 
lic practice and our private theory. But, for 
the most part, out of sight is out of mind. 
Yet the duties which men have as individuals, 
they cannot lay aside as nations. Nations 
have responsibilities, and a conscience, and a 
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destiny, and a time of their visitation, and a 
judgment to come. We smile at Herodotus 
for writing history on such a principle ; and 
yet we have the assurance of less fallible his- 
torians that national sins, and not commercial 
or military accidents, were the ruin of Egypt, 
and Syria, and Tyre, and Persia, and Baby- 
lon, and Greece. It was as a nation that 
the Israelites were chosen, guided, guarded, 
wept over for not knowing the things which 
belonged unto their peace. And the nations 
of Christian Europe, to the Scriptural philoso- 
pher of history, have risen, and declined, and 
fallen, according to their spiritual state. And 
yet, in our thoughts upon contemporary politics, 
we seem utterly unconscious of all this. We 
do not deny it ; we simply forget it ; and, as 
the consequence of our forgetfulness, we lapse, 
little by little, into a low view of collective 
humanity ; which, in its turn, insensibly 
degrades our habitual estimate of our fellow- 
men ; and then of the world we live in ; and 
then of our very selves. For intellectual 
materialism, social materialism, political mate- 
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rialism, cannot act, and interact) and react 
upon each other all around you and leave the 
personal life unharmed. For the personal life, 
we are told, consists in a correspondence with 
its environment, and is the creature of the 
atmosphere it breathes. You cannot be one 
person abroad, and another person at home, 
and separate your religion from the other 
spheres of your activity, any more than 
you can serve two masters. The attempt to 
do so means that you are not yet fully con- 
scious of the claims of either. But, be sure 
that sooner or later that consciousness will come ; 
and then it will be well for you if the faith 
which guides your inner life should begin 
slowly and laboriously to reconquer your 
outer world, — but it is far more probable that 
the faithlessness which, in your external rela- 
tions, has been allowed to increase and multiply 
till it has become almost a form of thought, 
will then extend its benumbing influence to 
the last relics of your faith. Such is the too- 
common history of spiritual as of military 
defeat. The flank is turned upon a quarter 
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where attack was least expected, and* the cen- 
tral defences fall without a blow. 

Turn, therefore, lastly, to your personal lives, 
and see how faith is faring there, Why, when 
your health, and wealth, and time, and oppor- 
tunities are not actively misused for evil, are 
they so often frittered away ? Simply for 
want of faith. You start in life with high ideals, 
and an exuberance of energy — but you have 
not courage to bring the two into relation ; ie. 
you have not faith. Your ideals are like the 
visions that float before the artist ; they are 
unreal to begin with ; but you are endowed 
with a creative faculty, and can call them 
into existence by the bare fiat of your faith. 
You can make them what they are not — as the 
heroes and saints have done before you ; but 
you will not, and so you allow the God-sent 
vision of your destiny to fade away unfulfilled, 
till in the end it will be nothing more to you 
than the melancholy memory of some sunrise 
long ago. 

It is the same with life's other aspect ; its 
sickness, and pain, and sorrow. It comes to 
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you with a message full of spiritual meaning, 
but you are not on the look-out for spiritual 
meaning at the time ; even if you are in the 
habit of looking for it elsewhere, as in the 
course of human history, or the aspect of the 
natural world, you suffer the sudden transition 
to put the eye of your faith out of focus, and 
fail to recognise spirit when it appears in this 
new disguise. You busy your thoughts at once 
with a host of secondary causes ; the habit, or 
place, or indiscretion, which may have brought 
your illness on you — or the medicine, or diet, 
or change of air which you hope will soon take 
it away. You have not the faith to discard all 
these, and confront the reality which they con- 
ceal. You are like Asa, who, " in his disease, 
sought not to the Lord, but to the physicians." 
And so the angel that was sent to give you 
patience, or insight, or recollection, or the one 
especial grace which was your need, passes 
away with the heavenly message which he 
brought you undelivered, and only leaves you 
one step nearer, but less ready, for your grave. 
And yet, if you had only known it, " this sick- 
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ness was not unto death, but for the glory of 
God, that the Son of God might be glorified 
thereby." 

Such, brethren, in all the relations of their 
lives, was the character of the faith of that long 
catalogue of heroes who, "having obtained a 
good report," " received not the promise," — and 
such, brethren, at least must be ours, if they 
without us are not to be made perfect. 



K 



X. 



LOVE. 

" God is love."— i St. John iv. 8. 

There was a controversy in Oxford, not many 
years ago, as to whether words could be applied 
in the same sense to things human and divine — 
whether justice, and love, and jealousy, in God, 
had the same meaning as among men ; and, 
despite of all intellectual arguments to the 
contrary — the religious consciousness of all 
healthy minds instinctively felt that, if religion 
was to exist at all, words must preserve their 
identity of meaning to whomsoever they applied ; 
and that to say, for example, that justice meant 
one thing in man, and another thing in God, 
was only a cumbrous way of saying that God 
was, and must remain, unknowable. But though 
our theory upon the subject may be ever so 
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correct, we tend instinctively, in the practice of 
life, to shrink from its application, and to empty 
our language of all human meaning before 
using it of heavenly things. And in no case is 
this more striking than when we speak of the 
"love" of God; and convert a word that, in 
our earthly intercourse, is full of life, and heart, 
and fire, into a pale, far-off, indefinite abstraction. 
I will ask you therefore to analyse what it is 
that we call "love," with a view to see the 
meaning of the term when applied to God. 

In perfect love there are three elements, which 
may best be seen by examining the three states 
of life in which they are respectively most 
prominent — the filial, the fraternal, the parental. 

The first form of love, in the history of each 
of us, is that of a child to his parent ; and, as 
a rule, it is the weakest form, but it contains 
and exhibits in an exceptional degree the first 
and essential element in all true love — reverential 
trustfulness. There is none of the passion or 
the sacrifice in a child's feeling for his parents, 
that will come with after days — but there is a 
quiet sense of being at home with them, and at 
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peace under their protection, — a vague alarm 
when we are away from them ; and a security 
when they are present, as of one slumbering in 
the sunshine. They are ends to us, absolute 
boundaries, beyond which we need not look 
into the cold outer world ; and we possess in 
our parents, during the few short years of child- 
hood, the spiritual rest which we have seen men 
afterwards try to create for themselves in vain, 
in the thought of an infallible Church. This, 
then, is the first characteristic of love — rever- 
ential trustfulness, rest in an end. But with the 
passing away of childhood a new need dawns 
upon the spirit of man — the need to be an end, 
in whom others can rest, as he finds rest in 
them ; the need for reciprocity of affection, such 
as is found in a brother, a friend, a wife. It is 
this reciprocity that is, in the common opinion, 
the chief characteristic of love, and as in all 
natural reciprocity, so too here, the more distinct 
are the elements the closer is their union ; and in 
ordinary cases, and for ordinary men, therefore, 
the love of friend is closer than the love of brother, 
and the love of woman than the love of friend. 
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And yet there is a height above the reciprocity 
of wedded love. Greater love hath no man 
than this, that a man lay down his life for his 
friends — the pure self-sacrifice of disinterested 
love — which I have called parental love, or the 
parental element in love ; because, again speak- 
ing of the average of cases and the average of 
men, it is in parents that such love is oftenest 
and earliest seen. A mother does not expect, 
and cannot expect, any adequate return for the 
time, and care, and thought, bestowed through 
life upon her children. She reverences them 
as new lives, new modes of being in the universe, 
to whom mysteriously she has given birth — 
she loves them from their hour of weakness to 
the hour of their strength, and desires that, 
as far as may be, her love may be reciprocated, 
but she feels, with every advancing year, that 
it never may be, it never can be so— that it is 
their destiny to increase, hers to decrease ; and 
that a man shall leave his father and his mother, 
not only in his life but also in his love. To 
feel this, and to accept it, is the perfect sacrifice 
of maternal love. 
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Such, then, are the three elements which go 
to make up love, — reverence, desire, sacrifice — 
inextricably intertwined into a new something, 
which is none of them, and yet all of them 
together — the whiteness of the prism, the trinity 
in unity of love. 

Consequently, if God be Love, that love must 
exist and be exhibited as possessing in their 
fulness this trinity of elements ; and if to dwell 
in love be to dwell in God, that love in which 
we dwell must have its full development, and 
we must pass, in our spiritual history, from 
trust through desire to sacrifice, just as in our 
natural history we pass from filial through 
wedded to parental love. 

" Let no man think that sudden, in a minute, 

All is accomplished, and the work is done. 

Though with thine earliest dawn thou shouldst begin it, 

Scarce were it ended in thy setting sun." 

The failure to recognise the life of love as 
one of thus gradual development has been the 
great cause of erroneous teaching and erroneous 
living in the world, by leading teachers to look 
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impatiently for disinterested love, — the love of 
sacrifice, where God only intended its earlier 
stages to exist — and their hearers to conclude, 
by an inevitable logic, that if the God of the 
theologians had placed them in a world of 
loveliness simply and solely that they might not 
love it, theologians must be using words in their 
non-natural senses, and God is love must mean 
God is hate. And yet, from the very beginning 
of all Christian theology two sentences had 
plainly stared men in the face. Plato had said, 
" The true order of approaching to the things of 
love is to use the beauties- of earth as steps along 
which to mount upward to that other beauty, 
rising from the love of one to the love of two, 
and from the love of two to the love of all fair 
forms, and from fair forms to fair deeds, and 
from fair deeds to fair thoughts, till from fair 
thoughts he reaches on to the thought of the 
Uncreated loveliness, and at last knows what 
true beauty is. ,, And St. John had said : " If 
a man love not his brother, whom he hath seen, 
how can he love God, whom he hath not seen ?" 
The beginning of the dwelling in love, there- 
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fore, is to love the things that we have seen — 
earth, and the sea, and the stars, and forms of 
flowers, and twilight on the hills, and the song 
of birds and the quick glancing life of the 
animals, and the strength and the passion and 
the beauty of woman and of man ; and then the 
great world of art, in which man has caught, 
and focused, and reflected back on earth, the 
light of her own loveliness intensified a thousand- 
fold ; the sculpture of Athens, and Italian 
painting, and the music of our modern world ; 
and then, lastly, the fair thoughts with which 
science has enriched us, of the history and 
destiny of pur world and our race. It is in the 
loving of all such things that we learn what it 
is to love. Our folly and sin is to darken our 
eyes to them and deny that they are lovely. 
And if in your hatred of this sinfulness you 

have fallen into its opposite, and too long loved 

• 

earth only for its earthly sake, remember that 
with the capacity for the false love goes the 
capacity for the true, and think of her who, 
after all her sinfulness, was preferred to a 
Pharisaic priesthood and a Sadducean society 
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" because she loved much." The sin is in mis- 
taking a part for the whole^ and stopping short 
in our career of progress. For all these finite 
things of beauty are still but the steps that Plato 
speaks of, and cannot for ever satisfy the heart 
of man with all its infinite capacities. But this, 
the one fact which preachers so much insist 
upon, is surely the very fact that least needs 
such insistance. For it is a matter of only too 
frequent and everyday experience. Weakness 
comes, and with it weariness, and the glory 
passes from the earth ; and death isolates us, 
and friends are faithless, and art and science 
lose their magic to charm the desolated heart ; 
till most men are ready at last to echo as their 
own the words of Job : 

"The mountain falling cometh to nought, 
and the rock is removed out of his place, the 
waters wear the stones, thou washest away the 
things which grow of the dust of the earth, and 
thou destroyest the hope of man." 

But this is only the beginning of the second 
stage of love, for out of the very fact of this 
hope destroyed it is that there springs the 
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passionate cry, " Whom have I in heaven but 
thee? and. there is none upon earth that I 
desire in comparison of thee." Man tires of his 
toys ; he cannot be for ever gazing on the face 
of a nature from which comes no response ; the 
forms of art are soon exhausted, and science is 
too slow for the impatience of his questioning ; 
and the more passionately he loves his fellows 
the more he feels that none nor all of them 
are adequate to satisfy his capacities for 'love. 
He feels that there is room in his heart for 
the love of the infinite universe, and cannot 
rest till the great Infinite reciprocates his 
love. 

But it is only through having known the 
earthly love in its intensity that such a man 
has come to learn the greatness of his own 
capacities, by having gone through it all, and 
found that there were abysses still beyond it — 
by having gathered it all in and garnered it, 
and found that there was still room for more. 

<; Nor man nor nature satisfies whom God 
alone created." 

It is no longer but the peace of the child in 
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the presence of its father. It is the passion for 
the bridegroom of the bride. 

" Like as the hart desireth the water brooks, 
so longeth my soul after Thee, O God." 

Then, but not till then, will love enter upon 
its highest stage and put on the crown of 
sacrifice, for sacrifice is the language of love, its 
only adequate expression, its last effort of the 
spirit, whom no union with the object of its 
love can satisfy short of the self-annihilation 
that shall make that object all in all. 

This is a goal very far from us — the love of 
saints — the love of the men whom God in His 
turn reverences — but it has been realised, by 
one and another lonely soul, along the ages — 
living afar, upon the mountains, in the air we 
cannot breathe, to remind us that, after all, sacri- 
fice is an element in love — and an element that 
will be present in proportion as love is stronger 
— that, if God is love, there must be eternal 
sacrifice in Him — and that we cannot dwell in 
love without partaking of that sacrifice. 

Brethren, the process of discovering that 
earthly joys are all inadequate is only the 
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method in which that sacrifice is sooner or later 
asked of all of you. And if any of you are 
tempted to shrink from making this sacrifice of 
the things of earth because you have lost or 
are losing your belief in the reality of One 
behind them to reciprocate your love, and take 
their place when they are gone, remember that 
the last love is the love that looks not for re- 
ciprocation ; and resolve still to dwell in love, — 
the love of the brethren, the love of the father- 
less and widow in their afflictions, and you 
shall find at the last that you have recreated 
the hope that you had lost — and know, with that 
spiritual knowledge that passeth understanding, 
that God IS because Love IS and God IS Love. 



XI. 



GATHERING OF FRAGMENTS. 

"Gather up the fragments that remain, that nothing be lost" 

St. John vi. 12. 

The words of the Word are eternal, and of 
infinite significance. Their meaning is not ex- 
hausted by the occasion that gave them birth. 
Unlike our half-hearted human sayings, that 
pass and are forgotten, the words of the Word 
are borne up from the far eternity and echo on 
into the far eternity, and the occasion of their 
utterance within the sphere of human history 
is only one among a thousand, to which they 
equally apply. For they come from Him who is 
the same yesterday, to-day, and for ever, and 
with whom there is no variableness, neither 
shadow of turning. 

" Gather up the fragments that remain, that 
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nothing be lost" They carry us back to the 
unknown day when the earth was without form 
and void, and God out of its ruined fragments 
fashioned the universe anew ; through the long 
ages when He treasured up the wasted seeds 
of the primeval forests, to give 'warmth, and 
light, and life, and power to a race that was 
hot yet born, and committed the bodies of His 
creatures, as they passed away after their kind, 
to the safe keeping of their rocky sepulchres, 
that man in after time might gather from them 
new knowledge of the ways of his Creator; and 
on into the distant future when the world shall 
have passed away, but that Word which passeth 
not away shall have gathered together into 
one the children of God scattered abroad, of 
those whom God has given Him losing none. 
They express an attribute of the divine nature, 
a law of the divine % mind, an eternal principle 
of the divine action, and therefore, when they 
appeal as an injunction to ourselves, we can 
obey them in the full assurance that they are 
no mere accommodation to our weakness, casual 
in its origin, and therefore uncertain in fulfil- 
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ment, but part and parcel of the one great 
method by which our Father has worked 
hitherto, and by which therefore, in our case 
also, he will work. 

Brethren, it is in this assurance that I would 
ask you to recall the words to-night, and, as 
another Christian year is ending, to gather up 
the fragments that remain. For another year 
is over, and we have but fragments of time left 
to us, fragments few and frail as the autumn 
leaves upon our trees. Seventy years are few 
enough for the work we have to do, but fifty 
are the lifetime of an ordinary man ; and in these 
days of great catastrophes, and accidents, and 
illnesses, who is there that can venture to call 
fifty years his own ? And even such a frag- 
mentary time as still remains to us may never 
bring again to us one tithe of ,the opportunities 
which we have lavishly, regardlessly, squandered 
in the past. The time behind us is like a 
garden in its luxuriance of opportunities — oppor- 
tunities of culture, opportunities of holiness, 
opportunities of prayerfulness, opportunities for 
loving our neighbour, opportunities for knowing 
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our God. But the time before us, however long, 
may be in comparison a desert, with its solitudes 
only broken by a few oases here and there. 
Nor is this all ; time and opportunity do not 
leave us where they found us. Each hour 
wasted, each opportunity neglected, weakens 
our power of using the remnant that is left. 
Think of the health and strength which sloth, 
intemperance, impurity, have sapped and under- 
mined till only their fragments still retrain. 
Think of the powers of intellect which might 
have been ours had we developed them, but 
which we have stunted, stifled, stupefied, till we 
have shut ourselves out from the great world of 
thought. Think of our childhood's capacity for 
saintliness, and the habits, the virtues, the 
graces, which might by this time have been 
ours ; and then, as you look forward again to 
the shortness of the time remaining, remember 
that its shortness is yet further shortened by 
the fact that all your capacities, your body, 
your mind, your spirit, are now only the frag- 
ments of their former selves ; and "gather up the 
fragments that remain, that nothing be lost." 
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It is an hard task — a task which at first sight 
may well dizzy and appal us — a task from 
which many a soul has shrunk back again into 
hopelessness, crying as he sank beneath the 
wave of custom the awful cry, " It is too late." 
But there are two thoughts to give us courage 
and cheer us onward to the work — the thought 
that we are working on the lines which our God 
has Himself laid down for us, and the thought 
that we are following where others, age by age, 
have gone before. Recall for a moment, when 
you are tempted to give up gathering the frag- 
ments, how fruitful, how triumphant, in the 
Bible and in all past history, the fragmentary 
lives of penitence have been. Remember David 
and all his trouble ; how, in the very midst of his 
kingly career, he would seem, in human estima- 
tion, to have undone the work of a lifetime ; to 
have set his people, and he their shepherd, a 
public example of the two greatest social sins ; 
to have forfeited his royal power into the hands 
of an unscrupulous servant ; and to have called 
the destroying angel down upon his people. 
If ever a king could be said to have reduced 

L 
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his life's work to fragments, it is David. And 
yet, to take only one single instance out of 
others, from the agonies of penitence with 
which the thought inspired him, came that great 
psalm, which now for near three thousand years 
has cheered, and sustained, and comforted, the 
sorrowing, suffering sons of men, and made it 
possible to them to offer the broken fragments 
of their lives to God. Or, again, remember 
Jonah, how with the burden of the souls of all 
great Nineveh upon his conscience he takes 
flight, and while he is flying the sinful people 
are being called, unready, disappointed, to their 
account ; till he comes back, and even then un- 
willingly, to face only the remaining fragment 
of those to whom he had at first been sent ; 
but the thought raises his whole nature to a 
white heat of penitential power, which invests 
his words with a superhuman, a miraculous 
capacity, to turn all sinful Nineveh, in a few 
days, to repentance. Or, pass again to the 
New Testament and the lives of penitence 
recorded there. Picture to yourselves Mary 
Magdalene in the days of her conversion, and 
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the thoughts of all the shame and sorrow, and 
wasted womanhood of her bygone days. And 
yet, as the result of it all, she is privileged, 
above other women, to be near, and to attend 
upon Him whom kings and prophets, age 
after age, had desired to see and had not 
seen, till, when Jesus was risen early the first 
day of the week, we read that He appeared 
first to Mary Magdalene, out of whom He had 
cast seven devils. Or think of the high 
promises lavished, the high hopes centred, upon 
St. Peter, — that he should be a rock, a pillar, a 
tower of strength to support the weakness of 
his brethren, — and yet, in a moment of weak- 
ness, he turns round upon his destiny, throws it 
all away, crushes it all to fragments ; he whose 

m 

name and vocation was to be a corner-stone, 
becomes a reed shaken with the wind. It is 
done, it is gone, it is over, and there are only 
left a few bitter tears. And yet, from those 
tears he rises to feed the flock of Christ, to be 
a pillar of the Church, and to merit, after a few 
years' labour, a glorious death of martyrdom. 
Once more, recall the prince of penitents, St. 
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Paul, as he retired into the Arabian desert to 
contrast his future with his past. Suddenly, in 
mid-life, with only half his years remaining, he 
is called upon to abandon all he had lived for in 
the past, — to look back upon all his Pharisaic 
learning, his religious enthusiasm, his social 
reputation, all that he had laboriously worked 
for in the past, as useless, or worse than useless, 
— and to cast it all away, and to consecrate the 
remaining fragments of his lifetime to the 
counteraction of all which he was most fitted 
to uphold. And as if this were not enough, 
he is checked, and hampered, and hindered at 
every turn. He is scourged, he is stoned, he is 
thrown to beasts, he is shipwrecked, he is 
paralysed — amid this open violence — by the fear 
of secret assassination. And through all this, 
he is for ever wrestling with terrible tempta- 
tion, and yet forced to work with patience to 
obtain his daily bread. The whole life, as we 
look into it, breaks up into a few fragments, — 
scattered sermons, scattered letters, scattered 
residence in fifty cities, broken up and interfered 
with by voyages, and imprisonment, and 
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shattered health. And yet, out of those 
gathered fragments, God all the while was 
fashioning the life, and the doctrine, and the 
discipline which was for ages to control the 
world, — till men have even found it possible to 
say now, after eighteen centuries, that the true 
founder of Christianity was St. Paul. 

And above and beyond even these, in the 
startlingness of his example, stands the man 
who, in his dying moment, when time for re- 
pentance seemed past and over, gathered up the 

fragments of a lifetime by the intensity of one 

» 

aspiration, and is to-day with Christ for ever in 
the Paradise of God. 

Such are a few of the great Scriptural 
gatherers of fragments, and thousands upon 
thousands, age after age, have taken courage 
from their example to follow in their steps. 
And if only we could look into the secret 
things of Christian history, and see the main- 
spring of the lives of many a one of its great- 
est heroes, — of the great missionaries who left 
all to preach the Gospel in unknown, barbaric 
lands ; of the founders and leaders of those great 
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orders, brotherhoods, societies, which handed 
on the light of Christ through the dark ages 
of the world ; of the builders of our great 
cathedrals, and the loving artists that adorned 
them ; of all the great teachers, and preachers, 
and benefactors of their brethren ; and of a 
myriad fameless, nameless ones, who are now 
among the multitude that no man can number, 
— we could trace all their heroic energy to a 
day when they had looked upon their past 
lives, and seen there only scattered fragments, 
and, startled at the sight, resolved to gather 
the remainder together, that nothing might be 
lost 

But if we would gather up our fragments 
we must work by the two methods which 
were the secrets of all the fruitfulness of the 
fragmentary lives of old, — humility and prayer- 
fulness. 

You are familiar with the story of the Roman 
king to whom a wise woman came and offered 
nine books of sacred prophecy, to be bought for 
a great price. The king refused her, and she 
went away and cast three of the volumes in the 
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fire, and then came back to ask him the same 
price for the remainder. Again she was dis- 
missed with scorn, and came back with only 
three remaining, for which she still demanded 
the same great price. But at last the king had 
learnt the lesson, and bowed his Roman pride 
to buy the fragmentary treasure for what might 
once have given him the whole. And it is so 
that we ourselves must act. We are often apt 
to think and speak as if the very notion that 
we can, with impunity, after squandering all 
the wealth that God has given us, offer Him, 
as if in mockery, the few last farthings that 
remain, were an insult and a degradation to 
the character of God. But if you will analyse 
the thought, you will see that the real basis of 
the feeling is not your fear of dishonouring 
God, but your fear of lowering the contemptible 
dignity of man. If you were still able to do 
some great thing for God you would perhaps 
condescend to do it ; but only to wash seven 
times in Jordan is too little a thing for your 
pride. But in this very fact, my brethren, 
the value of penitence consists. For humility 
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is the especial Christian virtue, it is the 
especial quality »in the Incarnation which fills 
us with astonishment ; and from the moment 
of the Incarnation ,it has been thfe one char- 
acteristic that has distinguished the Christian 
from all other lives. And the reason which 
has made humility such a fruitful source of 
spiritual strength is, that it clears the ground, 
and makes a secure foundation possible. It 
blows away the clouds of our self-conceit, it 
scatters the debris of our former lives, and digs 
down through the shifting sands, and rottenness, 
and nothingness of self, till at last it has laid 
bare the rock, and found that that rock is 
Christ. It makes a man cease from comparing 
himself with the actions and characters of other 
men, and forces home upon him the importunate 
question, " What hast thou that thou hast not 
received ?" and that question once pressed home 
must, at whatever cost it be, wring out, unwill- 
ingly, the answer, Nothing, absolutely nothing, 
— blank, dark, empty, unmeaning, impotent 
nothingness. Not till he has given that an- 
swer does a man truly know himself. And the 
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secret of those great lives which we have been 
passing in review is, that they have been reared 
upon a basis of humility. You cannot look 
back upon your lost time, and opportunities, 
and faculties, and realise that what remains to 
you is but the fragment of a fragment, the 
shadow of a shade, and that all the efforts of 
your after lifetime can only rescue, at the most, 
the insignificant remnant of what would have 
been insignificant even as a whole, and not feel 
yourself humbled by the thought. " My soul 
is full of trouble, and my life draweth nigh 
unto hell. I am counted as one of them that 
go down into the pit, and I have been even as 
a man that hath no strength. I am so fast in 
prison that I cannot yet get forth. My sight 
faileth for very trouble ; Lord, I have called 
daily upon Thee, I have stretched forth my 
hands unto thee. Dost Thou show wonders 
among the dead, or shall the dead rise up 
again and praise Thee? Shall Thy loving- 
kindness be shown in the grave, or Thy faith- 
fulness in destruction ? Shall Thy wondrous 
works be known in the dark ; and Thy 
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righteousness in the land where all things are 
forgotten ?" " O, remember how short my 
time is ; wherefore hast Thou made all men for 
nought ?" Such is the Psalmist's feeling of his 
own unutterable nothingness ; but y see how, 
by its very intensity, it forces him to prayer. 
That is why humility is so powerful a virtue. 
Because, by showing us our own nothingness, 
it forces us to depend on God ; and the 
expression of that dependence is prayerfulness. 
Prayerfulness, brethren, means more than 
prayer, for it means prayer become an abiding 
principle of the life, a permanent attribute of 
the character, a perpetual state. It is possible 
to say stated prayers, at stated intervals, on 
stated days ; and to be regular in morning and 
evening, and even in noonday devotion, and 
yet to be very far removed from the real life of 
prayer. Prayer has been defined to be a wish 
referred to God ; and if we could keep this 
thought before us, it would help us to acquire 
the habit of prayer, by making us refer each 
wish, as it came into our minds, to God, for His 
assistance in furtherance or frustration. And 
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the way to this is to practise short, informal, 
spontaneous prayer ; ejaculatory, as it is called, 
from being darted arrow-like to heaven. We 
have examples of such prayer in the short 
sharp cries of our own Liturgy. " O God, make 
speed to save us !" " O God, make clean our 
hearts within us !" "O Son of David, have mercy 
upon us !" They ask for nothing ; they expect 
no answer to come to us in a definite shape ; 
they are simply inarticulate, cry-like, sob-like, 
intense upliftings of the heart to God ; efforts 
to rise into an atmosphere where our spirits 
can breathe freely, sighs of the home-sick soul. 

Brethren, it is by the gradual use of such 
short prayers on all occasions, bridging the 
intervals, and linking together the times of 
your more formal prayers, that you may both 
acquire, and discover in what degree you have 
acquired, that prayerfulness to which it is the 
object of humility to lead you, and which will 
alone enable you to gather up the fragments 
that remain. 

Take, therefore, these thoughts home with 
you, as the year closes and the last leaves fall ; 
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the thought that there rejnains even to the 
youngest of you, but a fragment, the thought 
that God has taught you by His example as 
well as by His Word, to gather up the fragments 
that remain, that nothing may be lost ; the 
thought of the countless thousands, of like 
passions with yourselves, who have gathered up 
their fragments, to great and fruitful purpose ; 
because the fewness of their fragments forced 
them to be humble, and humility forced them 
into prayer. And pray to-night that you too 
may so follow their good example, that when 
your Lord shall gather the fragments of your 
mortal bodies from the grave, He may deign 
also to accept the fragments of your spiritual 
life ; and when the accuser shall ask mockingly, 
"What are they among so many?" may say, 
"Make the men sit down," — sit down in the 
kingdom of God. 
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Among the many dangers consequent upon the in- 
crease of specialisation in our modern thought, there 
is perhaps none greater, because less obvious, than 
the unfair advantage afforded to negative and critical, 
as against dogmatic and positive opinion. For con- 
structive and dogmatic systems must of necessity be 
many-sided, and liable, therefore, to the criticism of 
a thousand different specialists, who gain, or seem to 
gain, advantages in their several departments, and 
then, by accepting each other's results without the 
comprehension of each other's methods, assume that 
there is a cumulative improbability against the system 
they attack. But on examination it will often be 
found that such special arguments prove too much, 
and are less destructive of their common opponent 
than of each other. Instead of being various appli- 
cations of one system of thought in different regions 
of inquiry, they turn out to rest on totally different 
foundations, to belong to utterly different schools of 
philosophy, to be, if we bring them together, mutually 
exclusive of one another, and to form in fact not a 
cumulus, but a residuum of argument, which derives 
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its only plausibility from the fact that it can never all 
be viewed at once. It is like the evil spirit in the 
Eastern fairy tale — changing its shape as we change 
our weapons; now a lion, then an insect, then a 
bird, then a flame, then a cloud Meanwhile the 
dogmatic attitude, reactionary and obscurantist as it 
may seem, may really after all be due to a superior 
insight into the controversial exigencies of the situa- 
tion, and a wider acquaintance with the history of 
thought Truth has grown from age to age, by action 
and reaction, out of the harmony of opposites. It is 
a familiar sight in politics to watch half-truths pressed 
beyond their limits, till in turn they become false- 
hoods, and a reaction is provoked; and the same 
process is for ever at work in the intellectual world. 
A philosopher proclaims a new truth, and knows the 
while that it is but a fragment; but his followers soon 
invest it with an artificial completeness and finality, 
and imagine it the key to all their locks, till at last 
the truth is too strong for them, and bears witness to 
its own finitude — refuses to be worshipped — refuses 
to be misrepresented, and after oscillating awhile in 
the breath of popular favour, settles into place; an 
important contribution, it may be, to the develop- 
ment of human thought, but very far from what men 
prophesied in the first flush of its golden appearing. 
A Christian, therefore, is fairly entitled to consider 
that " divide et impera " is as sound a motto for de- 
fence as for attack, and that a dogmatic system which 
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has already outlived more than one philosophic op- 
ponent, may yet survive those modern attacks whose 
supposed unity of character is only the abstract unity 
of their agreement in a common negation, the unity by 
which Pilate and Herod were made friends ; while a 
further examination of the nature of these attacks might 
confirm him in the wisdom of this attitude by showing 
him that they are not scientific, but philosophic in their 
origin; not, that is to say, new facts, which modern 
science has discovered, but old theories which have 
been read into those facts ; theories at least as old as 
Christianity itself, and theories whose rejection from 
time to time by all the greatest philosophic names, 
affords some presumption at least of their improba- 
bility. 

For example, the chief characteristic of our modern 
ways of thinking is our use of the comparative method, 
and our consequent interest in the category of evolu- 
tion or development Instead of looking at things in 
isolation, and making every science a separate mono- 
graph, we now view them in the light reflected from 
their history and context, as parts of one great, articu- 
late, concatenated whole ; and nothing is independent, 
and all things live by a borrowed life, and the farthest 
parts of the wide universe are seen to be members 
one of another. We study the world embryologically, 
and trace the law of its life through its gradual in- 
crease of specification, of definiteness, of complexity 
— what was potential becoming actual, the nebula a 
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world, the cell an organism, the variety a species, the 
village community a nation, the myth a philosophy, 
the instinct a religion — while through it all the 
remnants of the old still linger to beautify the new, 
making a picture where the central colour is present 
everywhere subduedly ; a harmony where a few simple 
notes are again caught up and again, and echoed in 
a thousand new and ever newer applications. All 
this is scientific fact, and nowhere has it more fruitful 
results than in the regions of theology and morals ; 
but by impressing the category of " development " or 
"becoming" too exclusively upon the imagination, 
the comparative method has tended to obscure the 
no less important category of " identity " or " being," 
the fact that, in Butler's language, " Things are what 
they are, and their consequences will be what they • 
will be." In other words, because we see that all 
things are related, we have come to think that they 
are only relative, or, as the phrase goes, " constituted 
by the sum of their relations," without separate iden- 
tity or nature of their own. 

Colour and sound and heat are but modes of 
molecular motion, and may be formulated in terms 
of motion. Flowers are transfigured sunbeams, and 
organic life a refined mechanism, and thought a 
function of phosphorus, and great men the creations 
of their age. This intimate correlation of things and 
forces in their varying moods is not only a scientific 
fact, but a fact of fascinating interest ; but the further 
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inference that each thing and force has not its own 
peculiar individuality is nothing more than a mere 
fiction of the imagination. We cannot make a flower 
by concentrating sunbeams, or life by the rearrange- 
ment of carbon and phosphorus and lime, or genius 
by a judicious system of competitive examination. 
Water may be only a combination of oxygen and 
hydrogen, but you cannot drown yourself in the one, 
or slake your thirst with the other, or make either 
support your ships. In each case something has 
evaporated from the crucible of the analyst, and we 
only discover its presence when it is for ever past 
recall ; and yet it was just that something which held 
the elements together, and gave them their identity, 
their reality, their nature, making them an unity , and 
not merely a sum. 

It is of great importance, therefore, that we should 
separate in our minds the comparative method, and 
the theory of evolution to which it has led, from this 
false philosophy of relativity by which they have been 
perverted. The two former are, to all practical intent, 
strictly modern contributions to the world of thought, 
while the latter is only a revived survival of the Greek 
sophists, and of the Renaissance, and generally of 
those periods of " illumination " in which novelties 
are numerous, and the fluency more conspicuous 
than the fixity of things. And it is not therefore 
altogether unnatural that it should be the popular 
philosophy of the present day. Art, we are told, is 

M 
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no longer "eternity looking through time," but a 
casual coincidence of picturesque attitudes and situa- 
tions, passing with the passage of the moment that 
gave them birth, and owing their origin to time and 
climate, and national character and circumstance — 
Turner to the northern mists, and Titian to the 
southern sun. In politics, too, and social science, 
it is the philosophy of relativity alone which can 
justify and make possible the violation of the notion 
of personality, i.e. of personal identity, which is prac- 
tically involved in so much that is now said and 
written against property and liberty of bequest, and the 
distinct duties and prerogatives of the sexes, and indeed 
against all observation of degree, priority, and place. 

Then in morals, utilitarianism is the fashionable 
creed ; not the nobly spurious utilitarianism of Aus- 
tin, which makes utility an index of the moral law, 
but the consistent appeal to utility as the ultimate 
principle of conduct, whether international, public, or 
personal ; and utilitarianism is merely another name 
for relativity in action. 

Religions, too, in the same way, are viewed as rela- 
tive to their age and nation, and as being all equally 
true for their adherents, because equally resulting 
from the national culture, whether primitive or ad- 
vanced. A higher religion may naturally follow as 
the appendix to a higher civilisation, but to enforce 
it by missionary effort and out of its context would 
be absurd. 
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And beyond all these theories — and far wider 
spread than any of them, though flowing from the 
combination of them all— is that fatal relativity in life 
which is now so common; the substitution of an 
appreciative sympathy with all the moods of life 
and action for the personal practice of any one ; 
the acquiescence in the besetting tendency of all 
literary ages to feel everything and be nothing, and 
under the specious names of "culture" and "criti- 
cism," to glory in their shame. The few mean it, 
and the many echo it, more or less unconsciously, 
in aimless, unmeaning lives, without earnestness, 
without identity, without practical belief in any reality 
at all. 

In fact, the philosophy of relativity is everywhere 
around us, and even if not consciously accepted, it 
taints the air men breathe, and secretly modifies first 
their instincts, and then their opinions, and at last 
their beliefs. Men indulge it in art, till unawares it 
has sapped their morals ; or dream of it in politics, 
and either wake to find they have no religion, or are 
driven to reiterate the worn-out falsehood, that one 
thing may be true in philosophy and another in faith, 
as if it were possible in this age of consequence for 
men to be saved by their inconsistency from the ruin 
which their opinions ought in fairness to entail 

And the consequence of all this is that the philo- 
sophy of relativity has been allowed to interpret all 
the scientific. facts with which the comparative method 
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has of late enriched us, exclusively in its own interest, 
and then to appeal to them in support of itself For, 
if things are essentially constituted by the sum of then- 
relations in the sense understood by that philosophy, 
i.e. without nucleus of self-identity, metaphysical or 
physical, inherent or derived, it must follow that there 
is no such thing as reason or spirit in the universe, 
for reason and spirit involve the notion of something 
permanently self-identical and independent ; and with- 
out reason and spirit there can be no first or final 
cause, or, in other words, no conscious intention con- 
necting the stages of the world's development, and 
the whole aspect of natural science will be altered. 
For example, the existence of rudimentary organs, 
which are useless in the place of their occurrence, 
and only- blossom into usefulness in after ages or 
higher races, as well as the dwarfed survivals, in 
civilised humanity, of structures which were only 
useful to the savage or the brute, are, in their appeal 
to our sense of beauty, as strong an evidence of 
" design " as could ever have been furnished by an 
appeal to our use. Like the shadows in a picture 
passing into light, or the rising and the falling of 
cadences in music, their gradation binds the world | 

together into one great work of art, and sets us 
wondering that so much melody can be brought from 
so few notes. But deny the existence of reason, 
with the philosophy of relativity, and these very 
facts can at once be turned into additional proofs 
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that nature is irrational and impotent, since, if wis- 
dom and power had framed the universe, we should 
see none of these half-hewn blocks, none of these 
marks of the chisfel, or unseemly fragments left 
littering the workshop. The planets would have 
moved in circles, and the lenses of the eye been 
true, and the human race would have sprung into 
being, " a grand democracy of forest trees." 

The religious and moral phenomena of the world 
can then be explained upon the same hypothesis, as 
evolved in the conflict of forces from the primitive 
elements of things. The belief in spiritual existence 
is due to more or less complex inference from the 
apparitions — the purely physical apparitions of our 
dreams ; while the utility or harm of actions to the 
stronger savage or the stronger clan, soon leads to 
their classification as praiseworthy or the reverse. 
We have here the germ of moral as well as of reli- 
gious consciousness ; and these in the course of ages 
interacting upon one another, we find morals enforced 
by religious sanctions, and so the beginnings of 
ecclesiasticism, and orthodoxy in turn made a moral 
question, and theology evolved. From this point 
the subsequent development of religions can be 
easily traced by help of the survivals embedded 
broadcast in the strata of history or savage culture. 
The Trinity is proved to be a mere development, 
because its imperfect analogue has been fortunately 
preserved to us in Egypt and in India; and the 
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Incarnation is a fable, for eight such stories are 

told of Vishnoo ; and the Christian symbols are only 

relics of the coarse nature-worships of the early 

world ; and the Christian priesthood, and the Chris- I 

tian ritual, and the Christian sacraments are all 

unreal, because other religions have priesthoods, and 

a ritual, and sacraments. 

Now this account of the evolutionary origin of 
morals and religion is so symmetrical, so intelligible, 
so in harmony with every fresh generalisation of the 
day, as to throw a paralysing fascination even over 
those who would wish things otherwise, and many 
who shrink from the open atheism which is logically 
its consequence, go so far with it as at least to relin- 
quish all definite forms of belief. But this danger 
would hardly occur if men were more accustomed to 
distinguish between the regions of fact and hypothesis, 
of philosophy and science. 

For men would then be able to separate, in what is 
vaguely called the theory of evolution, the element of 
scientific truth from the element of philosophic fallacy, 
and to judge the latter upon its merits in the light of 
the history of thought A recurrence to that history 
would, remind them that the sophistic philosophy of 
relativity was, as we have seen, no new appearance in 
the world of thought, and that, though fresh facts have 
from time to time been pressed into its service, they 
have been coloured by the theory in question before 
they could be used in its support ; while Plato and 
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Aristotle, in their opposition to it, were led into 
modes of thinking which were lineally ancestral o( 
the Christian doctrine of the Trinity. That doctrine, 
in its intellectual aspect, as elaborated in the first 
three Christian centuries, may fairly be called the 
last word of Greek speculation, and it may be re- 
assuring to many minds amid present difficulties to 
remember that the fundamental doctrine of their 
faith is not an incomprehensible mystery to which, 
rational philosophy is diametrically opposed, but the 
legitimate development, under Hebrew and Christian 
influence, of the only philosophy which the greatest 
intellects of the most intellectual of our race judged 
adequate to solve the mystery of this unintelligible 
world. For philosophy has been well described by a 
modern French philosopher as " the incessant effort 
of the human spirit after rest ;" and if rest is to be 
attained, it must be in the reduction of all things to 
an unity, for " the double-minded man is unstable," 
and dualism is philosophic failure. Unity, in order to 
rest, has been the aim of all philosophical endeavour, 
from that of prehistoric India to that of the present 
day; and yet, after all these centuries of searching, 
the unity seems still unfound, the dualism still more 
emphatic ; for it has been shown, after much analysis, 
to be rooted and grounded in the very nature of our 
being — to be the condition of our personality. When 
thought was young, and the first philosophers set out 
upon their search for unity, they were too ignorant of 
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what they wanted to be hopeless. The variety of the 
world, as it seemed, was something outside them, which 
they could easily gather together into one. And for a I 

while each successive simplification would feed hope. 
But time has gone on, and analogy, and connection, 
and identity have been traced everywhere, and stars, 
and forces, and forms of life are known in their 
intimate relationship ; and yet the dualism, the ulti- 
mate dualism, so far from solution, has been intensi- 
fied, for we have found that it is not without us but 
within. The sickness that we had hoped to remedy 
is discovered to be our own, and the dying physician 
cannot heal himself. And so with long failure we 
have learned humility, and philosophy is narrowed 
to psychology, the study of the universe to the study 
of the human mind. Personality, and the personal 
consciousness which the course of philosophy and 
the various incidents of our historical development 
have thus gradually emphasised, is for us the neces- 
sary point of all philosophical departure. Our pre- 
sent problem, therefore, is how to solve the dualism 
involved in our personal consciousness, or, failing 
that, to see in what direction a solution may be 
hoped for. And on facing this problem we notice 
(i) that the dualism between ourselves and all that 
we are not, but desire to feel, and to know, and to 
be — between subject and object, as we call it — is a 
fact of ordinary consciousness, resting, *>., upon the 
same authority that makes our thinking possible, and 
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incapable by consistent thinkers of being explained 
away i (2) that the two elements of this dualism — the 
subjective and the objective factor — are, on the same 
testimony, equally primitive, equally real. Neither 
can be used as a fulcrum for removing the other, 
without contradiction of the facts of consciousness, 
i.e. of the possibility of all sane thinking; (3) that 
these two elements stand over against each other, 
like opposite mirrors — the farther we look into the 
one, the farther we see into the other — the more we 
separate them in one aspect, the more in another we 
unite them. If, for instance, by a highly imaginative 
effort of abstraction, we regard the universe as merely 
material and chaotic, the self that is within will be 
chaotic and material too. The separation between 
us and the world would be merely the local difference 
between two groups of atoms fringing off into one 
another ; while our union, which at first sight might 
appear intimate, would in reality be imperfect, limited, 
external — the union of atoms in juxtaposition which 
only appear to touch. But endow the supposed 
self with sense, and you immediately endow its corre- 
sponding object with sensibility. The two at once 
start asunder ; they are no longer identical in kind, 
like the inorganic atoms, but for that very reason 
they are in more intimate connection than that of 
mechanical juxtaposition, or even of chemical com- 
bination. But as we look deeper and see that the 
sensitive self is also intellectual, hew light is thrown 
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upon the external order, and that becomes intelligible, 
and while thought and its object are far wider apart 
than are sense and the object of sensation, they are 
capable of a proportionately subtler union, because of 
one which is neither external nor limited by space or 
time. Finally, when we know ourselves to be not 
only sensitive and rational, but also personal, we 
become aware that there is a whole universe of 
personality outside us, while as persons we remain 
infinitely, utterly alone — cut off from the impersonal 
nature below us, the sunsets and the flowers and the 
mountains that we cannot mingle with and be lost 
in; cut off from the human persons about us, that 
can never know us, or we them; cut off from the 
Personality beyond us, that can never love us, or we 
Him. The dualism has reached a climax ; distinc- 
tion has passed into division, division into separation, 
separation into alienation. 

" Is He not all but thou, that hast power to feel, I am I ?" 

Yet through the severance, and because of the 
severance effected by personality, a higher form of 
unity has become possible — the interpenetration 
of soul by soul, identity of thought, identity of 
action, love. Such are the results of our psycho- 
logical analysis;, a dualism both of whose factors 
are equally primitive and real, and whose solution, 
demanded with agony, becomes gradually more con- 
ceivable as we advance in the scale of being from 
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the atom to the maa And on comparing these facts 
with the history of philosophy, we find the four pos- 
sible modes of treating them have all in turn been 
tried ; systems which, like that of Porphyry, suppose 
a primitive indifference underlying and more abstract 
than the elemental atoms of the universe, and having 
made this solitude, miscall it peace ; atheistic systems 
of materialism which suppress one side of the dualism; 
pantheistic systems of idealism which equally suppress 
the other, both alike purchasing unity at the cost of 
their veracity, and claiming to satisfy the cravings of 
consciousness by the denial of their existence ; and 
lastly, philosophies which, from Aristotle downward, 
have preferred veracity to system, and recognised the 
dualism at the risk of being charged with failure. In 
other words, the only philosophy which can stand 
the test of facts confesses the solution of its problem 
to be still in the future, still to seek, and perhaps 
even for ever unattainable. In the face, therefore, of 
the proved unveracity of the three former systems, 
and the confessed insufficiency of the fourth, we may 
fairly welcome any other hypothesis which will throw 
light upon the question. Such an hypothesis is the 
Christian dogma of the Trinity in unity, which accords 
accurately with all the natural analogies that we have 
been reviewing ; for it shows the dualism of person- 
ality to be solved not by its mutilation, but by its 
intensification in an infinite personal subject which, 
as infinite, must have an adequate, and therefore a 
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personal object, to which object it must be united 
not by an abstract or single relation, such as exists 
between thought or love, and their respective ob- 
jects among ourselves, but by a relation which is 
adequate, including all possible relations, and there- 
fore perfect and therefore personal Heighten the 
elements of the dualism to infinity, and it is 
solved. 

The Christian doctrine of the Trinity, therefore, 
though it cannot be pictured to the imagination, is at 
least in striking harmony with all the analogies of 
things ; and while it preserves the divine transcend- 
ence which gives fixity to all relative existence 
without sacrificing the divine immanence which makes 
life and progress possible, it is the only form of 
theism which cannot be called anthropomorphic; 
for the very possibility as a conception of Triune 
personality has been denied, and the same idea 
cannot in fairness be called anthropomorphic and 
inconceivable. 

And with the restoration of this doctrine to its 
place, instead of the philosophy of relativity, a teleo- 
logical view of nature will again be possible, and the 
whole history of the world's evolution will assume a 
new significance, as moving to one far-off divine event, 
of which the Incarnation is at once an anticipation 
and a prophecy. 

L Science has brought into quite new prominence 
the reality of matter, and that especially as an integral 
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part of our human personality. It has traced impres- 
sions from the world of matter, as they are tele- 
graphed along the nerves and photographed within 
the brain, to be reproduced in our thoughts and 
emotions, and to give their character to our whole 
being ; and, sweeping away the faded metaphors of 
old-world idealisms about the body being a prison, or 
a garment, or an instrument, has declared boldly that 
the blood is the life. The Incarnation is not only 
consistent with such a view, but even demands it — 
as the finer theological instinct of earlier days was well 
aware ; and in the deepest sense we are materialists 
from the very fact that we are Christians. For the 
counter-agent of materialism is not idealism, but sacra- 
mentalism. 

ii. Science has acquired a new dignity for matter by 
the exhibition of its intimacy with spirit The love- 
liness of its forms and colours, the wonder of its 
versatility, the mystery of its strange sympathies and 
antipathies, are for ever haunting us with the sugges- 
tion that matter is not what it seems. But such 
suggestions have been long anticipated and confirmed 
by the sacramental system, in whose light we see 
the material order to be another aspect only of the 
spiritual, which is gradually revealing itself through 
material concealment, in the greater and the lesser 
Christian sacraments which radiate from the Incarna- 
tion, and in all the types, and parables, and sym- 
bolisms of nature, and the sacraments of storm and 
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calm, and of the sunset and of the star-rise, and in 
every flash of an eye, or flush of a cheek, or pulse of 
a hand, that is, in its degree, the material instrument 
of spiritual communion. And so 

" The whole round world is every way 
Bound with gold chains about the feet of God. 



i» 



iii. Science speaks of a destined perfectibility for 
matter. For the law of the material universe is one 
of ever-quickening development The impenetrable 
atoms in combination lose their stubbornness, and 
melt into varying moods of light and heat and elec- 
tricity, binding the universe together with a delicate 
network of sensitive nerves ; and the self-same chemi- 
cal elements that in their deadness make the moun- 
tains, inform the life of the trees that clothe them, 
and the motions of the beasts that haunt them, and 
the senses and hearts and brains of the men that 
look upon them and love them. The atoms are 
refined, transfigured, glorified from rigid obedience to 
willing freedom, but still they are the atoms. And 
inspired by such a past, science prophesies for matter 
an indefinite, infinite increase, of perfection in the time 
to come. Theology consecrates the prophecy, and 
shows matter in mediaeval language, "subtle," "agile," 
and "impassible," and "glorious," sharing the throne 
of heaven. The music is not less material than was 
the sculpture, because it is more spiritual, nor the 
vision through a glass darkly more material than the 
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vision face to face. And as we look back, in the 
light of the Incarnation, upon the long dim vista of 
the world's material development, there is new mean- 
ing for us in the old language — " A body have I pre- 
pared for thee f and a new hope in our looking for 
the resurrection of the dead 



THE END. 
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predominant religious controversy of the day. 11 — Spectator. 

REMINISCENCES AND REFLECTIONS, referring to 
his Early Ministry in the Parish of Row, 1825 — 31. Edited with 
an Introductory Narrative by his Son, Donald Campbell, M. A., 
Chaplain of King's College, London. Crown 8vo. 7J. 6d. 

These 'Reminiscences and Reflections 1 written during the last year of 
his life, were mainly intended to place on record thoughts which might 
prove helpful to others. " We recommend this book cordially to all who 
are interested in the great cause of religious reformation."*— Times. 
" There is a thoroughness and depth, as well as a practical earnestness, 
in his grasp of each truth on which he dilates, which make his reflections 
very valuable. 11 — Literary Churchman. 

THOUGHTS ON REVELATION, with Special Reference 
to the Present Time. Second Edition. Crown 8vo. $s. 

RESPONSIBILITY FOR THE GIFT OF ETERNAL 
LIFE. Compiled by permission of the late J. M'Leod Campbell, 
D.D., from Sermons preached chiefly at Row in 1829—31. 
Crown 8vo. $s. 

" There is a healthy tone as well as a deep pathos not often seen in 
sermons. His words are weighty and the ideas they express tend per- 
fection of life." — Westminster Review. 
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Campbell (Lewis).— SOME ASPECTS of the CHRIS- 
TIAN IDEAL. Sermons by the Rev. L. Campbell, M.A., 
LL.D., Professor of Greek in the University of Glasgow. Crown 
8vo. 6s. 

Canterbury. — Works by Archibald Campbell, Archbishop 

of Canterbury : 

THE PRESENT POSITION OF THE CHURCH OF 
EX GLAND. Seven Addresses delivered to the Clergy and Church- 
wardens of his Diocese, as his Charge, at his Primary Visitation, 
1872. Third Edition. 8vo. cloth. 3*. 6d. 

SOME THOUGHTS ON THE DUTIES OF THE ES- 
TABLISHED CHURCH OF ENGLAND as a National 
Church. Seven Addresses delivered at his Second Visitation. 
8vo. 4s. 6d, 

Cheyne. — Works by T. K. Cheyne, M.A., Fellow of Balliol 
College, Oxford : 

THE BOOK OF ISAIAH CHRONOLOGICALLY AR- 
RANGED. An Amended Version, with Historical and Critical 
Introductions and Explanatory Notes. Crown 8vo. Js. 6d. 

The Westminster Review speaks of it as " a piece of scholarly work, 
very carefully and considerately done. " The Academy calls it**a success- 
ful attempt to extend a right understanding of this important Old Testa- 
ment writing" 

NOTES AND CRITICISMS on the HEBREW TEXT 
OF ISAIAH. Crown 8vo. 2j. 6d. 

Choice Notes on the Four Gospels, drawn from 

Old and New Sources. Crown 8vo. 4s. 6d. each VoL (St 
Matthew and St. Mark in one VoL price 9J.) 

Church. — Works by the Very Rev. R. W. Church, MA, 
D.C.L., Dean of St. Paul's : 

ON SOME INFLUENCES OF CHRISTIANITY UPON 
NATIONAL CHARACTER. Three Lectures delivered in St 
Paul's Cathedral, Feb. 1873. Crown 8vo. 4s. 6d. 
"Few books that we have met with have given us keener pleasure than 

this It would be a real pleasure to quote extensively 9 so wise and so 

true t so tender and so discriminating are Dean Church's judgments, but 
the limits of our space are inexorable. We hope the book will be bought" 
— Literary Churchman. 
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CHURCH (Very Rev. R. W Continued. - • CO 

THE SACRED POETRY 6t EAKt# REUSES. 
Two Lectures in St. Paul's Cathedral. i'8nio. ' is. L The Vedas. 
II. The Psalms. . ■ ;: : "•■"':*/ 

ST. ANSELM. Second Edition. Crown oVo. 6x. 

" It is a sketch by the hand of a master \ with every line marked by 
taste, learning, and real apprehension of the subject." — Pall Mall Gazettes - 

HUMAN LIFE AND ITS CONDITIONS. Sermons 
preached before the University of Oxford, 1876 — 78, with Three 
Ordination Sermons. Crown 8vo. 6s. 

THE GIFTS OF CIVILIZATION, and other Sermons and 
Lectures delivered at Oxford and in St. Paul's Cathedral. New 
Edition. Crown 8vo. Js. 6d. 

Clergyman's Self- Examination concerning the 

APOSTLES' CREED. Extra fcap. 8vo. is. 6d. 

Colenso.— THE COMMUNION SERVICE FROM THE 
BOOK OF COMMON PRAYER; with Select Readings from 
the Writings of the Rev. F. D. Maurice, M.A. Edited by the 
Right Rev. J. W. Colenso, D.D., Lord Bishop of Natal. New 
Edition. i6mo. 2s. 6d. 

Collects of the Church of England. With a beauti- 
fully Coloured Floral Design to each Collect, and Illuminated 
Cover. Crown 8vo. 12s. Also kept in various styles of morocco. 

The distinctive characteristic of this edition is the coloured floral design 
which accompanies each Collect, and which is generally emblematical of 
the character of the day or saint to which it is assigned; the flowers 
which have been selected are such as are likely to be in bloom on the day to 
which the Collect belongs. The Guardian thinks it "a successful attempt 
to associate in a natural and unforced manner the flowers of our fields 
and gardens with the course of the Christian year" * 



Congreve. — HIGH HOPES, and Pleadings for a Rea- 
sonable Faith, Nobler- Thoughts^ Larger Charity. 
Sermons preached in the Parish Church of Tooting Graveney, Surrey. 
By J. Congreve, M.A., Rector. Cheaper Issue. Crown 8vo. 5*. 

■ ' ■ - ■ • ^ • 

Cotton. — Works by the late George Edward Lynch 
Cotton, D.D., * Bishop of Calcutta : 
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COTTON (Bishop)— «?*****/. 

SERMONS PREACHED TO ENGLISH CONGREGA- 
TIONS IN INDIA. Crown 8vo. 7s. 6d. 

EXPOSITORY SERMONS ON THE EPISTLES FOR 
THE SUNDAYS OF THE CHRISTIAN YEAR. Two 
Vols. Crown 8vo. 15J. 

Curteis.— DISSENT in its RELATION to the CHURCH 
OF ENGLAND. Eight Lectures preached before the University 
of Oxford, in the year 1871, on the foundation of the late Rev. 
John Bampton, M. A. , Canon of Salisbury. By George Herbert 
Curteis, M.A., late Fellow and Sub- Rector of Exeter College; 
Principal of the Lichfield Theological College, and Prebendary of 
Lichfield Cathedral ; Rector of Turweston, Bucks. New Edition. 
Crown 8vo. Js. 6d. 

"Mr. Curteis has done good service by maintaining in an eloquent ', 
temperate, and practical manner, that discussion among Christians is 
really an evil, and that an intelligent basis can be found for at least a 
proximate union" — Saturday Review. "A well timed, learned, and 
thoughtful book." 

Davies. — Works by the Rev. J. Llewelyn Davtes, M.A., 
Rector of Christ Church, St Marylebone, etc. : 

THE GOSPEL AND MODERN LIFE ; with a Preface 
on a Recent Phase of Deism. Second Edition. To which is 
added Morality according to the Sacrament of the Lord's Supper, 
or Three Discourses on the Names, Eucharist, Sacrifice, and Com- 
munion. Extra fcap. 8vo. 6s. 

WARNINGS AGAINST SUPERSTITION, IN FOUR 
SERMONS FOR THE DAY. Extra fcap. 8vo. 2s. 6d. 

•' We have seldom read a wiser little book. The Sermons are short, 
terse, and full of true spiritual wisdom, expressed with a lucidity and a 
moderation that must give them weight even with those who agree lean 

with their author. Of the volume as a whole it is hardly possible to 

speak with too cordial an appreciation" — Spectator. 

THE CHRISTIAN CALLING. Sermons. Extra fcap. 
8vo. 6s. 

Donaldson — THE APOSTOLICAL FATHERS: a Critical 
Account of their Genuine Writings and of their Doctrines. By 
James Donaldson, LL.D. Crown Svo. is. 6a\ 
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DONALDSON (J. f LL.D.)— continued. 

This book was published in 1864 as the first volume of a 'Critical 
History of Christian Literature and Doctrine from the death of the 
Apostles to the Nicene Council' The intention was to carry dawn the 
history continuously to the time of Eusebius, and this intention has not 
been abandoned. But as the writers can be sometimes grouped more easily 
according to subject or locality than according to time, it is deemed ad- 
visable to publish the history of each group separately. The Introduction 
to the present volume serves as an introduction to the whole period. 

Drake.— THE TEACHING OF the CHURCH DURING 
THE FIRST THREE CENTURIES ON THE DOCTRINES 
OF THE CHRISTIAN PRIESTHOOD AND SACRIFICE. 
By the Rev. C. B. Drake, M.A., Warden of the Church of Eng- 
land Hall, Manchester. Crown 8vo. 4s. 6d, 

Eadie. — Works by John Eadie, D.D., LL.D., Professor of 
Biblical Literature and Exegesis, United Presbyterian Church : 

THE ENGLISH BIBLE. An External and Critical History 
of the various English Translations of Scripture, with Remarks on 
the Need of Revising the English New Testament Two vols. 
8vo. 2&r. 

"Accurate, scholarly, full of completest sympathy with the translators 
and their work, and marvellously interesting." — Literary Churchman. 

" The work is a very valuable one. It is the result of vast labour, 
sound scholarship, and large erudition." — British Quarterly Review. 

ST. PAULS EPISTLES TO THE THESSALONIANS. 
A Commentary on the Greek Text. Edited by the Rev. W. 
Young, M.A., with a Preface by the Rev. Professor Cairns, 
D.D. 8vo. \2s. 

Ecce Homo. A Survey of the Life and Work of 

Jesus Christ. Fourteenth Edition. Crown 8vo. 6s. 

"A very original and remarkable book, full of striking thought and 
delicate perception ; a book which has realised with wonderful vigour and 
freshness the historical magnitude of Christ* s work, and which here and 
there gives us readings of the finest kind of the probable motive of His indi- 
vidual words and actions. " — Spectator. " The best and most established 
believer will find it adding some fresh buttresses to his faith" — Literary 
Churchman. "If we have not misunderstood him, we have before us a 
writer who has a right to claim deference from those who think deepest 
and know most" — Guardian. 
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Faber.— SERMONS AT A NEW SCHOOL. By the R*v. 
Arthur Faber, M.A., Head Master of Malvern College. Cr. 
8vo. 6s. 

" These are high-toned, earnest Sermons, orthodox and scholar like, and 
laden with encouragement and warning, wisely adapted to the needs if 
school-life" — Literary Churchman. 

Farrar.— Works by the Rev. F. W. Farrar, D.D., F.R.S., 

Canon of Westminster, late Head Master of Marlborough College : 

THE FALL OF MAN, AND OTHER SERMONS. 

Fourth Edition. Crown 8vo. 6s. 

The Nonconformist says of these Sermons, "Mr. Farrar* s Sermons 
are almost perfect specimens of one type of Sermons, which we may con- 
cisely call beautiful. The style of expression is beautiful — there is beauty 
in the thoughts, the illustrations, the allusions — they are expressive of 
genuinely beautiful perceptions and feelings. " The British Quarterly says, 
"Ability, eloquence, scholarship, and practical usefulness, are in these 
Sermons combined in a very unusual degree. " 

THE WITNESS OF HISTORY TO CHRIST. Being 
the Hulsean Lectures for 1870. Fifth Edition. Crown 8va §s. 

The following are tJie subjects of the Five Lectures : — I. " The Ante- 
cedent Credibility of the Miraculous." II. " The Adequacy of the Gospel 
Records." III. " The Victories of Christianity." IV. "Christianity and 
the Individual." V. " Christianity and the Race." The subjects of the 
four Appendices are: — A. " T/te Diversity of Christian Evidences" 
B. "Confucius." C. "Buddha." D. "Comte." 

SEEKERS AFTER GOD. The Lives of Seneca, Epictetus, 
and Marcus Aurelius. New Edition. Grown 8vo. dr. 

"A very interesting and valuable book." — Saturday Review. 

THE SILENCE AND VOICES OF GOD: University 
and other Sermons. Fifth Edition. Crown 8vo. 6s. 

"We can most cordially recommend Dr. Farrar* s singularly beautiful 

volume of Sermons For beauty of diction, felicity of style, aptness of 

illustration and earnest loving exhortation, the volume is without its 
parallel. " — John Bull. " They are marked by great ability, by an honesty 
which does not hesitate to acknowledge difficulties and by an earnestness 
which commands respect." — Pall Mall Gazette. 

"IN THE DAYS OF THY YOUTH." Sermons on Prac- 
tical Subjects, preached at Marlborough College from 1871 — 76. 
Fifth Edition, Crown 8vo. 9*. 
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FARRAR (Rev. P. VJ .)— continued. 

. ti AU Dr. Farrar's pectdiar charm of style is apparent here, all that, 
care and subtleness of analysis, and an even-added distinctness and clear-, 
ness of moral teaching, which is what every kind of sermon wants, and 
especially a sermon to boys."— Literary Churchman. 

ETERNAL HOPE. Five Sermons preached in Westminster 
Abbey, in 1876. With Preface, Notes, etc. Contents : What 
Heaven is. — Is Life Worth Living? — c Hell,* What it is not. — 
Are there few that be saved ? — Earthly and Future Consequences 
of Sin. Seventeenth Thousand. Crown 8vo. 6s. 

SAINTLY WORKERS. Lenten Lectures delivered in St. 
Andrew's, Holborn, March and April, 1878. Crown 8vo. 6s. 

EPHPHATHA; or the Amelioration of the World. Sermons 
preached at Westminster Abbey. With Two Sermons at St. 
Margaret's, Westminster, on the Opening of Parliament. Crown 
8vo. 6s. 

Fellowship : Letters Addressed to my Sister 
Mourners. Fcap. 8vo. cloth gilt 3*. 6d. 

Ferrar.— A COLLECTION OF FOUR IMPORTANT 
MSS. OF THE GOSPELS, viz., 13, 69, 124, 346, with a view 
to prove their common origin, and to restore the Text of their 
Archetype. By the late W. H. Ferrar, M.A., Professor of Latin 
in the University of Dublin. Edited by T. K. Abbott, M.A., 
Professor of Biblical Greek, Dublin. 4to., half morocco. 10s. 6d. 

Forbes. — Works by Granville H. Forbes, Rector of 

Broughton : 
THE VOICE OF GOD IN THE PSALMS. Cr. 8vo. 6s.6d. 

VILLAGE SERMONS. By a Northamptonshire Rector. 
Crown 8vo. 6*. 

" Such a volume as the present . . . is as great an accession to the cause 
of a deep theology as the most refined exposition of its fundamental prin- 
ciples . . . We heartily accept his actual teaching as a true picture of what 
revelation teaches us y and thank him for it as one of the most profound 
that was ever made perfectly simple and popular . ... It is part of (he 
Beauty of these sermons that while they apply the old truth to the -hew 
modes of feeling they seem to preserve the whiteness of its simplicity .... 
There will be plenty of critics to accuse this volume of inadequacy of 
doctrine because it says no more than Scripture about vicarious suffering 



12 THEOLOGICAL BOOKS. 

and external retribution. For ourselves we welcome it most cordially as 
expressing adequately what we believe to be the true burden of the Gospd in 
a manner which may take hold either of the least or. the mast cultivated 
intellect. " — Spectator. 

Gaskoin.— CHILDREN'S TREASURY OF BIBLE 
STORIES. By Mrs. Herman Gaskoin. Edited with Pre&ce 
by the Rev. G. F. Maclear, D.D. 

Part I. — Old Testament. i8mo. is. 
Part II. — New Testament. i8mo. is. 
Part III. — The Apostles. i8mo. u. 

Hardwick. — Works by the Ven. Archdeacon Hardwick : 

CHRIST AND OTHER MASTERS. A Historical Inquiry 
into some of the Chief Parallelisms and Contrasts between Christ- 
ianity and the Religious Systems of the Ancient World. New 
Edition, revised, and a Prefatory Memoir by the Rev. FRANCIS 
Procter, M.A. New Edition. Cr. 8vo. iot. 6d. 

A HISTORY OF THE CHRISTIAN CHURCH. Middle 

Age. From Gregory the Great to the Excommunication of Luther, 

Edited by William Stubbs, M. A., Regius Professor of Modern 

History in the University of Oxford. With Four Maps constructed 

for this work by A. Keith Johnston. New Edition. Crown 

8vo. I or. 6d. 

"As a Manual for the student of ecclesiastical history in the Middle 

Ages, we know no English work which can be compared to Mr. HardwicUt 

book. " — Guardian. 

A HISTORY of the CHRISTIAN CHURCH DURING 
THE REFORMATION. New Edition, revised by Professor 
Stubbs. Crown 8vo. ioj. 6d. 

This volume is intended as a sequel and companion to the "History 
of the Christian Church during the Middle Age? 

Hare. — Works by the late Archdeacon Hare : 

THE VICTORY OF FAITH. By JULIUS CHARLES 
Hare, M. A., Archdeacon of Lewes. Edited by Prof. Plumptre. 
With Introductory Notices by the late Prof. Maurice and Dean 
Stanley. Third Edition. Crown 8vo. 6s. 6d. 

THE MISSION OF THE COMFORTER. With Notes. 
New Edition, edited by Prof. E. H. Plumptre. Cm.8vo. ys. 64 

Harris. — SERMONS. By the late George Collyer 
Harris, Prebendary of Exeter, and Vicar of St. Luke's, Torquay. 
With Memoir by Charlotte M. Yonge, and Portrait Extrt 
fcap. 8vo. 6s, 
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Hervey.— THE GENEALOGIES OF OUR LORD AND 
SAVIOUR JESUS CHRIST, as contained in the Gospels of 
St. Matthew and St. Luke, reconciled with each other, and shown 
to be in harmony with the true Chronology of the Times. By Lord 
Arthur Hervey, Bishop of Bath and Wells. 8vo. icw. dd. 

Hort.— TWO DISSERTATIONS. I. On MONOrENHS 0EO2 

in Scripture and Tradition. II. On the " Constantinopolitan" 
Creed and other Eastern Creeds of the Fourth Century. By F. J. A. 
Hort, D.D., Fellow and Divinity Lecturer of Emmanuel Col- 
lege, Cambridge. 8vo. is. 6d. 

Howson (Dean) — Works by: 

BEFORE THE TABLE. An Inquiry, Historical and Theo- 
logical, into the True Meaning of the Consecration Rubric in the 

. Communion Service of the Church of England. By the Very Rev. 
J. S. Howson, D.D., Dean of Chester. With an Appendix and 
Supplement containing Papers by the Right Rev. the Bishop of 
St. Andrew's and the Rev. R. W. Kennion, M.A. 8vo. Js. 6d. 

THE POSITION OF THE PRIEST DURING CON- 
SECRATION in the English Communion Service. A 
Supplement and a Reply. Crown 8vo. 2s. 6d. 

Hughes.— THE MANLINESS of CHRIST. By Thomas 

Hughes, Author of "Tom Brown's School Days." Cr. 8vo. 4s. 6d. 

"Mr. Hughes makes no profession of scholarship or critical ability, but 

his pages bear the impress of much careful reading and thoughtful study ; 

and accordingly although he limits himself in set terms, to the consider- 

ation of the character of Christ in what he calls its ' manly * aspect he 

has given to the world a volume, which so truly, and in some places so 

picturesquely and strikingly, represents the life of our Lord, that we can 

only express the hope that it may find its way into the hands of thousands 

of English working men." — Spectator. 

Hutton.— ESSAYS : THEOLOGICAL and LITERARY. 
By Richard Hutton, M.A. New and cheaper issue. 2 vols. 
8vo. i&r. 

Hymni Ecclesiae. — Fcap. 8vo. 7s. 6d. 

This collection was edited by Dr. Newman while he lived at Oxford. 

Hyacinthe.— CATHOLIC REFORM. By Father 

Hyacinthe. Letters, Fragments, Discourses. Translated by 
Madame Hyacinth e-Loyson. With a Preface by the Very Rev. 
A. P. Stanley, D.D., Dean of Westminster. Cr. 8vo. Js. 6d. 
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"A valuable contribution to the religious literature of the day, and is 
especially opportune at a titne when a controversy of no ordinary import- 
ance upon the very subject it deals with is engaged in all over Europe." — 
Daily Telegraph. 

Imitation of Christ. — Four Books. Translated from the 
Latin, with Preface by the Rev. W. Benham, B.D., Vicar of 
Margate. Printed with Borders in the Ancient Style after Holbein, 
Diirer, and other Old Masters. Containing Dances of Death, Acts 
of Mercy, Emblems, and a variety of curious ornamentation. Cr. 
8vo. gilt edges. Js. 6d. 

Also in Latin, uniform with the above, New Edition. ?s.6d. 

Jacob,— BUILDING IN SCIENCE, and other Ser- 
mons. By J. A. Jacob, M.A., Minister of St. Thomas's, Pad- 
dington. Extra fcap. 8vo. 6s. 

Jellett.— THE EFFICACY OF PRAYER : being the Don- 
nellan Lectures for 1877. By J. H. Jellett, B.D., Senior 
Fellow of Trinity College, Dublin, formerly President of the Royal 
Irish Academy. Second Edition. 8vo. $s. 

Jennings and Lowe.— THE PSALMS, with Introduc- 
tions and Critical Notes. By A. C. Jennings, B. A., Jesus Col- 
lege, Cambridge, Tyrwhitt Scholar, Crosse Scholar, Hebrew 
University Scholar, and Fry Scholar of St. John's College ; helped 
in parts by W. H. Lowe, M. A., Hebrew Lecturer and late Scholar 
of Christ's College, Cambridge, and Tyrwhitt Scholar. Complete 
in two vols, crown 8vo. 10s. 6d. each. Vol. 1, Psalms i. — lxxii, with 
Prolegomena ; Vol. 2, Psalms lxxiii. — cl. 

Killen.— THE ECCLESIASTICAL HISTORY OF IRE- 
LAND from the Earliest Period to the Present Time. By W. D. 
Killen, D.D., President of Assembly's College, Belfast, and 
Professor of Ecclesiastical History. Two vols. 8vo. 25J. 

" Those who have the leisure will do well to read these two volumes. 
They are full of interest, and are the result of great research" — Spec- 
tator. 

Kingsley. — Works by the late Rev. Charles Kingsley, 
M. A. , Rector of Eversley, and Canon of Westminster : 

THE WATER OF LIFE, AND OTHER SERMONS. 

New Edition. Crown 8vo. 6s. 
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KINGSLEY (Rev. Charles)— continued. 

. THE GOSPEL OF THE PENTATEUCH ; and David. 
New Edition. Crown. 8vo. 6>. 

GOOD NEWS OF GOD. Ninth Edition. Crown 8vo. 6s. 

SERMONS FOR THE TIMES. New Edition. Crown 
8vo. 6s. 

VILLAGE AND TOWN AND COUNTRY SERMONS. 

New Edition. Crown 8vo. 6s. 

SERMONS on NATIONAL SUBJECTS. Second Edition. 
Fcap. 8vo. 3-r. 6d. 

THE KING OF THE EARTH, and other Sermons, 
a Second Series of Sermons on National Subjects. Second 
Edition. Fcap. 8vo. 3-r. 6d. 

DISCIPLINE, and other Sermons. Second Edition. 
Fcap. 8vo. $s. 6d. 

WESTMINSTER SERMONS. With Preface. New 
Edition. Crown 8vo. 6s. 

Kynaston.— SERMONS PREACHED IN THE COL- 
LEGE CHAPEL, CHELTENHAM, during the First Year 
of his Office. By the Rev. Herbert Kynaston, M. A., Princi- 
pal of Cheltenham College. Crown 8vo. 6s. 

Lightfoot. — Works by J. B. Lightfoot, D.D., Bishop of 
Durham. 

S. PAUL'S EPISTLE TO THE GALATIANS. A Re- 
vised Text, with Introduction, Notes, and Dissertations. Fifth 
Edition, revised. 8vo. cloth. 12s. 

While the Author's object has been to make this commentary generally 
complete, he has paid special attention to everything relating to St. PauFs 
personal history and his intercourse with the Apostles and Church of the 
Circumcision, as it is this feature in the Epistle to the Galatians which 
has given it an overwhelming interest in recent theological controversy. 
The Spectator says, " There is no commentator at once of sounder judg- 
ment and more liberal than Dr. Lightfoot. " 



i> 



ST. PAUL'S EPISTLE TO THE PHILIPPIANS. A 

Revised Text, with Introduction, Notes, and Dissertations. Fourth 

Edition, revised. 8vo. 12s. 

li No commentary in the English language can be compared with it in 

regard to fulness of information, exact scholarship, and laboured attempts 

to settle everything about the epistle on a solid foundation. " — Athenaeum. 
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LIGHTFOOT (Dr.)— continued. 

ST. PAUL'S EPISTLES TO THE COLOSSIANS AND 
TO PHILEMON. A Revised Text with Introduction, Notes, etc. 
Third Edition, revised. 8vo. 12s. 

" It bears marks of continued and extended reading and research, and 
of ampler materials at command. Indeed, it leaves nothing to be desired 
by those who seek to study thoroughly the epistles contained in it, and to do 
so with ail known advantages presetted in sufficient detail and in conve- 
nient form. " — Guardian. 

S. CLEMENT OF ROME. An Appendix containing the 
newly discovered portions of the two Epistles to the Corinthians 
with Introductions and Notes, and a Translation of the whole. 
8vo. &r. 6d. 

ON A FRESH REVISION OF THE ENGLISH NEW 
TESTAMENT. Second Edition. Crown 8vo. 6s. 

The Author shews in detail the necessity for a fresh revision of the 
authorized version on the following grounds: — I. False Readings. 2. 
Artificial distinctions created. 3. Real distinctions obliterated. 4. Faults 
of Grammar. 5. Faults of Lexicography. 6. Treatment of Proper 
Names, official titles, etc. 7. Archaisms, defects in the English, errors 
of the press, etc. " The book is marked by careful scholarship, familiarity 
with the subject, sobriety, and circumspection. —Athenaeum. 

Lome.— THE PSALMS LITERALLY RENDERED IN 
VERSE. By the Marquis of Lorne. With three Illustrations. 
New Edition. Crown 8vo. Is. 6d. 

Maclaren — SERMONS PREACHED at MANCHESTER. 
By Alexander Maclaren. Sixth Edition. Fcap. 8vo. 4s. 6d. 

These Sermons represent no special school, but deal with the broad prin- 
ciples of Christian truth, especially in their bearing on practical, every-day 
life. A few of the titles are: — " The Stone of Stumbling," "Love and 
Forgiveness" "The Living Dead," "Memory in Another World," 
Faith in Christ," " Love and Fear," "The CJmce of Wisdom," "The 
Food of the World." 

A SECOND SERIES OF SERMONS. Fourth Edition. 
Fcap. 8vo. 4s. 6d. 

The Spectator characterises them as "vigorous in style, full of thought, 
rich in illustration, and in an unusual degree interesting. 

A THIRD SERIES OF SERMONS. Third Edition. 
Fcap. 8vo. 4s. 6d. 
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MACLAREN {A.)— continued. 

* ' Sermons more sober and yet more forcible, and with a certain wise and 
practical spirituality about them it would not be easy to find. " — Spectator. 

WEEK-DAY EVENING ADDRESSES. Delivered in 
Manchester. Extra Fcap. 8vo. 2s. 6d. 

M&clear. — Works by the Rev. G. F. Maclear, D.D., Head 
Master of King's College School : 

A CLASS-BOOK OF OLD TESTAMENT HISTORY. 
With Four Maps. New Edition. l8mo. 4r. 6d. 

" The present volume ," says the Preface, "forms a Class- Book of Old 
Testament History from the Earliest Times to those of Ezra and Nehe- 
miah. In its preparation the most recent authorities have been consulted, 
and wherever it has appeared useful, Notes have been subjoined illustra- 
tive of the Text, and, for the sake of more advanced students, references 
added to larger works. The Index has been so arranged as to form a 
concise Dictionary of the Persons and Places mentioned in the course of the 
Narrative." The Maps, prepared by Stanford, materially add to the 
value and usefulness of the book. The British Quarterly Review calls it 
"A careful and elaborate, though brief compendium of all that modern 
research has done for the illustration of the Old Testament. We know of 
no work which contains so much important information in so small a 
compass. yi 

A CLASS-BOOK OF NEW TESTAMENT HISTORY. 

Including the Connexion of the Old and New Testament. New 
Edition. i8mo. 5j. 6d. 

The present volume forms a sequel to the Authors Class- Book *f Old 
Testament History, and continues the narrative to the close of S. PauVs 
second imprisonment at Rome. The work is divided into three Books — 
/. The Connection between the Old and New Testament. II. The 
Gospel History. III. The Apostolic History. In the Appendix are given 
Chronological Tables. The Clerical Journal "says, "It is not often that 
such an amount of useful and interesting matter on biblical subjects is 
found in so convenient and small a compass as in this well-arranged 
volume. " 

A CLASS-BOOK OF THE CATECHISM OF THE 
CHURCH OF ENGLAND. New and Cheaper Edition. i8mo. 
Is. 6d. 

The present work is intended as a sequel to the two preceding books. 
"Like them, it is jurnished with notes and references to larger works, 
and it is hoped that it may be found, especially in the higher forms of our 
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MACLEAR (Dr. G. ^ .)— continued. 

Public Schools, to supply a suitable manual of instruction in the chief 
doctrines of our Church, and a useful help in the preparation of Can- 
didates for Confirmation" The Literary Churchman says, "ft is indeed 
the work of a scholar and divine, and as such, though extremely simple, it 
is also extremely instructive. There are few clergy who would not find 
it useful in preparing Candidates for Confirmation; and there are not a 
few who would find it useful to themselves as well. " 

A FIRST CLASS-BOOK OF THE CATECHISM OF 
THE CHURCH OF ENGLAND, with Scripture Proofs for 
Junior Classes and Schools. New Edition. l8mo. 6d. 

This is an epitome of the larger Class-book, meant for junior students 
and elementary classes. The book has been carefully condensed, so as to 
contain clearly and fully, the most important part of the contents of the 
larger book. 

A SHILLING-BOOK of OLD TESTAMENT HISTORY. 
New Edition. i8mo. cloth limp. is. 

This Manual bears the same relation to the larger Old Testament His- 
tory, that the book just mentioned does to the larger work on the Catechism. 
It consists of Ten Books, divided into short chapters, and subdivided into 
sections, each section treating of a single episode in the history, the title of 
which is given in bold type. 

A SHILLING-BOOK of NEW TESTAMENT HISTORY. 
New Edition. i8mo. cloth limp. is. 

A MANUAL OF INSTRUCTION FOR CONFIRMA- 
TION AND FIRST COMMUNION, with Prayers and Devo- 
tions. 321110. cloth extra, red edges. 2s. 

This is an enlarged and improved edition of * The Order of Confirma- 
tion.' 1 To it have been added the Communion Office, with Notes and 
Explanations, together with a brief form of Self Examination and De- 
votions selected from the works of Cosin, Ken, Wilson, and others. 

THE ORDER OF CONFIRMATION, with Prayers and 
Devotions. 32mo. cloth. 6d. 

THE FIRST COMMUNION, with Prayers and Devotions 

for the Newly Confirmed. 32mo. 6d. 

THE HOUR OF SORROW ; or, The Order for the Burial 
of the Dead. With Prayers and Hymns. 321110. cloth extra. 2s. 
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MACLEAR (Dr. G. F .)— continued. 

APOSTLES OF MEDIEVAL EUROPE. Cr. 8vo. ^s.6d. 

il Mr. Maclear will have done a great work if his admirable little volume 
shall help to break up the dense ignorance which is still prevailing among 
people at large." — Literary Churchman. 

Macmillan. — Works by the Rev. Hugh Macmillan, LL.D. 
F. R. S. E. (For other Works by the same Author, see Catalogue 
of Travels and Scientific Catalogue). 

THE TRUE VINE; or, the Analogies of our Lord's 
Allegory. Third Edition. Globe 8vo. 6s. 

The Nonconformist says, " It abounds in exquisite bits of description f 
and in striking facts clearly stated. " The British Quarterly says, ' ' Readers 
and preachers who are unscientific will find many of his illustrations as 
valuable as they are beautiful. " 

BIBLE TEACHINGS IN NATURE. Twelfth Edition. 
Globe 8vo. 6>. 

In this volume the author has endeavoured to shew that the teaching of 
Nature and the teaching of the Bible are directed to the same great end; 
that the Bible contains the spiritual truths which are necessary to make us 
wise unto salvation, and the objects and scenes of Nature are the pictures 
by which these truths are illustrated. "He has made the world more 
beautiful to us, and unsealed our ears to voices of praise and messages of 
love that might otherwise have been unheard." — British Quarterly Review. 
"Dr. Macmillan has produced a book which may be fitly described as one 
of the happiest efforts for enlisting physical science in the direct service of 
religion. " — Guardian. 

THE SABBATH OF THE' FIELDS. A Sequel to " Bible 
Teachings in Nature. " Second Edition. Globe 8vo. 6j. 

" This volume, like all Dr. Macmillan' s productions, is very delight- 
ful reading, and of a special kind. Imagination, natural science, and 
religious instruction are blended '• together in a very charming way. 9 * — 
British Quarterly Review. 

THE MINISTRY OF NATURE. Fourth Edition. Globe 
8vo. 6s. 

" Whether the reader agree or not with his conclusions, he will ac- 
knowledge he is in the presence of an original and thoughtful writer. " — 
Pall Mall Gazette. " There is no class of educated men and women that 
will not profit by these essays." — Standard. 

OUR LORD'S THREE RAISINGS FROM THE DEAD. 
Globe 8vo. 6s. 
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Maurice. — Works by the late Rev. F. Denison Maurice, 

M.A., Professor of Moral Philosophy in the University of Cam- 
bridge : 
The Spectator says, — "Few of those of our own generation whose noma 

will live in English history or literature have exerted so profound and s§ 

permanent an influence as Mr. Maurice" 

THE PATRIARCHS AND LAWGIVERS OF THE 
OLD TESTAMENT. Third and Cheaper Edition. Crown 
8vo. 55. 

The Nineteen Discourses contained in this volume were preached in the 
chapel of Lincoln's Inn during the year 185 1. The texts are taken from 
the books of Getiesis, Exodus, Numbers, Deuteronomy, Joshua, Judges, 
and Samuel, and involve some of the most interesting biblical topics dis- 
cussed in recent times. 

THE PROPHETS AND KINGS OF THE OLD TES- 
TAMENT. New Edition. Crown 8vo. ioj. 6d, 

Mr. Maurice, in the spirit which animated the compilers of the Church 
Lessons, has in these Sermons regarded the Prophets more as preachers of 
righteousness than as mere predictors — an aspect of their lives which, he 
thinks, lias been greatly overlooked in our day, and than which, there is 
none we have more need to contemplate. He has found that the Old 
Testament Prophets, taken in tJuir simple natural sense, clear up many 
of the difficulties which beset us in the daily work of life; make the past 
intelligible, the present endurable, and the future real and hopeful, 

THE GOSPEL OF THE KINGDOM OF HEAVEN. 
A Series of Lectures on the Gospel of St Luke. New Edition. 
Crown 8vo. 9-f. 

Mr. Maurice, in his Preface to these Twenty-eight Lectures, says, — 
"In these Lectures I have endeavoured to ascertain what is told us respect- 
ing the life of Jesus by one of those Evangelists who proclaim Him to be 
the Christ, who says that He did come from a Father, that He did baptize 
with the Holy Spirit, that He did rise from the dead. I have chosen the 
one who is most directly connected with the later history 0/ the Church, 
who was not an Apostle, who professedly wrote for the use of a man 
already instructed in the faith of the Apostles. I have followed the course 
of the writer's narrative, not changing it under any pretext, I have 
adhered to his phraseology, striving to avoid the substitution of any other 
for his." 

THE GOSPEL OF ST. JOHN. A Series of Discourses. 

New Edition. Crown 8vo. 6s. 
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MAURICE (Rev. F. D.)— continued. 

The Literary Churchman thus speaks of this volume: "Thorough 
honesty, reverence, and deep thought pervade the work, which is every 
way solid and philosophical ', as well as theological, and abounding with 
suggestions which the patient student may draw out more at length for 
himself" 

THE EPISTLES OF ST. JOHN. A Series of Lectures 
on Christian Ethics. Second and Cheaper Edition. Cr. 8vo. dr. 

These Lectures on Christian Ethics were delivered to the students of the 
Working Men's College, Great Ormond Street, London, on a series of 
Sunday mornings. Mr. Maurice believes that the question in which we 
are most interested, the question which most affects our studies and our daily 
lives, is the question, whether there is a foundation for human morality, 
or whether it is dependent upon the opinions and fashions of different ages 
and countries. This important question will be found amply and fairly 
discussed in this volume, which the National Review calls "Mr. 
Maurice's most effective and instructive work. He is peculiarly fitted 
by the constitution of his mind, to throw light on St. John's writings. " 
Appended is a note on "Positivism and its Teacher." 

EXPOSITORY SERMONS ON THE PRAYER-BOOK. 
The Prayer-book considered especially in reference to the Romish 
System ; and the Lord's Prayer. Crown 8vo. $s. 

After an Introductory Sermon, Mr. Maurice goes over the various parts 
of the Church Service, expounds in eighteen Sermons, their intention and 
significance, and shews how appropriate they are as expressions of the 
deepest longings and wants of all classes of men. 

WHAT IS REVELATION? A Series of Sermons on the 
Epiphany ; to which are added, Letters to a Theological Student 
on the Bampton Lectures of Mr. Mansel. Crown 8vo. ioj. 6d. 

Both Sermons and Letters were called forth by the doctrine maintained 
by Mr. Mansel in his Bampton Lectures, that Revelation cannot be a direct 
Manifestation of the Infinite Nature of God. Mr. Maurice maintains 
the opposite doctrine, and in his Sermons explains why, in spite of the high 
authorities on the other side, he must still assert the principle which he 
discovers in the Services of the Church and throughout the Bible, 

SEQUEL TO THE INQUIRY, "WHAT IS REVELA- 
TION?" Letters in Reply to Mr. Mansel's Examination of 
"Strictures on the Bampton Lectures." Crown 8vo. dr. 

This, as the title indicates, was called forth by Mr. ManseVs examina- 
tion of Mr. Maurice's Strictures on his doctrine of the Infinite. 
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MAURICE (Rev. F. D.)— continued. 

THEOLOGICAL ESSAYS. Third Edition. Crown 8vo. 
10s. 6d. 

" The book" says Mr. Maurice, "expresses thoughts which have been 
working in my mind for years; the method of it has not been adopted 
carelessly; even the composition has undergone frequent revision" 

THE DOCTRINE OF SACRIFICE DEDUCED FROM 
THE SCRIPTURES. New Edition. Crown 8vo. *js. 6d. 

THE RELIGIONS OF THE WORLD, AND T£EIR 
RELATIONS TO CHRISTIANITY. Fifth Edition. Crown 
8vo. $s. 

ON THE SABBATH DAY ; the Character of the Warrior, 
and on the Interpretation of History. Fcap. 8vo. 2s. 6d. 

THE LORD'S PRAYER, THE CREED, AND THE 
COMMANDMENTS. A Manual for Parents and Schoolmasters. 
To which is added the Order of the Scriptures. i8mo. cloth 
limp. is. 

DIALOGUES ON FAMILY WORSHIP. Crown 8vo. 6s. 

SOCIAL MORALITY. Twenty-one Lectures delivered in 
the University of Cambridge. New and Cheaper Edition. Cr. 
8vo. ios.6d. 

"Whilst reading it we are charmed by the freedom from exclusweness 
and prejudice, the large charity, the loftiness of thought, the eagerness to 
recognise and appreciate whatever there is of real worth extant in the 
world, which animates it from % one end to the other. We gain new 
thoughts and new ways of viewing things, even more, perhaps, from beint 
brought for a time under the influence of so noble and spiritual a mind. 
— Athenaeum. 

THE CONSCIENCE : Lectures on Casuistry, delivered in 
the University of Cambridge. Second and Cheaper Edition. 
Crown 8vo. $s. 

The Saturday Review says: " We rise from the perusal of these lec- 
tures with a detestation of all that is selfish and mean, and with a living 
impression that there is such a thing as goodness after all." 

LECTURES ON THE ECCLESIASTICAL HISTORY 
OF THE FIRST AND SECOND CENTURIES. 8vo. ioj. 6d. 
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MAURICE (Rev. F. V.)— continued. 

LEARNING AND WORKING. Six Lectures delivered 
in Willis's Rooms, London, in June and July, 1854. — THE 
RELIGION OF ROME, and its Influence on Modern Civilisa- 
tion. Four Lectures delivered in the Philosophical Institution of 
Edinburgh, in December, 1854. Crown 8vo. 5*. 

SERMONS PREACHED IN COUNTRY CHURCHES. 
New Edition. Crown 8vo. ioj. 6d. 

" Earnest, practical, and extremely simple."-*- Literary Churchman. 

" Good specimens of his simple and earnest eloquence. The Gospel inci- 
dents are realized with a vividness which we can well believe made the 
common people hear him gladly. Moreover they are sermons which must 
have done the hearers good" — John Bull. 

Moorhouse. — Works by James Moorhouse, M.A., Bishop 

of Melbourne : 

SOME MODERN DIFFICULTIES RESPECTING the 
t FACTS OF NATURE AND REVELATION. Fcap. 8vo. 
2s. 6d. 

JACOB. Three Sermons preached before the University of 
Cambridge in Lent 1870. Extra fcap. 8vo. jj. 6d. 

O'Brien.— PRAYER. Five Sermons preached in the Chapel 
of Trinity College, Dublin. By James Thomas O'Brien, D.D., 
Bishop of Ossory and Ferns. 8vo. 6s. 

" It is with much pleasure and satisfaction that we render our humble 
tribute to the value of a publication whose author deserves to be remembered 
with such deep respect" — Church Quarterly Review. 

Palgrave. — HYMNS. By Francis Turner Palgrave. 

Third Edition, enlarged. i8mo. is. 6d. 

This is a collection of twenty original Hymns, which the Literary 
Churchman speaks of as "so choice, so perfect, and so refined, — so tender 
in feeling, and so scholarly in expression" 

Paul Of Tarsus. An Inquiry into the Times and the Gospel 
of the Apostle of the Gentiles. By a Graduate. 8vo. \os. 6d. 

" Turn where we will throughout the volume, 7ve find the best fruit 
of patient inquiry, sound scholarship, logical argument, and fairness 0/ 
conclusion. No thoughtful reader will rise from its perusal without a 
real and lasting profit to himself, and a sense of permanent addition to 
the cause of truth" — Standard. 
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Philochristus.— MEMOIRS OF A DISCIPLE OF THE 
LORD. Second Edition. 8vo. I2j. 

" The winning beauty of this book and the fascinating power with 
which the subject of it appeals to all English minds will secure for it 
many readers." — Contemporary Review. 

Picton.— THE MYSTERY OF MATTER; and other Essays. 
By J. Allanson Picton, Author of "New Theories and the 
Old Faith." Cheaper Edition. With New Preface. Crown 8va 6s. 

Contents — The Mystery of Matter : The Philosophy of Ignorance : The 
Antithesis of Faith and Sight: The Essential Nature of Religion: 
Christian Pantheism. 

Plumptre — MOVEMENTS in RELIGIOUS THOUGHT. 

Sermons preached before the University of Cambridge, Lent Term, 
1879. Bv E. H. Plumptre, D.D., Professor of Divinity, King's 
College, London, Prebendary of St. Paul's, etc Fcap. 8vo. y. €a\ 

Prescott — THE THREEFOLD CORD. Sermons preached 
before the University of Cambridge. By J. E. Prescott, B.D. 
Fcap. 8vo. 3j. 6d. 

Procter.— A HISTORY OF THE BOOK OF COMMON 
PRAYER : With a Rationale of its Offices. By Francis Procter, 
M. A. Fourteenth Edition, revised and enlarged. Cr. 8vo. lor. 6d. 

The Athenaeum says: — " The origin of every part of the Prayer-book 
has been diligently investigated, — and there are few Questions or facts con- 
nected with it which are not either sufficiently explained, or so referred t§ 
that persons interested may work out the truth for themselves. " 

Procter and Maclear.— AN ELEMENTARY INTRO- 
DUCTION TO THE BOOK OF COMMON PRAYER. 
Re-arranged and Supplemented by an Explanation of the Morning 
and Evening Prayer and the Litany. By r. Procter, M. A., ana 
G. F. Maclear, D.D. New Edition. Enlarged by the addition 
of the Communion Service and the Baptismal and Confirmation 
Offices. i8mo. 2s. 6d. 
The Literary Churchman characterises it as " by far the completest 
and most satisfactory book of its kind we know. We wish it were m 
the hands of every schoolboy and every schoolmaster in the kingdom. 9 * 

Psalms of David CHRONOLOGICALLY ARRANGED. 
An Amended Version, with Historical Introductions and Ex- 
planatory Notes. By Four Friends. Second and Cheaper 
Edition, much enlarged. Crown 8vo. Ss. 6d, 
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One of the chief designs of the Editors, in preparing this volume, was 
to restore the Psalter as far as possible to the order in which the Psalms 
were written. They give the division of each Psalm into strophes, and 
of each strophe into the lines which composed it, and amend the errors of 
translation. The Spectator calls it "one of the most instructive and 
valuable books that have been published for many years. " 

Psalter (Golden Treasury). — The Student's Edition. 

Being an Edition of the above with briefer Notes. i8mo. 3*. 6d. 

The aim of this edition is simply to put the reader as far as possible in 
possession of the plain meaning of the writer. " It is a gem," the Non- 
conformist says. 

Pulsford.— SERMONS PREACHED IN TRINITY 
CHURCH, GLASGOW. By William Pulsford, D.D. 
Cheaper Edition. Crown 8vo. 4-y. 6d. 

Ramsay.— THE CATECHISER'S MANUAL; or, the 
Church Catechism Illustrated and Explained, for the Use of 
Clergymen, Schoolmasters, and Teachers. By Arthur Ramsay, 
M.A. Second Edition. i8mo. is. 6d. 

Rays of Sunlight for Dark Days. A Book of Selec- 
tions for the Suffering. With a Preface by C. J. Vaughan, D.D. 
l8mo. Eighth Edition. 3s. 6d. Also in morocco, old style. 

Dr. Vaughan says in the Preface, after speaking of the general run oj 
Books of Comfort for Mourners, "It is because I think that the little 
volume now offered to the Christian sufferer is one of greater wisdom and 
of deeper experience, that I have readily consented to the request thai I 
would introduce it by a few words of Preface." The book consists of a 
series of very brief extracts from a great variety of authors, in prose and 
poetry, suited to the many moods of a mourning or suffering mind. 
"Mostly gems of the first water. " — Clerical Journal 

Reynolds.— NOTES OF THE CHRISTIAN LIFE. A 
Selection of Sermons by Henry Robert Reynolds, B.A., 
President of Cheshunt College, and Fellow of University College, 
London. Crown 8vo. *js. 6d. 

Roberts.— DISCUSSIONS ON THE GOSPELS. By the 
Rev. Alexander Roberts, D.D. Second Edition, revised and 
enlarged. 8vo. idf. 
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Robinson.— MAN IN THE IMAGE OF GOD ; and other 
Sermons preached in the Chapel of the Magdalen, Streatham, 
1874—76. By H. G. Robinson, M.A., Prebendary of York. 
Crown 8vo. js. 6d. 

Romanes.— CHRISTIAN PRAYER AND GENERAL 
LAWS, being the Burney Prize Essay for 1873. With an Ap- 
pendix, examining the views of Messrs. Knight, Robertson, Brooke, 
Tyndall, and Galton. By George J. Romanes, M.A. Crown 
8vo. 5j. 

Rushbrooke.— SYNOPTICON: An Exposition of the 
Common Matter of the Synoptic Gospels. By W. G. Rushbrooke, 
M.L., Fellow of St. John's College, Cambridge. Printed in colours. 
To be completed in Six Parts. 4to. Part L y. 6d. Parts II. and 
III. 7s. 

Salmon.— THE REIGN OF LAW, and other Sermons, 
preached in the Chapel of Trinity College, Dublin. By the Rev. 
George Salmon, D.D., Regius Professor of Divinity in the 
University of Dublin. Crown ovo. 6s. 
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Well considered^ learned, and powerful discourses." — Spectator. 



Sanday.— THE GOSPELS IN THE SECOND CEN- 
TURY. An Examination of the Critical part of a Work entitled 
"Supernatural Religion." By William Sanday, M.A., late 
Fellow of Trinity College, Oxford. Crown 8vo. &s. 6d. 

"A very important book for the critical side of the question as to the 
authenticity of the New Testament ', and it is hardly possible to conceive a 
writer of greater fairness, candour, and scrupulousness." — Spectator. 

Scotch Sermons, 1880.— By Principal Caird ; Rev. J. 
Cunningham, D.D. ; Rev. D. J. Ferguson, B.D. ; Professor 
Wm. Knight, LL.D. ; Rev. W. Mackintosh, D.D. ; Rev. 
W. L. M'Farlan; Rev. Allan Menzies, B.D. ; Rev. T. 
Nicoll; Rev. T. Rain, M.A. ; Rev. A. Semple, B.D. ; Rev. 
J. Stevenson ; Rev. Patrick Stevenson ; Rev. R. H. Story, 
D.D. 8vo. 1 or. 6d. 

Selborne.— THE. BOOK OF PRAISE: From the Best 
English Hymn Writers. Selected and arranged by Lord SELBORNE. 
With Vignette by Woolner. i8mo. 41. 6d. 
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SELBORNE (Lord)— continued. 

It has been the Editor's desire and aim to adhere strictly ', in all cases in 
which it could be ascertained, to the genuine uncorrupted text of the authors 
themselves. The names of the authors and date of composition of the 
hymns, when known, are affixed, while notes are added to the volume, 
giving further details. The Hymns are arranged according to subjects. 
' ' There is not room for two opinions as to the value of the 'Book of Praise. * " 
— Guardian. "Approaches as nearly as one can conceive to perfection" 
— Nonconformist 

BOOK OF PRAISE HYMNAL. See end of this Catalogue. 

Service. — SALVATION HERE AND HEREAFTER. 

Sermons and Essays. By the Rev. John Service, D.D., Minister 
of Inch. Fourth Edition. Crown 8vo. 6j. 

" We have enjoyed to-day a rare pleasure, having just closed a volume 
of sermons which rings true metal from title page to finis, and proves that 
another and very powerful recruit has been added to that small band of 
ministers of the Gospel who are not only abreast of the religious thought 
of their time, but have faith enough and courage enough Jo handle the 
questions which are the most critical, and stir men*s minds most deeply, 
with frankness and thoroughness." — Spectator. 

Shipley.— A THEORY ABOUT SIN, in relation to some 
Facts of Daily Life. Lent Lectures on the Seven Deadly Sins. 
By the Rev. Orby Shipley, M. A. Crown 8vo. Js. 6d. 

t( Two things Mr. Shipley has done, and each of them is of considerable 

worth. He has grouped these sins afresh on a philosophic principle 

and he has applied the touchstone to the facts of our moral life. . . so wisely 
and so searchingly as to constitute his treatise a powerful antidote to self- 
deception." — Literary Churchman. 

Smith.— PROPHECY A PREPARATION FOR CHRIST. 
Eight Lectures preached before the University of Oxford, being the 
Bampton Lectures for 1869. By R. Payne Smith, D.D., Dean 
of Canterbury. Second and Cheaper Edition. Crown 8vo. dr. 

The author's object in these Lectures is to shew that there exists in the 

Old Testament an element, which no criticism on naturalistic principles 

can either account for or explain away: that element is Prophecy. The 

author endeavours to prove that its force does not consist merely in its 

predictions, ' ' These Lectures overflow with solid learning. " — Record. 

Smith. — CHRISTIAN FAITH. Sermons preached before 
the University of Cambridge. By W. Saumarez Smith, M.A., 
Principal of St. Aidan's College, Birkenhead. Fcap. 8vo. y. 6d. 
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Stanley. — Works by the Very Rev. A. P. Stanley, D.D., 
Dean of Westminster : 

THE ATHANASIAN CREED, with a Preface on the 

General Recommendations of the Ritual Commission. Cr. 

8vo. 2S. 

"Dr. Stanley puts with admirable force the objections which may be 

made to the Creed ; equally admirable, we think, in his statement of ih 

advantages. " — Spectator. 

THE NATIONAL THANKSGIVING. Sermons preached 
in Westminster Abbey. Second Edition. Crown 8vo. 2s. da\ 

ADDRESSES AND SERMONS AT ST. ANDREW'S 

in 1872, 1875 and 1876. Crown 8vo. 5«r. 

Stewart and Tait.— THE UNSEEN UNIVERSE ; or, 

Physical Speculations on a Future State. By Professors Balfour 

Stewart and P. G. Tait. Sixth Edition, Revised and Enlarged. 

Crown ^vo. 6s. 

"A most remarkable and most interesting volume, which, probably 

more than any that has appeared in modern times, will affect religious 

thought on tnany momentous questions — insensibly it may be, but very 

largely and very beneficially."— -Church. Quarterly. " This book is one 

which well deserves the attention of thoughtful and religious readers 

It is a perfectly safe enquiry, on scientific grounds, into the possibilities oj 
a future existence." — Guardian. 

Swainson. — Works by C. A. Swainson, D.D., Canon of 

Chichester : 

THE CREEDS OF THE CHURCH in their Relations to 
Holy Scripture and the Conscience of the Christian 8vo. cloth. 9*. 

THE AUTHORITY OF THE NEW TESTAMENT, 
and other LECTURES, delivered before the University of Cam- 
bridge. 8vo. cloth. 12s. 

Taylor.— THE RESTORATION OF BELIEF. New and 
Revised Edition. By Isaac Taylor, Esq. Crown 8vo. is. (td. 

Temple.— SERMONS PREACHED IN THE CHAPEL 
of RUGBY SCHOOL. ByF. Temple, D.D., Bishop of Exeter. 
New and Cheaper Edition. Extra fcap. 8vo. 4s. 6d. 

This volume contains 7"hirty-five Sermons on topics more or less inti- 
mately connected with every-day life. The following are a few of tkt 
subjects discoursed upon: — "Love and Duty?* "Coming to Christ f 
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TEMPLE (Dr.)— continued. 

"Great Men;" "Faith;" "Doubts;" "Scruples;" "Original* Sin;" 
"Friendship;" "Helping Others;" "The Discipline of Temptation;" 
"Strength a Duty;* " Worldliness ;" "III Temper;" "The Burial of 
the Past." 

A SECOND SERIES OF SERMONS PREACHED IN 
THE CHAPEL OF RUGBY SCHOOL. Second Edition. 
Extra fcap. 8vo. 6s. 

This Second Series of Forty-two brief pointed, practical Sermons, on 
topics intimately connected with the every-day life of young and old, will be 
acceptable to all who are acquainted with the First Series. The following 
are a few of the subjects treated of: — "Disobedience" "Almsgiving, 
"The Unknown Guidance of God," "Apathy one of our Trials" "High 
Aims in Leaders," "Doing our Best," " The Use of Knowledge," "Use 
of Observances," "Martha and Mary," "John the Baptist," "Severity 
before Mercy," "Even Mistakes Punished," "Morality and Religion" 
"Children," "Action the Test of Spiritual Life," "Self Respect," "Too 
Late," " The Tercentenary." 

A THIRD SERIES OF SERMONS PREACHED IN 
RUGBY SCHOOL CHAPEL in 1867— 1869. Extra fcap. 8vo.6j. 

This Third Series of Bishop Temple's Rugby Sermons, contains thirty-six 
brief discourses, including the " Good-bye" sermon preached on his leaving 
Rugby to enter on the office he now holds. 

Thring. — Works by Rev. Edward Thring, M.A. : 

SERMONS DELIVERED AT UPPINGHAM SCHOOL. 
Crown 8vo. 5^. 

THOUGHTS ON LIFE-SCIENCE. New Edition, en- 
larged and revised. Crown 8vo. Js. 6d. 

Thrupp.— AN INTRODUCTION TO THE STUDY AND 
USE OF THE PSALMS. By the Rev. J. F. Thrupp, M. A., 
late Fellow of Trinity College, Cambridge. New Edition. 2 vols. 
8vo. 25^. 

Trench. — Works by R. Chenevix Trench, D.D., Arch- 
bishop of Dublin : 

NOTES ON THE PARABLES OF OUR LORD. 
Thirteenth Edition. 8vo. 12s. 

This work has taken its place as a standard exposition and interpreta- 
tion of Christ's Parables. The book is prefaced by an Introductory Essay 
in four chapters : — /. On the definition of the Parable. II. On Teach- 
ing by Parables. III. On the Interpretation of the Parables. IV. On 
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other Parables besides those in the Scriptures. The author then proceeds 
to take up the Parables one by one, and by the aid of philology, history, 
antiquities, and the researches of travellers, shews forth the significance, 
beauty, and applicability of each, concluding with what he deems its true 
moral interpretation. In the numerous Notes are many valuable references, 
illustrative quotations, critical and philological annotations, etc., and ap- 
pended to the volume is a classified list of fifty-six works on the Parables. 

NOTES ON THE MIRACLES OF OUR LORD. 
Eleventh Edition, revised. 8vo. 12s. 

In the * Preliminary Essay* to this work, all the momentous and in- 
teresting questions that have been raised in connection with Miracles, are 
discussed with considerable fulness. The Essay consists of six chapters : — 
/. On the Names of Miracles, i.e. the Greek words by which they are 
designated in the New Testament. II. The Miracles and Nature — What 
is the difference between a Miracle and any event in the ordinary course 
of Nature? III. The Authority of Miracles — Is the Miracle to command 
absolute obedience? IV. The Evangelical, compared with the other cycles 
of Miracles. V. The Assaults on the Miracles — 1. The Jewish. 2. The 
Heathen (Celsus, etc.). 3. The Pantheistic (Spinosa, etc.). 4. The 
Sceptical (Hume). 5. The Miracles only relatively miraculous (Schleier- 
macher). 6. The Rationalistic (Paulus). 7. The Historico- Critical 
(Woolston, Strauss). VI. The Apologetic Worth of the Miracles. The 
author then treats the separate Miracles as he does the Parables. 

SYNONYMS OF THE NEW TESTAMENT. Eighth 
Edition, enlarged. 8vo. cloth. I2J. 

This Edition has been carefully revised, and a considerable number of 
new Synonyms added. Appended is an Index to the Synonyms, and an 
Index to many other words alluded to or explained throughout the work. 
"He is," the Athenaeum says, " a guide in this department of knowledge 
to whom his readers may intrust themselves with confidence. His sober 
judgment and sound sense are barriers against the misleading influence of 
arbitrary hypotheses. " 

ON THE AUTHORIZED VERSION OF THE NEW 
TESTAMENT. Second Edition. 8vo. 7j. 

After some Introductory Remarks, in which the propriety of a revision 
is briefly discussed, the whole question of the merits of the present version 
is gone into in detail, in eleven chapters. Appended is a chronological list 
of works bearing on the subject, an Index of the principal Texts con- 
sidered, an Index of Greek Words, and an Index of other Words re- 
ferred to throughout the book. 

STUDIES IN THE GOSPELS. Fourth Edition, revised. 
8vo. ioj. 6d f 
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This book is published under the conviction that the assertion often 
made is untrue, — viz. that the Gospels are in the main plain and easy, 
and that all the chief difficulties of the New Testament are to be found 
in the Epistles. These " Studies," sixteen in number, are the fruit of a 
much larger scheme, and each Study deals with some important episode 
mentioned in the Gospels, in a critical, philosophical, and practical man- 
ner . Many references and quotations are added to the Notes. Among 
the subjects treated are: — The Temptation; Christ and the Samaritan 
Woman; The Three Aspirants; The Transfiguration; Zacchceus; The 
True Vine; The Penitent Malefactor; Christ and the Two Disciples on 
the way to Emmaus. 

COMMENTARY ON THE EPISTLES to the SEVEN 
CHURCHES IN ASIA. Third Edition, revised. 8vo. %s. 6d. 

The present work consists of an Introduction, being a commentary on 
Rev. i. 4 — 20, a detailed examination oj each of the Seven Epistles, in all 
its bearings, and an Excursus on the Historico- Prophetical Interpreta- 
tion of the Epistles. 

THE SERMON ON THE MOUNT. An Exposition 
drawn from the writings of St. Augustine, with an Essay on his 
merits as an Interpreter of Holy Scripture. Third Edition, en- 
. larged. 8vo. iar. 6d. 

The first half of the present work consists of a dissertation in eight 
chapters on "Augustine as an Interpreter of Scripture " the titles of the 
several chapters being as follow : — I. Augustine's General Views of Scrip- 
ture and its Interpretation. II. The External Helps for the Interpreta- 
tion of Scripture possessed by Augustine. HI. Augustine's Principles 
and Canons of Interpretation. IV. Augustine's Allegorical Interpretation 
of Scripture. V. Illustrations of Augustine's Skill as an Interpreter of 
Scripture. VI. Augustine on John the Baptist and on St. Stephen. 
VII. Augustine on the Epistle to the Romans. VIII. Miscellaneous 
Examples of Augustine's Interpretation of Scripture. The latter half of 
the work consists of Augustine's Exposition of the Sermon on the Mount, 
not however a mere series of quotations from Augustine, but a connected 
account of his sentiments on the various passages of that Sermon, inter- 
spersed with criticisms by Archbishop Trench. 

SHIPWRECKS OF FAITH. Three Sermons preached 
before the University of Cambridge in May, 1867. Fcap. 8vo. 2s. 6d. 
These Sermons are especially addressed to young men. The subjects 
are "Balaam," "Saul," and "Judas Iscariot, These lives are set 
forth as beacon-lights, "to warn us off from perilous reefs and quick- 
sands, which have been the destruction of many, and which might only too 
easily be ours." The John Bull says, "they are, like all he writes, af- 
fectionate and earnest discourses. " 
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SERMONS Preached for the most part in Ireland. 8vo. 
\os.dd. 

This volume consists of Thirty-two Sermons, the greater part of which 
were preached in Ireland ; the subjects are as follow : — Jacob, a Prince 
with God and with Men — Agrippa — The Woman that was a Sinner — 
Secret Faults — The Seven Worse Spirits — Freedom in the Truth — Joseph 
and his Brethren — Bearing one another's Burdens — Chris fs Challenge to 
the World— The Lave of Money— The Salt of the Earth— The Armour of 
God— Light in the Lord— The Jailer of Philippic- The Thorn in the Flesh 
— Isaiahs Vision — Selfishness — Abraham interceding for Sodom — Vain 
Thoughts— Pontius Pilate— The Brazen Serpent— The Death and Burial 
of Moses — A Word from the Cross — The Church's Worship in the 
Beauty of Holiness — Every Good Gift from Above — On the Hearing of 
Prayer — T7ie Kingdom which cometh not with Observation — Pressing 
towards the Mark — Saul — The Good Shepherd — The Valley of Dry Bones 
— All Saints. 

LECTURES ON MEDIEVAL CHURCH HISTORY. 
Being the Substance of Lectures delivered in Queen's College, 
London. Second Edition, revised. 8vo. lis. 

Contents: — The Middle Ages Beginning — The Conversion of Eng- 
land — Islam — The Conversion of Germany — 751* Iconoclasts — The 
Crusades — The Papacy at its Height — The Sects of the Middle Ages — 
The Mendicant Orders — The Waldenses — The Revival of Learning — 
Christian Art in the Middle Ages 9 <Srv. &*c. 

Tulloch.— THE CHRIST OF THE GOSPELS AND 
THE CHRIST OF MODERN CRITICISM. Lectures on 
M. Renan's "Vie de J&us." By John Tulloch, D.D., 
Principal of the College of St. Mary, in the University of St. 
Andrew's. Extra fcap. 8vo. 4J. 6d. 

Vaughan . — Works by the very Rev. Charles John Vaughan, 
D.D. , Dean of Llandaff and Master of the Temple : 

CHRIST SATISFYING THE INSTINCTS OF HU- 
MANITY. Eight Lectures delivered in the Temple Church. 
Second Edition. Extra fcap. 8vo. 3^. 6d. 

"We are convinced that there are congregations ', in number unmistakably 
increasing, to whom such Essays as these, full of thought and learning, 
are infinitely more beneficial, for they are more acceptable, than the recog- 
nised type of sermons. " — John Bull. 

THE BOOK AND THE LIFE, and other Sermons, 
preached before the University of Cambridge. Third Edition. 
Fcap. 8vo. 4J. 6d. 
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TWELVE DISCOURSES on SUBJECTS CONNECTED 
WITH THE LITURGY and WORSHIP of the CHURCH 
OF ENGLAND. Fcap. 8vo. 6s. 

LESSONS OF LIFE AND GODLINESS. A Selection 
of Sermons preached in the Parish Church of Doncaster. Fourth 
and Cheaper Edition. Fcap. 8vo. 3-r. 6d. 

This volume consists of Nineteen Sermons, mostly on subjects connected 
with the every-day walk and conversation of Christians. The Spectator 
styles them "earnest and human. They are adapted to every class and 
order in the social system, and will be read with wakeful interest by all 
who seek to amend whatever may be amiss in their natural disposition 
or in their acquired habits. " 

WORDS FROM THE GOSPELS. A Second Selection 
of Sermons preached in the Parish Church of Doncaster. Third 
Edition. Fcap. 8vo. 4J. 6d. 

The Nonconformist characterises these Sermons as ' ' of practical earnest- 
ness, of a thoughtfulness that penetrates the common conditions and ex- 
periences of life, and brings the truths and examples of Scripture to bear 
on them with singular force, and of a style that owes its real elegance to 
the simplicity and directness which have fine culture for their roots. " 

LIFE'S WORK AND GOD'S DISCIPLINE. Three 
Sermons. Third Edition. Fcap. 8vo. 2s. 6d. 

THE WHOLESOME WORDS OF JESUS CHRIST. 
Four Sermons preached before the University of Cambridge in 
November 1866. Second Edition. Fcap. 8vo. 3^. 6d. 

Dr. Vaughan uses the word "Wholesome" here in its literal and 
original sense, the sense in which St. Paul uses it, as meaning healthy, 
sound, conducing to right living ; and in these Sermons he points out 
and illustrates several of the "wholesome" characteristics of the Gospel, 
— the Words of Christ. The John Bull says this volume is " replete with 
all the author's wdl-known vigour of thought and richness of expression. " 

FOES OF FAITH. Sermons preached before the Uni- 
versity of Cambridge in November 1568. Second Edition. Fcap. 
8vo. 3^. 6d. 
The "Foes of Faith" preached against in these Four Sermons are: — 
I. "Unreality?' II. "Indolence." III. "Irreverence." IV. "Incon- 
sistency." 

LECTURES ON THE EPISTLE to the PHILIPPIANS. 
Third and Cheaper Edition. Extra fcap. 8vo. $s. 

Each Lecture is prefaced by a literal translation from the Greek of 
the paragraph which forms its subject, contains first a minute explanation 
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of the passage on which it is dosed, and then a practical application of 
the verse or clause selected as its text. 

LECTURES ON THE REVELATION OF ST. JOHN. 
Fourth Edition. Two Vols. Extra fcap. 8vo. qj. 

In this Edition of these Lectures, the literal translations of the passages 
expounded will be found interwoven in the body of the Lectures themselves. 
li Dr. Vaughan's Sermons," the Spectator says, "are the most prac- 
Heal discourses on the Apocalypse with which we are acquainted. " Pre- 
fixed is a Synopsis of the Book of Revelation, and appended is an Index 
of passages illustrating the language of the Book. 

EPIPHANY, LENT, AND EASTER. A Selection of 
Expository Sermons. Third Edition. Crown 8vo. lor. 6d. 

THE EPISTLES OF ST. PAUL. For English Readers. 

Part I., containing the First Epjstle to the Thessalonians. 

Second Edition. 8vo. is. 6d. 

It is the object of this work to enable English readers, unacquainted 

with Greek, to enter with intelligence into the meaning, connexion, and 

phraseology of the writings of the great Apostle. 

ST. PAUL'S EPISTLE TO THE ROMANS. The Greek 
Text, with English Notes. Fourth Edition. Crown 8vo. Js. 6d. 

The Guardian says of the work, — "For educated young men his com- 
mentary seems to /ill a gap hitherto unfilled. . . . As a whole, Dr. Vaughan 
appears to us to have given to the world a valuable book of original and 
careful and earnest thought bestowed on the accomplishment of a work 
which will be of much service and which is much needed" 

THE CHURCH OF THE FIRST DAYS. 

Series I. The Church of Jerusalem. Third Edition. 
,, II. The Church of the Gentiles. Third Edition. 
„ III. The Church of the World. Third Edition. 
Fcap. 8vo. 41. 6d. each. 
The British Quarterly says, " These Sermons are worthy of all praise, 
and are models of pulpit teaching." 

COUNSELS for YOUNG STUDENTS. Three Sermons 
preached before the University of Cambridge at the Opening of 
the Academical Year 1870-71. Fcap. 8vo. 2s. 6d. 

The titles of the Three Sermons contained in this volume are: — /. 
" The Great Decision." II. " The House and the Builder ." III. "The 
Prayer and the Counter- Prayer. " They all bear pointedly, earnestly, and 
sympathisingly upon the conduct and pursuits of young students ami 
young men generally. 
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NOTES FOR LECTURES ON CONFIRMATION, 
with, suitable Prayers. Tenth Edition. Fcap. 8vo. is, tcL 

THE TWO GREAT TEMPTATIONS. The Tempta- 
tion of Man, and the Temptation of Christ. Lectures delivered in 
the Temple Church, Lent 1872. Second Edition. Extra fcap. 
8vo. 3-f. 6d. 

WORDS FROM THE CROSS : Lent Lectures, 1875 ; and 
Thoughts for these Times : University Sermons, 1874. Extra fcap. 
8vo. 4J . 6d. 

ADDRESSES TO YOUNG CLERGYMEN, delivered at 
Salisbury in September and October, 1875. Extra fcap. 8vo. 41. 6d. 

HEROES OF FAITH : Lectures on Hebrews xi. Extra 
fcap. 8vo. dr. 

THE YOUNG LIFE EQUIPPING ITSELF FOR GOD'S 
SERVICE : Sermons before the University of Cambridge. Sixth 
Edition. Extra fcap. 8vo. 31. 6d. 

THE SOLIDITY OF TRUE RELIGION; and other 
Sermons. Second Edition. Extra fcap. 8vo. y. 6d. 

SERMONS IN HARROW SCHOOL CHAPEL (1847). 
8vo. ior. 6d. 

NINE SERMONS IN HARROW SCHOOL CHAPEL 
(1849). Fcap. 8vo. $s. 

"MY SON, GIVE ME THINE HEART," SERMONS 
Preached before the Universities of Oxford and Cambridge, 1876 
— 78. Fcap. 8vo. «Jj. 

THE LORD'S PRAYER. Second Edition. Extra fcap. 
8vo. 3-r. 6a\ 

REST AWHILE: Addresses to Toilers in the Ministry. 
Extra fcap. 8vo. £r. 

Vaughan (E.T.)— SOME REASONS OF OUR CHRIS- 
TIAN HOPE. Hulsean Lectures for 1875. By E. T. Vaughan, 
M. A., Rector of Harpenden. Crown 8vo. dr. 6d. 

"His words are those of a well-tried scholar and a sound theologian y 
and they will be read widely and valued deeply by an audience far beyond 
the range of that which listened to their masterly pleading at Cambridge" 
— Standard. 
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Vaughan (D.J.) — Works by Canon Vaughan, of Leicester: 

SERMONS PREACHED IN ST. JOHN'S CHURCH, 
LEICESTER, during the Years 1855 and 185& Cr. 8vo. 5* 6d. 

CHRISTIAN EVIDENCES AND THE BIBLE. New 
Edition, revised and enlarged. Fcap. 8vo. cloth. $r* 6d. 

THE PRESENT TRIAL OF FAITH. Sermons preached 
in St. Martin's Church, Leicester. Crown 8vo. gs. 

Venn.— ON SOME OF THE CHARACTERISTICS OF 
BELIEF, Scientific and Religious. Being the Hulsean. Lectures 
for 1869. By the Rev. J. Venn, M. A. 8vo. 6s. 6d. 
These discourses are intended to illustrate, explain, and work out into 

some of their consequences, certain characteristics by which the attainment of 

religious belief is prominently distinguished from the attainment of belief 

upon most other subjects. 

Warington.— THE WEEK OF CREATION ; or, The 
Cosmogony of Genesis considered in its Relation to Modern Sci- 
ence. By George Warington, Author of "The Historic 
Character of the Pentateuch vindicated." Crown 8vo. 4s. 6d. 
U A very able vindication of the Mosaic Cosmogony by a writer who 

unites tJie advantages of a critical knowledge of the Hebrew text and of 

distinguished scientific attainments" — Spectator. 

Westcott. — Works by Brooke Foss Westcott, D.D., 

Regius Professor of Divinity in the University of Cambridge; 
Canon of Peterborough : 
The London Quarterly, speaking of Mr. Westcott, says, "To a learn- 
ing and accuracy which command respect and confidence, he unites what 
are not always to be found in union with these qualities, the no less valuable 
faculties of lucid arrangement and graceful and facile expression" 

AN INTRODUCTION TO THE STUDY OF THE 
GOSPELS. Fifth Edition. Crown 8vo. ioj. 6d. 

The author's chief object in this work has been to shew that there is 
a true mean between the idea of a formal harmonization of the Gospels 
and the abandonment of their absolute truth. After an Introduction on 
the General Effects of the course of Modern Philosophy on the popular 
views of Christianity, he proceeds to determine in what way the principles 
' therein indicated may be applied to the study of the Gospels. 

A GENERAL SURVEY OF THE HISTORY OF THE 
CANON OF THE NEW TESTAMENT during the First Four 
Centuries. Fourth Edition, revised, with a Preface on "Super- 
natural Religion. " Crown 8vo. ioj. 6d. 
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The object of this treatise is to deal with the New Testament as a whole, 
and that on purely historical grounds. The separate books of which it is 
composed are considered not individually, but as claiming to be parts of the 
apostolic heritage of Christians. The Author has thus endeavoured to con' 
nect the history of the New Testament Canon with the growth and con- 
solidation of the Catholic Church, and to point out the relation existing 
between the amount of evidence for the authenticity of its component parts 
and the whole mass of Christian literature. " The treatise" says the 
British Quarterly, "is a scholarly performance, learned, dispassionate, 
_ discriminating, worthy of his subject and of the present state of Christian 
literature in relation to it." 

THE BIBLE IN THE CHURCH. A Popular Account 
of the Collection and Reception of the Holy Scriptures in the 
Christian Churches. Sixth Edition. i8mo. 41. 6d. 

A GENERAL VIEW OF THE HISTORY OF THE 
ENGLISH BIBLE. Second Edition. Crown 8vo. ioj. 6d. 

The Pall Mall Gazette calls the work "A brief, scholarly, and, to a 
great extent, an original contribution to theological literature. 

THE CHRISTIAN LIFE, MANIFOLD AND ONE. 

Six Sermons preached in Peterborough Cathedral. Crown 8vo. 
2s. 6d. 

The Six Sermons contained in this volume are the first preached by 
the author as a Canon of Peterborough Cathedral. The subjects are: — 
I, "Life consecrated by the Ascension. II. "Many Gifts, One Spirit." 
III. "The Gospel of the Resurrection." IV. " Sufficiency of God? V. 
"Action the Test of Faith." VI. "Progress from the Confession of God." 

THE GOSPEL OF THE RESURRECTION. Thoughts 
on its Relation to Reason and History. Fourth Edition, revised. 
Crown 8vo. 6s. 

The present Essay is an endeavour to consider some of the elementary 
' truths of Christianity, as a miraculous Revelation, from the side of History 
• and Reason. The author endeavours to shew that a devout belief in the 
Life of Christ is quite compatible with a broad view of the course of human 
progress and a frank trust in the laws of our own minds. In the third 
edition the author has carefully reconsidered the whole argument, and by 
the help of several kind critics has been enabled to correct some faults and 
to remove some ambiguities, which had been overlooked before. 

ON THE RELIGIOUS OFFICE OF THE UNIVER- 
SITIES. Crown 8vo. 4s. 6d. 
u There is certainly no man of our time — no man at least who has ob* 
. tained the command of the public ear — whose utterances can compare with 
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those of Professor Westcott for largeness of mews and comprehensiveness of 

grasp, There is wisdom, and truth, and thought enough, and a 

harmony and mutual connection running through them all, which makes 
the collection of more real value than many an ambitious treatise" — 
Literary Churchman. 

Wilkins.— THE LIGHT OF THE WORLD. An Essay, 
by A.S. Wilkins, M.A., Professor of Latin in Owens College, 
Manchester. Second Edition. Crown 8vo. y, 6d. 

" It would be difficult to praise too highly the spirit, the burden, the 
conclusions, or the scholarly finish of this beautiful Essay" — British Quar- 
terly Review. 

Wilson.— THE BIBLE STUDENT'S GUIDE TO THE 
MORE CORRECT UNDERSTANDING of the ENGLISH 
TRANSLATION OF THE OLD TESTAMENT, by Reference 
to the Original Hebrew. By William Wilson, D.D., Canon of 
Winchester. Second Edition, carefully revised. 4to. 25s. 

The author believes that the present work is the nearest approach to 
a complete Concordance of every word in the original that has yet been 
made: and as a Concordance, it may be found of great use to the Bible 
student, while at the same time it serves the important object of furnishing 
the means of comparing synonymous words, and of eliciting their precise 
and distinctive meaning. The knowledge of the Hebrew language is not 
absolutely necessary to the profitable use of the work. 

Worship (The) of God and Fellowship among 

Men. Sermons on Public Worship. By Professor Maurice, 
and others. Fcap. 8vo. 3*. 6d. 

Yonge (Charlotte M.) — Works by Charlotte M. Yonge, 

Author of " The Heir of Reddyffe :" 

SCRIPTURE READINGS FOR SCHOOLS AND FA- 
MILIES. 5 vols. Globe 8vo. is. 6d. With Comments, $s. 6d. each. 
First Series. Genesis to Deuteronomy. 
Second Series. From Joshua to Solomon. 
Third Series. The Kings and Prophets. 
Fourth Series. The Gospel Times. 
Fifth Series. Apostolic Times. 

Actual need has led the author to endeavour to prepare a reading book 
convenient for study with children, containing the very words of the 
Bible, with only a few expedient omissions, and arranged in Lessons of 
such length as by experience she has found to suit with children's ordinary 
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power of accurate attentive interest. The verse form has been retained be* 
cause of its convenience for children reading in class, and as more re- 
sembling their Bibles ; hut the poetical portions have been given in their 
lines. Professor Huxley at a meeting of the London School-board, par- 
ticularly mentioned the Selection made by Miss Yonge, as an example of 
how selections might be made for School reading, " Her Comments are 
models of their kind." — Literary Churchman. 

THE PUPILS OF ST. JOHN THE DIVINE. New 
Edition. Crown 8vo. 6s, 

" Young and old will be equally refreshed and taught by these pages, 
in which nothing is dull, and nothing is far-fetched." — Churchman. 

PIONEERS AND FOUNDERS ; or, Recent Workers in 
the Mission Field. With Frontispiece and Vignette Portrait of 
Bishop Heber. Crown 8vo. 6s. 

The missionaries whose biographies are here given, are — John Eliot, 
the Apostle of the Red Indians; David Brainerd, the Enthusiast; Chris- 
tian F. Schwartz, the Councillor of Tan/ore; Henry Martyn, the Scholar- 
Missionary; William Carey and Joshua Marshman, the Serampore Mis- 
sionaries; the Judson Family; the Bishops of Calcutta — Thomas 
Middleton, Reginald Heber, Daniel Wilson; Samuel Marsden, the Aus- 
tralian Chaplain and Friend of the Maori; John Williams, the Martyr 
of Erromango; Allen Gardener, the Sailor Martyr; Charles Frederick 
Mackenzie, the Martyr of Zambesi, 



THE "BOOK OF PRAISE" HYMNAL, 

COMPILED AND ARRANGED BY 

LORD SELBORNE. 

In the following four forms : — 

A. Beautifully printed in Royal 32mo., limp cloth., price 6d. 

B. ,, ,, Small 18mo., larger type, cloth, limp, Is. 

O. Same edition on fine paper, doth, Is. 6d. 

Also an edition with Music, selected, harmonised, and composed 
by JOHN HXJTiTiAH, in square 18mo., cloth, 8s. 6cL 

The large acceptance which has been given to " The Book of Praise" 
by all classes of Christian people encourages the Publishers in entertaining 
the hope that this Hymnal, which is mainly selected from it, may be ex- 
tensively used in Congregations, and in some degree at least meet the 
desires of those who seek uniformity in common worship as a means 
towards that unity which pious souls yearn after, and which our Lord 
prayed for in behalf of his Church. "The office of a hymn is not to 
teach controversial Theology, but to give the voice of song to practical 
religion. No doubt, to do this, it must embody sound doctrine; but it 
ought to do so, not after the manner of the schools, but with the breadth, 
freedom, and simplicity of the Fountain-head." On this principle has 
Sir R. Palmer proceeded in the preparation of this book. 

The arrangement adopted is the following : — 

Part I. consists of Hymns arranged according to the subjects of the 
Creed— "God the Creator," "Christ Incarnatef "Christ Crucified," 
"Christ Risen," "Christ Ascended," "Christ's Kingdom and Judg- 
ment," etc. 

Part II.. comprises Hymns arranged according to the subjects of the 
Lords Prayer. 

Part III. Hymns for natural and sacred seasons. 

There are 320 Hymns in all. 
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